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WOLFGANG MIEDER

PREFACE

The old proverb “All things must come to an end” will serve
me very well for the last preface that I shall write for yet another
volume of Proverbium: Yearbook of International Proverb Schol-
arship. Of course, I ought to add the classical proverb “Tempus
fugit” to it, since almost four decades have passed by since I be-
came the founding editor of this annual publication. This year it is
volume thirty-eight, and it might have been nice to finish with the
round number of forty or even fifty volumes. However, advancing
age cannot be stopped, and the moment for the orderly transfer of
the editorship of Proverbium has surely arrived.

Several matters have led me to the difficult conclusion of
handing over the reins to someone else. There is my age of sev-
enty-seven and my decision to retire at the end of May 2021 after
having served as Professor of German and Folklore at my beloved
University of Vermont for fifty years! Together with my wife Bar-
bara I gave this much thought, and I admit that it is painful to leave
the teaching of my dear students behind. They have given me so
much joy for half a century, and I shall miss them terribly. How-
ever, the university administration is letting me keep my Interna-
tional Proverb Archive in the Waterman Building on our campus.
My large library of over nine thousand proverb collections and
books on international proverb scholarship that I donated to the
University of Vermont is housed in the beautiful Billings Library
that I hope might become a Mecca for visiting proverb scholars.
Obviously, I shall continue my scholarly work and plan to be at
the university at least two or probably three days of the week.

My retirement alone is not the most important reason for giv-
ing up the editorship of Proverbium. This decision is primarily
based on very pragmatic reasons. The expense of editing, publish-
ing, and mailing the yearbooks literally throughout the world is
not sustainable any longer. While the unchanged subscription
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rates of $45 for libraries and $40 for individuals have not changed,
and while I have always received $2000 from the College of Arts
and Sciences and $1000 from the University Bookstore, these
sums do not even come close to covering the actual costs that I
have been glad and honored to personally subsidize all these years.
More and more journals and yearbooks are now published online,
and there is simply no choice but for Proverbium to follow suit.

It is my great pleasure and honor to announce that two much
younger and well-established paremiologists will be the new edi-
tors as of volume 39 (2022). Dr. Hrisztalina Hrisztova-Gotthardt
(Bottmingen, Switzerland) and Dr. Melita Aleksa Varga (Osijek,
Croatia) are well-known among proverb scholars with their jointly
edited book Introduction to Paremiology. A Comprehensive
Guide to Proverb Studies having become a classic in but a few
years. The headquarters of Proverbium will be at the University
of Osijek in Croatia. Both new editors will have all addresses to
continue to distribute the electronic version of the yearbook.
Please feel free to contact them at:

Hrisztalina Hrisztova-Gotthardt xpucuhu@ gmail.com
Melita Aleksa Varga melita.aleksa@gmail.com

Both of them are eager to continue the publication of Prover-
bium for years to come. I am especially pleased that they will con-
tinue with the volume numbers. They might make some changes
in manuscript preparation and external reviews, but basically they
are committed to continue the long-standing service to the inter-
national paremiological community. I certainly want to thank my
two friends for their willingness to continue my work with dedi-
cation and diligence. As I have promised them, I shall be glad to
assist them in any way possible. It is also my hope that I can travel
to the University of Osijek and thank the leadership there for host-
ing the new editorial office of Proverbium.

After thirty-eight years of my scholarly service, there are lit-
erally hundreds of colleagues and friends whom I wish to thank
for their support and help. My most sincere appreciation goes to
all the paremiologists from around the world who entrusted me
with their significant scholarship. I thank them for considering
Proverbium worthy of publishing their important work. It has
been such an incredible honor for me to edit Proverbium for so
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many years. I shall miss it, but I hope that some of my own future
papers will be accepted in the “new” Proverbium. Since I have
kept all the correspondence that I have had with all the contribu-
tors, I am thinking about putting a volume of letters together that
will be a written testimony to the splendid history of the yearbook.

I thank all of you, individuals and libraries, for the many years
of supporting Proverbium by sending me your valuable manu-
scripts, paying for subscriptions, and making financial donations
to our yearbook. Special thanks are due my associate editor Galit
Hasan-Rokem, my managing editor Brian Minier, and my produc-
tion editor Hope Greenberg who, as well as their unnamed prede-
cessors, helped to make these volumes possible. I also wish to
thank my friends at Queen City Printers of Burlington, Vermont,
for producing the handsome volumes. Special thanks also to sev-
eral deans of the College of Arts and Sciences, a few bookstore
managers at the University of Vermont and several former stu-
dents for their generous support. All of these good friends have
played a big role in keeping our Proverbium afloat.

So let me end my last preface with yet another proverb: “All’s
well that ends well!” I shall keep my Proverbium in my mind and
heart for my remaining years, knowing that it brought much hap-
piness and satisfaction to me during many productive years in the
dedicated service of international paremiology. Fare well, my be-
loved Proverbium, in the capable hands of my dear friends Hrisz-
talina and Melita who will continue the good work. I thank them
both from the bottom of my heart and look forward to assisting
them in any way I can. I know that the future of Proverbium looks
very bright as it moves towards fifty, seventy-five, and a hundred
volumes!

Wolfgang Mieder






DEMING AN

TOWARD A NEW ORIENTATION OF CHINESE PROVERB
STUDIES

Abstract: Proverbs have been widely used as a formalized genre in the
literature since the eighth century BCE in China, and there has appeared
a great number of proverb collections in the past centuries. However, the
proverb studies in China have not been given relevant attention, and the
deficiency of focusing only on the proverb texts out of context in those
existing studies is obvious. Proverbs are a form of literature as well as a
comprehensive practice of life and culture, whose integrity of meaning
and function can only be presented and realized in context. Therefore, a
better collection or investigation of proverbs must be combined with the
perspective of context. The ongoing national project the “Treasury of
Chinese Folk Literature: Proverbs” is expected to not only make up for
the deficiency of previous investigations of proverbs in China, providing
a more comprehensive and integrated collection of Chinese proverbs, but
also further advance proverb studies in China.

Keywords: proverbs, context, Treasury of Chinese Folk Literature: Prov-
erbs

As a folklore genre with extensive impact in social life, prov-
erbs have been constantly concerned by scholars and intellectuals
since very early time in China. The proverb texts have not only
been widely quoted by various books and documents since at least
the 8 BCE, but also been collected and compiled more and more
into different collections since the early 13" century, which show
the multiple nature and value of this genre from different perspec-
tives. Nevertheless, Chinese folklorists have paid less attention to
the study of proverbs, compared with that of other genres such as
myths, folktales, and ballads. Even the small amount of existing
proverb studies has shown obvious deficiencies, particularly in the
inquiry of the nature, function, and definition, as well as research
method. With this awareness, this paper discusses the characteris-
tics of Chinese proverbs and key issues in the related research, as
well as introducing a brief history of proverbs collecting and study
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2 DEMING AN

in China, with particular attention to the ongoing national project
of “Chinese Proverb Collection” and the “Treasury of Chinese
Folk Literature: Proverbs.”

The definition, classification and characteristics of Chinese
proverbs

There are more than ten different words referring to proverbs
in classic literature and oral speech in Chinese, such as "li yan"
(country saying), "bi yan" (small town saying), "su yan" (popular
saying), "ye yu" (wild words), "chang yan" (common saying), and
"lao hua" (old saying). And the concept of "yan" (saying/proverb)
was popularly used to specifically indicate the genre of proverb as
early as in the 8" century BCE, which is the form most equivalent
to “proverb” in Chinese.

It should be noted that the word “yan” is polysemous in classic
Chinese literature, with multiple meanings in different context. On
the one hand, it is used as an adjective to describe someone who
is impolite or rude. On the other hand, as a noun, it signifies three
verbal genres. The first and the most common one equals to prov-
erb; the second refers to idiom; and the third means ballad. Those
multiple meanings of “yan,” according to different understandings
of people in different contexts, embody the high similarity be-
tween proverbs and other genres alike, as well as the easy confu-
sion among them. This makes it particularly vital to well define
the genre of proverb.

The definitions of a proverb are various and numerous, and
they have “caused scholars from many disciplines much chagrin
over the centuries” (Mieder 2007: 394). In Chinese academic cir-
cles, there are two influential views as the following:

Proverbs are the summary of people's practical experience,
and they are expressed with artistic words and may be publicly
used in daily conversation. They are speeches to regulate people's
behavior (Guo 1924: 6).

Proverbs are concise and relatively formalized artistic
speeches that are collectively created by the folk and widely orally
spread among people. They are the regular summary of people's
rich wisdom and common experience. (National Editorial Board
of Chinese Folk Literature Collections 1990: 20)

Definitions of proverbs in the Western countries are also more
diverse. Despite concerning expressions such as “Proverbs are the
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children of experience,” “Proverbs are the wisdom of the streets,”
and “Proverbs are true words,” which are quite popular, proverb
scholars have “not been satisfied with the vagaries of this type of
definitions” (Mieder 2007: 395).

Referring to those existing views, I attempt to define “prov-
erb” as such:

A proverb is a genre of verbal art with short and easy-to-
remember words and relatively formalized structure that
is passed down from generation to generation to summa-
rize collective experience, to transmit general knowledge,
to demonstrate basic principles, and to guide or regularize
people's social practice. It is characterized by outstanding
orality, conciseness and clear rhythm. Being in the form
of a complete sentence other than sentence element, it of-
ten states a definite conclusion, and has the nature and
function of "axiom" in daily application.

Generally speaking, Chinese proverbs not only have obvious re-
gional or ethnic characteristics in presenting unique experience
and knowledge, but also embody the consistency in line with the
traditional world outlook and values of Chinese culture in general,
which makes them mostly understandable and acceptable to most
people. Such understandability and acceptability enable us to clas-
sify proverbs according to the texts, with the perspective of inter-
textuality. Chinese proverbs may generally be classified into two
types: proverbs of natural environment and modes of production,
and proverbs of social life. More specifically, they can be divided
into the following eight categories: natural proverbs, agricultural
proverbs, professional proverbs, proverbs of social manner, culti-
vation proverbs, social contact proverbs, everyday life proverbs,
and political proverbs. This classification as a basic framework
and reference to the current project of the “Treasury of Chinese
Folk Literature: Proverbs” in China, is just a static division of
proverbs from the synchronic point of view. However, from the
diachronic and dynamic perspectives, the main contents, types and
applications of proverbs in each period are varying due to the dif-
ferences of social life norms in different historical stages and the
different motivation and interests of each document or collection
in which proverbs are recorded. The proverbs in each historical
stage, therefore, do not necessarily appear in the above classi-
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fication completely. It should be noted that the emergence and ap-
plication of agricultural proverbs usually corresponds to special
regional adaptability (see Juanjuan Chen's article in this volume).
At the same time, a considerable part of social proverbs superfi-
cially express a specific historical person or event, but these peo-
ple or events have become symbols after a certain period of time,
which might be generally used in other contexts without the spe-
cific person or event involved.

The development, collection, and investigation of Chinese
proverbs

As mentioned above, proverbs were popularly spread as a for-
malized artistic genre of speech as early as the 8" BCE in China.
The rhetorical devices of antithesis, metaphor or direct statement,
which are commonly used in modern proverbs, have been widely
used in this period. At the same time, many proverb texts well
known in later times have also appeared, which were widely in-
volved in ethics, self-cultivation, social norm of conduct and gen-
eral principles, such as “A good neighbor is better than a brother
far off,” “Better be a chicken’s head than a cow’s tail,” “Gems
unwrought can do nothing useful,” “A thousand-mile journey be-
gins with the first step,” “Good fortune lies within the bad; bad
fortune lurks within the good.” The principles and rules empha-
sized in those texts not only established the basic norms for the
social life at that time, but also constituted the core content of the
spiritual and cultural tradition of the Chinese culture

Thus it can be seen that proverbs shaped a special expression
of national spirit and "keywords" in Chinese traditional expressive
culture in early times when the language originated and formed.
They are not only the summary and embodiment of the national
spirit, but also play a strengthening role in this spirit. As a mature
genre, such proverbs in the development in later times, although
they might change constantly in content based on the increasingly
rich social life, have gained little increase in artistic means and
structural forms

Many proverbs about natural knowledge and agricultural pro-
duction experience also appeared in the early times. With the con-
tinuous progress of agricultural technology and the increasing di-
versity of production activities, the content of these proverbs are
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constantly accumulated and increased, which forms a large part of
the treasury of Chinese proverbs.

The earliest collection of proverbs in China appeared in the
Song Dynasty, which is Proverbs from the Past through Present
compiled by Zhou Shouzhong in the early 13" century. Although
its original version is no longer handed down, this book started a
trend for the later scholars to compile proverbs. During the Ming
and Qing Dynasties (14™ - 20" century), there appeared a number
of collections on old and contemporary proverbs, such as Old and
Contemporary Proverbs by Yang Shen (1488-1559), Six Speeches
by Guo Zizhang (1543-1618), On Old Sayings by Zeng Tingmei
(1734-1816), The Old Sayings by Du Wenlan (1815-1881), and
Yue Proverbs by Fan Yin (1827-1897). They all collected and pre-
served a great deal of old proverbs in China. Among them, The
Old Sayings compiled by Du Wenlan is a great success. (For the
history of Chinese proverbs development and collection, see
Juwen Zhang's article in this volume.

Since the late 1910s, with the rise and continuous advance-
ment of folklore studies in China, the collection and compilation
of proverbs have been booming, and a large number of proverb
collections reflecting the life experience of different regions and
fields have emerged. Some of those books are compiled on the
basis of old literature, which continue the traditional way of prov-
erb collection. There are also many new collections through field-
work, which reflecting new perspectives and methods developed
in the discipline of folklore studies. Those new perspectives and
methods have been widely used in the proverb collections after
1949, and especially applied and greatly developed in the national
project "Chinese Proverb Collections" (1984-2009) started in the
early 1980s, which not only collected and recorded the vast
amount of proverbs widely spread throughout China, but also viv-
idly showed the vitality of proverbs

Academic studies of proverbs in China started in the late
1910s. Since then, Chinese proverb scholars have made progress
in the following aspects: First, they have formed a rigorous and
clear definition of proverb, and thus distinguished proverbs from
several other genres that are easily confused with each other, such
as idioms, ballads, two-part allegorical sayings, and adages. Sec-
ond, they have discussed and summarized the artistic features and
syntactic structure of proverbs, laying a solid foundation for
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further understanding of the formal characteristics of proverbs.
Thirdly, and most importantly, they have studied the Chinese peo-
ple's thoughts, conceptions and nationality embodied in proverbs,
for instance, by analyzing the educational significance and cogni-
tive value contained in proverbs of a certain ethnic group, or the
values and living and cultural conditions reflected in a certain type
of proverbs. These studies account for the largest proportion in
Chinese proverb studies, and the achievements concerned are en-
couraging. In addition, there are also some studies on proverbs in
literatures from different historical periods, which provide im-
portant clues to understanding the records and use of proverbs in
specific times.

The importance of context in the proverb studies

However, compared with the studies of other folklore genres
such as myths, legends and tales, proverb studies in China is quite
underdeveloped, which is also inconsistent with the fact that there
are a large amount of proverbs both in literature and real life.
Moreover, with increasing acceptance of the concept to under-
stand and interpret folklore from the perspective of "perfor-
mance," the deficiency of focusing only on the proverb text out of
context in those existing studies has become increasingly striking.
This is especially reflected in research on the cognitive value and
educational function of proverbs, as well as on people's world-
view, ideological history, and national character involved in prov-
erbs, which occupy the main proportion of proverb studies.

A typical example of the new and progressive approach is A
New Study of Chinese: People’s Mind Seen through Proverbs (Li
1996). In this book, the author classifies proverbs from the per-
spective of the study of national character, and focuses on differ-
ent aspects of national mentality with the supports from different
types of proverbs. As a study on national spirit based on folklore
materials, this book brings fresh air into the concerning field, and
also has a positive significance for understanding the value of
proverbs. Nevertheless, since the proverbs cited in the book are all
mere text out of context, its viewpoints, based on the choice of
materials, are obviously preconceived. For instance, when dis-
cussing the process of socialization of Chinese people, the author
concludes that this process is "growing up from integrity to tact,"
by analyzing proverbs related to personal cultivation and social
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experience. That is, people are often determined to be upright in
their early stage of socialization, but they tend to be tactful in real
social life (Li 1996: 121-133). Such kind of analysis is reasonable
to some extent. However, due to the lack of information about the
transmission and impact of different proverb texts, especially the
lack of discussion on proverbs expressing completely opposite
ideas from those selected in the book, its conclusion is far less
persuasive

One of the main reasons for this problem is that researchers
regard proverb text as self-sufficient and independent super organ-
ism, and ignore the importance of context. Proverbs, of course,
have strong textual self-sufficiency. However, if we want to un-
derstand people's thoughts and ideas through proverbs, and to en-
sure that this understanding is as close as possible to the facts, that
is, to understand people's thoughts more comprehensively rather
than partially, we must pay attention to the issues related to con-
text. These issues include but are not limited to: How popular are
the proverbs collected or grasped by the researchers? Who are us-
ing those proverbs? For whom are those proverbs used? When do
people use proverbs? What are the effects of using those proverbs
on the social relations, psychology, behavior, production, and life
practice of the proverb users and listeners? For a same issue or
phenomenon, there are often two proverbs with different or oppo-
site ideas and interests. Such kind of “contradictory proverbs” (Li-
tovkina and Mieder 2006: 1-2) widely spread in many places has
already drawn the attention of paremiologists, which is conceptu-
alized as “counter-proverbs” by Wolfgang Mieder (2014: 40). In
that case, whose concept or value and in what situation do such
kind of opposite proverbs respectively represent? It would be im-
possible to answer the above questions and make right conclusion
if we analyze people’s thoughts embodied in proverbs without
context. For example, some opposite expression conveyed in
proverbs might be representation of the different ideas of people
from different social classes, or just a temporary expression of the
experience or interest from the same group of people in different
situations. If we see only texts of the following two proverbs that
are expressions of marriage attitude: “Change your friends as you
are elevated and change your wife as you become wealthy,” and
"Never forget your poor and humble friends, nor abandon your
wife who shared your hard lot," it would be very difficult to



8 DEMING AN

conclude which one is more popular or serious, representing the
attitude more concerned among Chinses people.

In combining with the context of proverbs to explore the his-
tory of thought, Wang Kaixuan and Li Yang (2012) have made
better achievements in the book of A History of Chinese Ballads
and Proverbs. It is an in-depth analysis of the social, cultural and
historical connotations of proverbs. Despite its juxtaposition of
the ballad and proverb without distinction, and the view that bal-
lads and proverbs are counterparts of folklore rather than being
self-sufficiency as agency of proverbs on its own, which is far
from the common understanding of current folklore scholarship,
this book investigates proverbs in old and present times by focus-
ing on the situational, social, and historical contexts in which spe-
cific proverbs are used. This study not only helps with a deep
understanding of the meaning of different proverbs and the func-
tion of this genre, but also provides an example for studying his-
torical and contemporary proverbs in consultation with the per-
spective of “performance.”

As Bartlett Whiting points out, “The fact that proverbs are of
value only to those who understand them, is hinted in the Ashanti
proverb ‘When the fool is told a proverb, the meaning of it has to
be explained to him’” (Whiting 1994: 35). Furthermore, to under-
stand the meaning of a proverb, as Wolfgang Mieder emphasizes,
it should “be analyzed in its unique context, be it social, literary,
rhetorical, journalistic, or whatever” (Mieder 2007: 395). In his
book on fieldwork, Bruce Jackson also argues:

It might be interesting to compile lists of proverbs known
by members of one ethnic group or another, but meanings
of those lists are very different if the proverbs of one
group are only bits of words remembered from youth and
the proverbs of some other groups are rhetorical devices
still used regularly. If the latter, the folklorist wants to
know how and when they are used, who uses them, and
why. How are they embedded in conversation...... The
real folklore fact, to quote Bronislaw Malinowski on lin-
guistic facts, “is the full utterance within its context of sit-
uation” (Jackson 1987, 29-30).

It must be pointed out that in addition to situational context in
which a conversation takes place, the context should also contain
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the background knowledge closely related to social and cultural
factors embodied in and conveyed by the specific concepts in the
text of proverbs, that is, intertextuality or discursive context (Bau-
man 2004: 4-8). It enables people in the same social and cultural
tradition to understand some individual proverb texts without ex-
tra situational context. For example, some figurative proverbs,
like "The sun declines at the highest position; the moon starts to
wane as being full,” use metonymy without the essence of the fig-
urative words and metaphors (Wu 2000: 60-61). But it is under-
standable through a certain perception and understanding of its
rhetorical devices. In detail, this proverb literally expresses an un-
derstanding of specific natural phenomena, and has the attribute
of natural proverb. The metaphorical meaning contained in it can
also be accurately and properly understood on the premise that we
have a better understanding of the relevant rhetorical devices, es-
pecially other applications of proverbs composed of relevant rhe-
torical devices in specific contexts.

In a word, proverbs are not only a form of literature, but also
a comprehensive practice of life and culture. Their integrity of
meaning and function can only be presented and realized in con-
text. Therefore, a better collection or investigation of proverbs
must be combined with the perspective of context.

The compilation of the “Treasury of Treasury of Chinese Folk
Literature: Proverbs” and its significance

In China, especially since the 1980s, with the accelerating
process of modernization and globalization, the traditional style of
production and life has changed dramatically. This has also
brought great impact to folklore/folk literature that is based on the
traditional agricultural civilization. Many folklore items were fac-
ing the danger of declining or even dying out. Proverbs are no ex-
ception. Compared with the past, the number of people who bear
rich knowledge of proverbs or quote proverbs frequently either in
verbal communication or writing has decreased significantly. This
situation has prompted many intellectuals, especially folklorists,
to initiate and join in several large projects to salvage traditional
culture, including proverbs and other folklore genres. The project
of "Three Collections of Chinese Folk Literature" (including that
of Folktales, Ballads, and Proverbs, hereinafter referred to as
“Three Collections™) (1984-2009) carried out by folklorists
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nationwide since the 1980s is a prominent example of such large-
scale investigation and compilation. This project has not only rec-
orded and preserved in time a large number of folklore items, but
also accumulated new experience for the further development of
Chinese folklore studies.

However, in the past 40 years, with the continuous advance-
ment of theories and perspectives in folklore scholar, the deficien-
cies embodied in the project of “Three Collections’ has been more
and more revealed (see the articles by Chen and Zhang in this
volume). It is right on the basis of the reflection of those deficien-
cies that the new project of the “Treasury of Chinese Folk Litera-
ture,” in which the proverbs is one of the important categories,
was launched by the Chinese Folk Literature and Arts Association
in 2017

The Treasury of Chinese Folk Literature project aims to com-
pile new collections of folklore according to more detailed genres,
which include myths, legends, folktales, ballads, proverbs, epics,
long poems, folk dramas, riddles, idioms, and professional story-
telling and singing. In accordance with the work concerning the
other genres in the same project, the category of proverbs will
compile new collections of proverbs from each province, with ref-
erence to the latest theories and perspectives in folklore studies,
and to the basic data accumulated during the investigation of the
Collection of Chinese Proverbs. With the effort to rectify the lack
of context perspective in the previous project of the Chinese Prov-
erb Collections, this new project emphasizes the nature of prov-
erbs as an “equipment for living” (Burke 1941) and promotes field
investigation in the places involved. At the same time, it also re-
quires the investigators and compilers to collect and record the
contextual information related to the application of specific prov-
erbs, and make comment and annotation on the natural and cul-
tural background, using situation, the way of using, the users and
the expression effects of each text in order to draw the broad pic-
ture of proverbs as much as possible. The development of this on-
going national project will hopefully not only make up for the de-
ficiency of the previous project, and provide a more comprehen-
sive and integrated collection of Chinese proverbs, but also further
advance proverb studies in China.
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USE OF PROVERBS AND SIMILAR SAYINGS IN RECENT
PROTESTS AND POLITICAL DEBATES IN POLAND,
BELARUS, AND RUSSIA

Abstract: In the article, the attention is focused on recent political events
in three Eastern European countries, namely Poland, Belarus, and Rus-
sia. In the case of Poland, the emphasis lies on demonstrations against
the new anti-abortion law, commonly known as the Women’s Strike
(Strajk Kobiet). The focus then moves to the protests which followed the
presidential elections held in Belarus on 9 August 2020. Finally, the pa-
per addresses the public debate around the Russian opposition politician
and anti-corruption activist Alexei Navalny. In all three cases, the use of
paroemias on different levels and its role are examined. The sayings dis-
cussed here appear in interviews, official statements, on social media,
and on demonstration posters.

Keywords: Eastern Europe, protests, politics, public debate, social me-
dia, proverbs, quotes, rhetoric, anti-proverb, allusion

1. Introduction

Proverbs constitute an important element of human interac-
tion and have penetrated various spheres of lives including litera-
ture, mass media, politics, social sciences, and education. They
serve as a mirror of social norms and may also justify or even re-
inforce existing stereotypes in different socio-political contexts.
Much research covering decades and centuries in several national
and international settings has been done in this respect.! The in-
vestigation of current developments around the globe indicates
that the use of proverbs is still a wide-spread and popular rhetori-
cal tool applied equally by those in power, ordinary citizens, and
observers in order to defend their respective viewpoints, to inten-
sify their message, or to describe a certain situation without ad-
dressing it directly. Such statements often start with “You know,
there is a saying...” or “In our country, there is a proverb...”. In
fact, the idea for this article was born after hearing a commentary
given by a member of the Polish parliament for the Finnish tele-
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vision, in which she cites a proverb in defense of her anti-abortion
attitude (see the paragraph on Poland below). Being a native of
Belarus and inspired by the peaceful and creative demonstrations
regularly organized there after the controversial elections in Au-
gust 2020, I decided to go further east from Poland to scrutinize
recent developments from the paremiological point of view.

2. Poland: Protests for women’s rights

Poland has experienced some essential changes in social pol-
icies ever since the traditionalist and conservative party Law and
Justice (PiS) formed the majority government in 2015. Many of
these changes concern women'’s and various minorities’ rights. In
2020, Poland announced its withdrawal from the Istanbul Conven-
tion on preventing and combating violence against women and do-
mestic violence. Criticizing these plans in her article, a reporter
finds fault with the fact that many Polish men still seem to have
the same attitude to family as is reflected in the proverb Jak sig¢
baby nie bije, to jej wqtroba gnije ‘If one does not beat the woman,
her liver is rotting’.? In a poster campaign called Tradycyjne Po-
dhale (‘Traditional Podhale’, referring to Poland’s southernmost

Figure 1. Traditional Podhale: If one does not beat the woman, her
liver is rotting. And what is your favorite proverb?
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region), activists tried to make the general public aware that be-
sides beautiful landscapes and rich traditional culture, there is also
a considerable tolerance towards violence in the region. On one
poster, the abovementioned saying is cited with the sarcastic ad-
dition: ‘And what is your favorite proverb?’?, as if to initiate a
discussion about this severe grievance.

The situation is similar with the tightening of the Polish abor-
tion law. In 2015-2016, the abortion ban was discussed in the
Sejm, the lower house of the Polish parliament, and sparked the
so-called Black Protest directed against this proposal. On 22 Oc-
tober 2020, a declaration* by the Constitutional Tribunal made
nearly all types of abortion illegal which only fueled more demon-
strations. Soon afterwards, Stanistaw Michalkiewicz, a Polish
right-wing political commentator and former politician labeled
them as rewolucja macic ‘the revolution of uteri’.> As a reaction
to the European Parliament resolution of 26 November 2020 on
the de facto ban on the right to abortion in Poland, Michalkiewicz
cites the proverb Nie dat Pan Bog Swini rogow, bo by ludzi bodta
‘God gave no horns to the pig so that it would not butt people with
them’.® Its general meaning is that someone cannot realize their
plans, usually so as to harm others — or, in this case, to alter the
decision of the Constitutional Tribunal of Poland, due to the lack
of the necessary tools, cf. A curst cow has short horns.’

Sometimes, non-Polish sayings are resorted to in such discus-
sions. Thus, in an article on the website of Jagiellonian Club, a
Polish non-partisan association, the authors hold the opinion that
abortion should not only be regarded from the position of the
mother-child relation, but rather seen in a larger context of the
whole political community. In this context, they see the “African”
proverb It takes a village to raise a child as an apt expression,
stating that not abortion should be the answer to women’s isola-
tion and calamity, but rather legal changes forcing the whole so-
ciety to take part in the upbringing of new citizens.®

The protests in Poland have been also rich in anti-proverbs,
‘parodied, twisted, or fractured proverbs that reveal humorous or
satirical speech play with traditional proverbial wisdom’.® Some
of them are mentioned in a 2018 Master’s thesis on the Black Pro-
test, and are popular up to the present.!® One such coinage is Nie
ucz matki dzieci rodzi¢ ‘Don’t teach your mother how to give birth
to children’, formed from the original Nie ucz ojca dzieci robi¢
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‘Don’t teach your father how to make children’, cf. in English
Don’t teach your grandmother to suck eggs. Another one is Kto
mieczem wojuje, ten od pochwy ginie ‘He who fights with the
sword shall die by the vagina’ originating in the Biblical Kto miec-
zem wojuje, ten od miecza ginie which corresponds to He who
lives by the sword shall die by the sword (cf. Matthew 26, 26:52).

Proverbs were used in Poland in the public debate on (de)le-
galization of abortion as part of the argumentation throughout dec-
ades. In the early 1990s, shortly after the end of Communist rule,
the access to abortion was made more difficult and was further
tightened in the following years. In 1994, gynecologist Radzistaw
Sikorski presented in his article the opinion that abortions are
harmful for the further development of Poland’s demography.
“The fertility rate per woman must rise in the following years in
order for a generation change to take place,” he stated referring to
the so-called replacement-level fertility which, according to him,
was under the necessary minimum rate in Poland. As if purely
medical argumentation were not enough, the professor makes use
of an “Old Chinese proverb”: Lepiej uratowac jedno zycie ludzkie,
anizeli wybudowaé 100 pagod ‘It is better to save one human life
than to build one hundred pagodas’.!! Now, nearly three decades
later, in a commentary for a reporter from Finland, Member of the
Sejm Maria Kurowska summarizes the position of those who ad-
vocate abortion in Poland by saying:

“We have a reasonable Polish proverb which goes ‘Better
ten children on the shoulder than one on the conscious-
ness’. And I think it very well reflects our philosophy and
that of those who protect life.”!?

Proverbs and related sayings are used on both sides of the debate
as a means of reinforcement of the respective moral stance of the
actors involved. Especially among traditionalists, the recourse to
folk wisdom aims at sending the signal that their position is deeply
rooted in the Polish culture and thus cannot be wrong. This is
sometimes amplified by referring to other cultures, as in the case
of “Old Chinese” or “African” proverbs above, the use of which
implies a notion of the universality of such standpoints.
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3. Belarus: Presidential elections and the ongoing anti-regime
protests

Probably the most known expression produced during 2020
events in Belarus, especially in the post-electoral phase, is Belorus
belorusu belorus ‘A Belarusian, to another Belarusian, is a Bela-
rusian’. The phrase is built by analogy with the Latin Homo hom-
ini lupus est ‘Man is a wolf to man,” and reaches further back in
time than to the 2020 protests. While it has had a rather negative
connotation for years, roughly meaning ‘everyone for himself’, its
meaning changed to the opposite starting with arrival of the
Covid-19 pandemic in Belarus. While Belarusian authorities
downplayed the dangerous nature of the situation with the then
President Aliaksandr Lukashenka suggesting that drinking vodka,
going to the sauna, and driving tractor would help people fight the
virus'?, ordinary citizens had to organize themselves at the grass-
roots level. With the outbreak of post-electoral violence and arbi-
trariness against peaceful demonstrators, ordinary people contin-
ued supporting each other providing marchers with water and
snacks, helping people escape from their percecutors, and starting
local support initiatives."* Thus, the proverbial coinage Belorus
belorusu belorus now emphasizes mutual support and helpfulness
of protesters.

Ahead of the presidential elections, Belarusian citizens at-
tempted to make the formation of local election commissions
more transparent by nominating impartial election observers ra-
ther than letting the authorities appoint predetermined monitors.'
The longtime head of the Central Election Commission, Lidia
Yermoshina, responded to these requirements by citing the popu-
lar proverb V cuZoy monastyr’ so svoim ustavom ne chodyat, lit-
erally “You do not go to another monastery with your own rules’,
cf. When in Rome, do as the Romans do.'® A few months before
the elections, the Belarusian economic policy model was criti-
cized on the non-governmental news portal Naviny.by using an al-
legedly Native American proverb LoSad’ sdochla — slez’ ‘If the
horse is dead, get off it’ referring to Lukashenka’s attempts to
make his economic model work although it repeatedly proved in-
effective over the decades.!”

Throughout the election campaign, Lukashenka repeatedly
distanced himself from his nearest political ally Russia sparking
critical reaction from Moscow. In her statement, Director of the
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Information and Press Department of the Russian Ministry of For-
eign Affairs Maria Zakharova said:

“My grandmother had a good saying which later my
mother kept telling me: ‘The maid beats herself, if she
does not reap cleanly’. [...] I would not like to give any
assessments. [...] But, in my opinion, this proverb suits
the situation very well.”!

The basic meaning of the saying quoted here is that whenever
someone neglects something they do so at their own expense.
Thus, although avoiding a direct reproach, Zakharova sent a clear
signal that such behavior can have unpleasant consequences for
the Belarusian leader.

When peaceful mass protests erupted after the elections, and
the official Moscow attested its support for Lukashenka, he com-
mented on it using the proverb Drug poznaétsya v bede ‘A friend
in need is a friend indeed’."” After Ukraine’s president Volodymyr
Zelensky stated that Lukashenka should not be called president in
light of the rigged elections, Lukashenka responded using a
slightly modified version of the saying which in English corre-
sponds to Pot calling the kettle black. Referring to recent polls
according to which Zelensky’s popularity had dramatically de-
clined, he added that the Ukrainian politician “should be now wor-
ried about being called simply Zelensky instead of ‘President
[Zelensky] .2

Accusing Poland of alleged attempts to foment a revolution in
Belarus, Lukashenka said in an official statement: “I told them
(the Poles — F.B.): Don’t climb into someone else’s garden, sort
out your own problems first. But no, they started climbing over”.?!
The basic meaning of the saying with the garden is Mind your own
business. When Foreign Minister of Russia Sergey Lavrov, in his
turn, accused Ukraine of being the inciter of the protests in Belarus
and of intervening in the internal affairs of the country, his Ukrain-
ian counterpart Dmytro Kuleba replied with the saying Vor kricit
“derzite vora!” ‘It is the thief [himself] who shouts, “Stop the
thief!”” meaning that Russia itself intervenes into Belarus’ domes-
tic matters and at the same time accuses others of doing so.?

When Roman Bezsmertnyi, former Ambassador of Ukraine to
Belarus, was asked in an interview how independent Lukashenka
is as a political actor in his opinion, he answered that such politici-
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ans can be characterized by the proverb Laskovyj telénok dvuch
matok sosét ‘A friendly calf sucks two mothers’. In other words,
he who is friendly with everyone, gets benefits from everyone, cf.
The stillest hog gets the most swill, implying that the Belarusian
leader has never been politically independent, but is rather a po-
litical opportunist.”

In January 2021, Lukashenka gave an exclusive interview for
Nailya Asker-zade from the state-owned Russian television chan-
nel Rossiya-1. It became one of his rare interviews since the be-
ginning of the protests in Belarus which were cracked down on
systematically by the regime’s police and special forces. In the
interview, Lukashenka was given an opportunity to present him-
self in a favorable light. The newspaper Moskovskiy Komsomolets
described the goal of Asker-zade’s Minsk visit as “washing a
black dog until it is white, which is virtually impossible according
to the corresponding proverb [...].”** The proverb in question goes
Cérnogo kobelya ne otmoyes’ dobela “You cannot wash a black
dog to make it white,” cf. A leopard cannot change its spots.

However, the use of proverbs during the protests in Belarus
does not restrict itself to politicians and political commentators.
Protesters themselves often resort to proverbs — and anti-proverbs
— in their posters. Most of them refer to the systematic violence
against peaceful demonstrators. Nasil’no mil ne budes is written
on the poster held by three young women dressed in white with
flowers in their hands.”® The saying can be translated as ‘Love
cannot be compelled,” and means in this context that Lukashenka
cannot regain trust and respect of the Belarusian people which was
lost over the preceding months. A young man sits cross-legged on
the ground smiling and holding a poster with the inscription in
Russian ‘Let’s melt rubber truncheons into condoms.’*® The catch-
phrase is known from late Soviet-time demonstrations?’ and is a
revised version of the Biblical “they shall beat their swords into
plowshares, and their spears into pruning hooks” (Isaiah 2:3—4). It
is also tightly linked to the slogan Make love, not war.

The infamous saying Byét znacit lyubit which roughly means
‘A loving man is a beating man’ (lit. ‘If he beats [his wife], it
means that he loves [her]’) is the source of not one, but two anti-
proverbs used on posters. The one is Byét ne znacit lyubit ‘If he
beats, it does not mean that he loves’, the other one Byét znacit
syadet ‘If he beats, it means he will go to jail’ implying possible
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consequences for the regime leader after the envisioned transition
of power .2

In continuation of the topic of love and violence, another apt
saying was employed, Ot lyubvi do nenavisti odin Sag ‘There is
one step between love and hate’, similar to the English The thin-
nest line is between love and hate. Referring to riot police methods
of detaining protestors and the often inhumane treatment of the
arrested, a new coinage emerged: Ot lyubvi do nenavisti odin avto-
zak ‘There is one paddy wagon between love and hate’.”

Another popular expression widely used in daily life was
given a new form, namely Baba s vozu — kobyle legce, literally ‘It
is easier for the mare when the woman is off the cart’, indicating
that one welcomes the departure of someone else, cf. in English
Good riddance to bad rubbish. In the light of the discontent with
the long-time president, it was reworded into Lukasenko s vozu —
Belarusi legce ‘It is easier for Belarus when Lukashenka is off the
cart’

This is only snapshot in time, a fraction of the overall picture
of how paroemias are applied in Belarus protests on the part of
both the demonstrators and the authorities. However, it is enough
to show how much such sayings are appreciated as instruments of
conveying certain ideas and of reinforcing the respective political
messages of their users.

4. Russia: The case of Alexei Navalny

The latest political events in Russia are no exception in this
respect. President Vladimir Putin has been demonstrably fond of
using proverbs and sayings during interviews, press conferences,
and similar events. Back in 2019, the BBC Russian Service pre-
sented a video compilation with nearly thirty sayings from his
speeches from different years in different contexts.’! The case of
Alexei Navalny is full of paraphrasing and metaphors, particularly
as Putin and other officials persistently avoid using his very name
in public.*? Nevertheless, as is shown below, Navalny’s supporters
are just as active in using paroemias.
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Figure 2. “It is easier for Belarus when Lukashenka is
off the cart” by protesters from the Bilevo neighborhood in Vitebsk.

Figure 3. “There is one paddy wagon between love and hate” :
Women’s March in Minsk in September 2020
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The Russian animation director Garri Bardin said in support
of the public initiative My za Navalnogo (We are for Navalny):
“There is a folk proverb which goes ‘constant dripping wears the
stone’. Today, the power is lying around like a stone on the road
of our progress. And Alexei Navalny turned out to be the drip
[needed to wear that stone].”** In response to a critical complaint
message on Instagram by a private entrepreneur asking how he
was supposed to feed his family if his employer is unable to pay
for his services, Igor Artamonov, a politician from the pro-Putin
party United Russia and head of administration of the Lipetsk re-
gion, cynically remarked: “Every man is the architect of his own
fortune. There is such a proverb. You are rebuking the wrong per-
son here”. A pro-Navalny activist team from Lipetsk picked up
this public conversation, reposted it on Twitter, and commented
referring to Artamonov: “There is a[nother] proverb: A United
Russia governor is either an asshole or a thief, or both” 3

Speaking about the denial by Kremlin of any involvement in
the poisoning of Navalny, Professor at the Moscow Institute of
Economics Igor Chubais said in his interview for the broadcaster
Voice of America: “[...] it is appropriate to cite the old folk prov-
erb ‘The thief has a burning hat’ (Na vore i Sapka gorit). [...]
Kremlin’s position keeps changing and boils down to a ‘we are
not us’.”* The proverb used here is equivalent to A guilty mind
betrays itself, cf. also Liar, liar, pants on fire. When Federal Min-
ister for Foreign Affairs of Germany Heiko Maas accused the Rus-
sian side of taking no action to investigate the poisoning, the
above-mentioned Russian foreign ministry’s spokesperson Maria
Zakharova reacted by saying: “Let me remind Berlin of the Rus-
sian proverb ‘The father does not beat his son for gambling, but
rather for trying to win the money back’.”*® The general meaning
of this saying is that there is a limit to everything, one should know
where the line goes. In this case, this is an indirect request not to
intervene in the issue.

Another person mentioned earlier in this paper is the Ukrain-
ian Foreign Minister Dmytro Kuleba. After the detention of Na-
valny upon his return to Russia, Kuleba publicly called for the re-
lease of the activist and for an end to the use of violence against
peaceful protesters across Russia. When asked about his official
position on Navalny, the minister said: “There is a saying: The



PROVERBS AND PROTESTS IN POLITICS 23

enemy of my enemy is my friend. Therefore, if Navalny is Putin’s
enemy, then Ukraine will support Navalny.”’

Occasionally, expressions which are thought to be proverbs
are in fact quotations by famous people, as the following examples
illustrate. In 2017, a series of protests broke out in the country
caused, among other things, by the refusal of Russian authorities
to register Alexey Navalny’s 2018 presidential candidacy. Specu-
lating about the possible rapidity of social changes brought about
by these protests, the Russian human rights activist Lyudmila Ale-
kseeva opined: “We have a proverb: ‘Russians harness [the
horses] slowly, but they drive fast’.”?® This “proverb” is often
treated as a quote usually attributed to Otto von Bismarck and,
more rarely, to Winston Churchill. It is nowadays gladly cited by
Russians as a “Russian proverb” and was attested as such as early
as in 1880.* It implies that Russian people often need much time
to collect their thoughts, courage, or strength, and like to postpone
things, but are highly productive and reach their goals once they
get down to action.

In September 2020, an anonymous commentator on social
media, reflecting on a possible annexation of Belarus by Russia,
wrote:

“There is a famous proverb: A state always calls itself ‘fa-
therland’ when it is about to commit murder. One could
go on by saying: When a state calls the neighboring state
‘fraternal’, it means trouble: an occupation, annexation,
or a punitive operation. Let us hence stop talking about a
‘once-united country’ and ‘fraternal people’.”*

As a matter of fact, the proverb cited here is a quotation by the
Swiss author and dramatist Friedrich Diirrenmatt used in act three
of his play Romulus the Great.*' Not only is the quotation handled
as a proverb in this post, but it is also rephrased by the post author
into some sort of an anti-proverb, however, not in a satirical way,
which would be more typical of an anti-proverb, but rather in or-
der to simply make his political point.

5. Conclusion

Three different cases were presented in this paper from the
paremiological point of view: the protests for women’s rights in
Poland, the civic movement against the political regime in Belarus
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with the accompanying demonstrations and protests, and the situ-
ation around the Russian opposition activist Alexei Navalny. The
findings presented here show that in all three cases, several types
of proverbial speech are used both by the protesters and by those
against whom the protests are aimed. Proverbs from the respective
native culture as well as from other cultures, but also anti- and
pseudo-proverbs, proverbial expressions, allusions, and prover-
bial coinages are applied. Depending on the context, they pursue
various objectives. One of them is persuasion: by citing “old” say-
ings, the actors seek to prove their point. The notion that these
traditional expressions constitute obvious truths aims at disarming
those who bring forward dissenting opinions. This strategy is re-
peatedly employed on high political level as a defense against crit-
ics from foreign governments. Another goal is defamation: In this
case proverbs might be used for criticizing individual politicians
or describing their unpopular policies. Yet another reason is emo-
tional emphasis or appeal to certain emotions: The role of prov-
erbs used in this context is to highlight existing grievances and to
ultimately call for a change. An overarching reason for using prov-
erbs is their shortness, explanatory power, and the economy of ex-
pression which they provide. On several occasions, they are ap-
plied to avoid taking a clear standpoint, and are thus used as an
instrument for verbal evasion.

In conclusion, the data presented here demonstrates that prov-
erbs and related expressions are considered by different actors a
powerful rhetorical tool which can be applied in different con-
texts. They might serve as a means of either capturing the essence
of an issue or making subtle insinuations instead. They are in-
tended and perceived as generally comprehensible and effective.
Most interestingly, proverbs have once again proved to be an in-
exhaustible source for new, creative expressions tailored to cur-
rent political developments and reflecting new political and social
realities.

Notes
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borcza.pl/krakow/7 44425 26631040 mikolaju-chcialbym-zeby-tata-nie-bil-mamy-
wielki-baner.html.

4 English version of the judgement at https://trybunal.gov.pl/en/hearings/judg-
ments/art/11300-planowanie-rodziny-ochrona-plodu-ludzkiego-i-warunki-
dopuszczalnosci-przerywania-ciazy.

5 http://www.michalkiewicz.pl/tekst.php?tekst=4822. The author draws paral-
lels to women’s protests in the neighboring Belarus. In their turn, Belarusian populist
commentators defame the Belarusian protest in their own way, cf. Ganzer, Christian
(2020): Alles ,,Prostituierte und ,,Faschisten*. Diffamierung der Proteste in Belarus
auf Telegram. Osteuropa: 10-11, pp. 205-214.

¢ http://www .michalkiewicz pl/tekst.php?tekst=4849.

7 Apperson, George Latimer (2006): Dictionary of Proverbs. Ware: Wordsworth
Reference, pp. 116-117.

8 https://klubjagiellonski.pl/2020/11/05/aborcja-odpowiedzialnosc-heroizm-i-
spor-o-poczatek-ludzkiego-zycia-wyrok-tk/. On the “African” roots of the saying see
Mieder, Wolfgang (2011): "It Takes a Village to Change the World": Proverbial
Politics and the Ethics of Place: [University of Illinois Press, American Folklore
Society]. The Journal of American Folklore: 124 (492),p. 7.

® For the definition see Mieder 2004: 24.

10 Domafska, Monika (2018): Medialny obraz Czarnego protestu w kontekscie
dyskursu o aborcji [Media image of the Black Protest in the context of the abortion
discourse], University of Warsaw, p. 67. The latter of the two anti-proverbs stated is
used again in 2019 on the Facebook page of Bunt kobiet “Women’s rebellion’, an
internet public archive of protests for women’s rights: https:/www face-
book.com/BuntKobiet/photos/kto-mieczem-wojuje-ten-od-pochwy-ginie-
buntkobiet-has%C5%82ademonstracji/1409347402565511/. The former anti-prov-
erb was used again as a poster in October 2020 in southwestern Poland:
https://myglogow .pl/spontaniczny-strajk-kobiet-w-glogowie-nie-ucz-matek-dzieci-
rodzic/.

" Sikorski, Radzistaw (1994): Bioetyczna $wiadomo$¢ spofeczefistwa a
aborcja. Ethos: 7 (1/2=25/26), pp. 232, 236.

12 [ epiej mieé dziesiec dzieci na ramieniu niz jedno na sumieniu, in the newscast
by Finnish Broadcasting Company YLE from 29 January 2021: https:/are-
ena.yle £i/1-50622039, minutes 10:00-10:14. The proverb is occasionally cited with
a different number such as six or eight instead of ten.

13 https://www reuters.comy/article/us-health-coronavirus-belarus/nobody-will-
die-from-coronavirus-in-belarus-says-president-idUKKCN21V1PK ?edition-redi-
rect=uk.
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' https:/mews.tut.by/society/713365 .html?c.

15 Cf. https://www euronews.com/2020/07/23/who-is-making-sure-belarus-
presidential-election-is-free-and-fair, see also the OSCE report on violations during
the elections in question: https://www .osce.org/files/f/documents/2/b/469539 pdf.

16 https://news tut by/elections/69038 1 html.

17" https://naviny.media/article/20200707/1594139319-stegat-dohluyu-loshad-
lukashenko-pytaetsya-uyti-ot-imidzha-konservatora.

18 Sama sebya raba b’’ét, &to necisto Znét, https://tass.ru/politika/9168347. On
Belarus-Russia relations ahead and after the elections see https://www euronews.com
/2020/08/07/ties-between-russia-and-belarus-cool-ahead-of-presidential-elections.

19 https://ria.ru/20200914/putin-lukashenko-1577228937 html.

2 Cya by korova mycala, a Zelenskogo molcala, www kp by/online/news/
4081703/.

2 Ne lez’te v cuZoy ogorod, https://www belta by/president/view/lukashenko-o-
situatsii-v-polshe-oni-hoteli-u-nas-mjatezh-ustroit-a-poluchili-sami-413180-2020/.

22 https:/nv.ua/ukraine/politics/protesty-v-belarusi-kuleba-oproverg-zayavle-
nie-lavrova-o-vmeshatelstve-ukrainy-poslednie-novosti-50109715.html. More on
Russia’s information intervention in Belarus: https://www reuters.com/article/us-be-
larus-election-russia-journalists-idUSKBN25T1GH,  https://www rferl.org/a/after-
belarusian-journalists-quit-state-tv-russians-fill-the-void/30800576 .html.

2 https://www currenttime..tv/a/roman-bessmertny-o-lukashenko-protestah-i-
zapade/30964600.html.

24 https://www.mk ru/social/2021/01/12/batka-i-nailya-takoy-lukashenko-nam-
nuzhen.html.

% https://www.dw.com/ru/zhenskoe-lico-protestov-v-belarusi/a-54557727.

26 hitps://www instagram.com/godofbelarus/.

27 Cf. https://discours.io/expo/image/photography/mirnye-protesty-1989-lyudi-
na-protiv-steny#24.

28 Maxim Mirovich, https://mirovich.media/613010.html.

2 https://t.me/plakatypratestu/309?single, https://euroradio.fm/ru/ot-lyubvi-do-
nenavisti-odin-avtozak-v-minske-prohodit-zhenskiy-marsh.

30 hitps://charter97 .org/ru/news/2021/1/6/406641/.

31 hitps://www bbc.com/russian/media-49023163.

32 https://www .theguardian.com/world/2020/sep/03/this-gentleman-alexei- nav
alny-the-name-putin-dares-not-speak; https://www nytimes.com/2020/09/02/ world/
europe/kremlin-putin-navalny-poisoning-russia.html.

33 https://za.navalny.ru/.

34 https://twitter.com/teamnavalny_spb/status/1246830364913475584.

35 https://www golosameriki.com/a/navalny-poisoning-moscow-rejects/56037
21.html.

36 Ne za to otec syna bil, &to tot igral, a za to, &to otygryvalsya; https://ria.ru/2020
1218/navalnyy-1589925511 html.

37 https://www bbc.com/russian/news-55796738.

38 https://news.obozrevatel .com/abroad/57962-neporotoe-pokolenie-uzhe-vyi-
roslo-v-rossii-ozvuchili-revolyutsionnyij-prognoz.htm.
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39 The attribution to Bismarck is first attested in Anton Chekhov’s private
notes. Around the same time, the Russian lexicographer Vladimir Dal cites this
proverb in his dictionary without the mention of the element “Russian”: Ne skoro
zapryag, da skoro priehal ‘Spent too much time harnessing, but arrived soon’.
Cehov, Anton (1987): Cehov, A. P. Polnoe sobranie. .. [A. P. Chekhov. Complete
works and collections of letters in 30 volumes. Works in 18 vv.]. Tom 17. ... [Vol-
ume 17. Notebooks. Notes on loose sheets. Diaries]. Published by the Academy of
Sciences of the Soviet Union. Moscow: Nauka; Dal', Vladimir (1880): Tolkovyj
slovar' Zivago velikoruskago yazyka [Explanatory Dictionary of the Living Great
Russian Language]. Saint Petersburg, Moscow: M. O. Vol'f: v. 1).

0 https://www business-gazeta.ru/article/479557.

4! The original German version reads: Vaterland nennt sich der Staat immer
dann, wenn er sich anschickt, auf Menschenmord auszugehen. The English transla-
tion renders Vaterland in a different way from the one used here: “Every state calls
itself ‘country,” or ‘nation,” when it is about to commit murder”, Diirrenmatt,
Friedrich (1982): Plays and Essays. New York: Continuum. (The German library:
v.89),p.47.
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JUANJUAN CHEN

CONSTRUCTING CHINESE PAREMIOLOGY: A GLIMPSE
OF THE PAST SEVENTY YEARS

Abstract: The studies of Chinese proverbs entered a new stage since
1949 when the People’s Republic of China was founded, following the
inceptive stage in the early 20 century when Chinese folklore studies
began to take shape by introducing the Western theories and concepts.
From 1949-2019, Chinese proverb studies have systemically developed
into a research area through collection, categorization and analysis. In
particular, the Grand Collection of Chinese Proverbs project in the late
20" century set an epochal mark in collecting proverbs in use, and in
building academic discourses both at domestic and international levels.
This essay surveys this history of seventy years in terms of collection
and theoretical studies within the context of Chinese folk literature and
folklore studies.

Keywords: Chinese proverb studies, history, verbal art, agriculture and
weather proverbs

Chinese proverbs, with a history of several thousand years,
have been freshly and frequently used in everyday communication
with their strong vitality and practicality. While there are different
views regarding the definition and usage of proverbs, this essay
begins with the idea that “Proverbs are a form of verbal art of
speaking with its distinctive thyme and stable syntax as a com-
plete sentence, containing experience and knowledge from the
past, telling the reasons and ethics identified by a common nation
or folk group, and functioning as the truth in everyday life” (An
2008: 584). In terms of content, proverbs are here divided into two
main categories: proverbs about social interaction; proverbs about
the natural and material production.

Two notes about this essay should be made here: Frist, while
proverbs are also the target of some other disciplinary studies, this
essay focuses on the development of proverb studies within the
framework of folk literature studies in China, and includes the as-
pects of collecting, recording, categorizing, and analyzing.
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Second, proverbs have a strong adaptability as a literary form and
are often used in everyday life, but this essay will not include
many examples due to the limit of length; it is meant to draw a
general picture of how proverb studies have been developed in the
past seven decades in China, though with an obvious lack of the-
oretical discussion in this regard.

The early records of Chinese proverbs can be traced to such
classics as the Book of Changes (Yi Jing %%3) and Book of Songs
(Shi Jing 15¥43) before the 3" century BCE. However, Chinese
proverb studies in modern academic sense began only in the early
20" century, influenced by the New Cultural Movement (1915-
1923) (Li 2001: 29). During this period, both Chinese scholars in
China and European missionaries conducted extensive collecting
work. Two representative publications by Chinese scholars are the
Studies of Proverbs (1925) by Guo Shaoyu (1893-1984), and the
Proverb Studies (1936) by Xue Chengzhi (1907-1988). In general,
there was not a systemic theoretical framework of proverb studies
during this initial stage.

The establishment of the People’s Republic of China in 1949
marked a new stage of proverb studies in China. On March 29,
1950, the China Association for Folk Literature and Arts was
founded. This is a national organization specializing in collecting
and studying folk literature. The goal was clearly stated by the
Chairman of the Association: “From now on, through collecting,
categorizing, analyzing, criticizing, and studying folk literature
and arts, we will contribute to the new culture in new China with
more excellent and richer works of folk literature and arts” (Zhou
1985: 10). Against this background, proverbs were taken as one
form of folk literature. As a result, there appeared a high wave of
collecting various proverbs about social life, agriculture, and
weather. However, theoretical proverb studies were very limited,
with only a few publications in Mainland China and in Taiwan
(Wang 1982; Zhu 1964, 1970).

It was after the Open-up and Reform in China in 1978 that
proverb collecting and studies entered an unprecedented stage,
with the historical national project of Grand Collection of Chinese
Proverbs (Ma 1990-2009). Meanwhile, Chinese scholars began to
study proverbs in Macau and Hong Kong (Tan 2003), showing
diverse interests in collecting and studying proverbs in the Chi-
nese language.
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L. Collecting, categorizing, and publishing proverbs of social
life as the blossom of wisdom

“Social proverbs,” or proverbs about social life or interaction,
are the human wisdom in blossom. This wisdom is “the result of
social interactions related to inter-personal relations, ethical con-
ducts and social norms, and are inseparable from all aspects of
social life” (An 2008: 588-589). The collection of social proverbs
became quite popular in China after 1949, not only in the Han-
Chinese communities, but also in all minority groups. For exam-
ple, in the 1950s and 1960s, there were many collections pub-
lished such as on the Mongolian proverbs (Na 1954, 1956;
Eerduntaoketao 1959, 1965) and Uyghur proverbs (Zhai 1957; Jin
1958; Liu 1962). Since 1978, there have been more comprehen-
sive collections published, including collections of proverbs from
multiple ethnic groups (Enenjiyatai and Chen 1981; Li 1985; Ma
1991, 1993; Xu and Li 2016: 65).

Regional proverb collections and publications were also “like
the new bamboo shoots after the rain” --- growing massively and
rapidly. In particular, the publications and studies in Taiwan
reached a climax, represented by the works of the paremiologist
Zhu Jiefan (1912-2011) (Zhu 1950, 1957,1959,1961, 1962, 1964,
1970, 1987). His masterpiece is The Ethnography of Chinese
Proverbs (Zhu 1989), which “highlighted his dedication of 60
years in paremiology” (Wang and Guo 2005: 242).

The categorization of proverbs by theme was a new achieve-
ment, which resulted in many publications of those categories at
both national and regional levels, for example, on regional
weather, selecting seeds, and legends in proverbs (Wang and Pan
1981, 1983; Qiu 1983; Xia 1985; Liu 1986; Liu 1986; Ren 1987,
Zhang 1987; Peng 1988; Su 1988; Wang 1989; Wen 1989; Yang
and Dong 1991; Zhang 1996).

I1. Collecting and popularizing agricultural and weather prov-
erbs as a body of knowledge and verbal art

The proverbs of agricultural production and weather “are the
knowledge that are cumulated and distilled from experiences of
material production and the related activities that are closely con-
nected to the nature” (An 2008: 588). Proverbs of this category
are directly on agricultural production and weather. Early in the
20" century, intellectuals began campaigns of “going to the peo-
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ple” and “joining the rural construction.” Subsequently, they col-
lected many proverbs of this kind. The representative work is the
Chinese Agricultural Proverbs (Fei 1937), which contained a total
of 5,953 proverbs and they are categorized into five types: sea-
sons, weather, crops, breeding, and adages. In addition, proverbs
about other modes of production such as, forestry, husbandry, and
fishery were also given relevant attention after 1949 due to the fact
that the government called on developing those economic sectors
(Mu 1986).

Agricultural proverbs are the most significant component of
Chinese proverb repertoire because agriculture has been essential
to Chinese society and culture. Thus, proverbs of this category
have the most practical meaning to the common people. Such
proverbs are about “every stage of agricultural production from
ploughing to harvesting” (Wu 2014: 196-198). Many of them are
proven to be “correlative to modern science” (Fei 1937: 6-7) be-
cause “they are from production practice and are proven repeat-
edly” (Wang 1982: 341). “While old agricultural proverbs are al-
ready rich, new agricultural proverbs are continuously being cre-
ated. This requires us to regularly collect, examine, categorize,
and analyze them. Such work is significant because it will not only
help provide meaningful material to the understanding of the his-
tory of agricultural production in China, but also improve current
agricultural production. It can be said for sure that agricultural
proverbs are still one of the most effective ways to spread
knowledge and experience” (Wang 1982: 341). Clearly, this is due
to the fact that proverbs are easy to be memorized by the rural
population that is still mostly illiterate or semi-literate.

As aresult, many provinces have published collections of ag-
ricultural proverbs guided by the central government since 1949.
For example, in 1958, the Ministry of Agriculture organized a pro-
ject to collect agricultural proverbs, which resulted in more than
100,000 proverbs, out of which 31,400 proverbs were selected for
publication (Li 2016: 61), which can be seen as a compressive
collection (Lv 1980). In addition, there were also smaller collec-
tions that were published (Wang and Jia 1951, 1959; Cui 1978).

Agricultural proverbs are inseparable from observing the
weather change. Those proverbs about weather are also a form of
artistic verbal expression of the experience and wisdom from ag-
ricultural production. They are “the artistic generalization of the
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experiences of farmers, woodcutter, fishermen, and herdsmen”
(Duan 2018: 180), “containing simple philosophical thoughts and
scientific knowledge” (Deng 1994: 53). As the folklorist Dong
Zuobin said, “The common people can quite accurately predict
weather changes based on proverbs without using any modern
technology for weather-forecasting” (Dong 1927: 1).

A number of collections of weather proverbs have been pub-
lished since the 1950s (Yu and Hu 1960, 1960, 1974, 1977). In
1977, The Application of Weather Proverbs in Long-Term
Weather Forecast was published, and “All the proverbs in this
book are scientifically proved by identifying their specific loca-
tions, seasons, and conditions in using them, and combined scien-
tific proof and popular experience” (Xu and Li 2016: 65).

In 1990, Chinese Weather Proverbs (Xiong 1990) was pub-
lished as the result of eight scholars’ hard work for ten years. It
contains nearly 20,000 weather proverbs from every part of China,
“with extensive contextual information and explanation, and is
seen as the most comprehensive collection of its kind” (Feng
1990: 30).

II1. Proverbs as important resources of national identity recon-
struction

Studies of the relationship between proverbs and national
spirit or identity are very limited, with only brief touches here and
there. Folklorist An Deming points out, “In China, proverbs were
developed to a mature literary style, in terms of syntactic structure
and artistic expression, as early as the 3 century BCE. Many
proverbs that have been popularly used were created during that
period. The content ranged from ethics and social norms to routine
affairs, which also became the core of the Chinese national spir-
itual traditions. Therefore, at least by that time, proverbs had al-
ready become the special expression of the national spirit and na-
tional cultural system, which in turn strengthened the national
identity” (An 2017: 20-21). While there are also studies of the
Han-Chinese cultural values (Lin 1995), Han-Chinese mentality
(Huang 2015), and Confucian thoughts (Li 2005), they are not the
same as the national spirit in Chinese culture.

Today, the Chinese national spirit is reflected in such proverbs
as in the political ambition: “Worry about the worries of the coun-
try at first, enjoy the joys of the country later”; the patriotic
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passion: “Not to forget the duty to the country even at a humble
status” and “To rather die for the life of the country, but not to
prioritize the need for personal wealth”; the dignity with justice:
“Not to be abusive with wealth; not to lose dignity in poverty; not
to subordinate to violence”; and the devotion and dedication:
“Everyone dies, but leave a mark in history with a loyal heart” and
“Strive to the utmost and spare no effort to die for the country.”

Proverbs of national spirits are about cultivating individual
ethical life and maintaining the ethics and values of contributing
to the reconstruction of the country. These proverbs are commonly
used by political leaders to emphasize national spirit to reconstruct
national identity. For example, in the 1950s and 1960s, Chairman
Mao Zedong frequently and creatively used proverbs to call upon
the nation to build the new country. He once said, “China is a big
country, if the east is not bright, the west is bright; if the south is
dark, the north is not dark” (Mao 1952: 182). He also used “Mod-
esty makes people progress, pride makes people fall behind” to
encourage people in the reconstruction of a new nation (Mao
1959: 35). In the early 1980s, Deng Xiaoping also used the prov-
erb, “People can be short of money, but can’t be short of ambi-
tion,” to promote economic development as well as maintaining
communist ambitions (Deng 1983: 290).

At a national conference with the youth representatives from
all walks of life in China in 2013, Xi Jinping used the proverb,
“Doing good deeds is as hard as climbing a mountain, doing bad
things is as easy as falling with an avalanche,” to remind the young
generation of keeping positive life-views, be virtuous, and living
a healthy life (Li 2015: 64). Such uses not only reinforce the Chi-
nese tradition and national spirit, but also help promote using
proverbs in various situations.

1V. Achievement, experience, and reflection of the Grand Col-
lection of Chinese Proverbs

The national project of collecting and compiling the Grand
Collection of Chinese Proverbs was launched on May 28, 1984,
as one of the Three Grand Collections (the other two being on
Folktales and Ballads). The Editor-in-Chief was Ma Xueliang, a
highly respected scholar of Chinese folk literature and art. He be-
lieves that “proverbs are one of the precious cultural treasures that
have been verbally passed down by the people of all ethnic groups
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in our country for thousands of years. The Grand Collection of
Chinese Proverbs will surely record and preserve proverbs in
China, which will provide real historical information for various
scientific research” (Ma 1988: 512). According to the report from
the editorial board, there were about 2 million individuals/times
involving in surveying and collecting proverbs from 1984-1990,
resulting in a total of 7,180,000 proverbs (Liu 2006: 709-711).

The Three Grand Collections are edited and published with
the principle of “being scientific, comprehensive, and representa-
tive” on the basis of nation-wide survey and collection, and thus
have high literary and historical values as the collectinea of
folktales, ballads, and proverbs from all regions and ethnic groups
in China (Liu 2014: 72). They have provided rich sources for ho-
listic studies with native thoughts and theories (Xiang 2014). At a
recent conference, Li Yaozong, Associate Editor-in-Chief of the
Grand Collection of Chinese Proverbs, summarized that this col-
lection awakens all Chinese people with their self-awareness of
the treasure of proverbs in our culture, so that they can be even
more actively engaged in safeguarding this treasure at a larger
scale and with more experiences (Xiang 2014).

The Grand Collection of Chinese Proverbs also represents the
achievements of the construction of folklore theories and methods
in the second half of the twentieth century in China. For example,
during the survey, experiences were accumulated through faithful
recording, providing references from ancient literature, and com-
paring variants. In recording and selecting, the principle of “being
scientific, comprehensive, and representative” was reaffirmed. In
categorizing, a framework of three-level system was established
for collecting proverbs: commonly used at national level; com-
monly used at provincial level; and commonly used at smaller re-
gional level. In indexing, there were methods developed by the
first word, by theme, by similarity, and by category of syntax and
content. In annotating, this principle was applied: what can be
omitted should not be included; what can be fewer should be re-
peated; what should be included should not be omitted; what
should be comprehensive should not be concise. In designing the
general format of the publication, there was the general and con-
sistent structure: Format Example; Introduction; Table of Con-
tents; Illustrations; Appendices; and Postscript. All of these details
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contributed to the improvement in methodology and theory for the
construction of paremiology in China (Li 2001: 29).

Certainly, there are shortcomings in this Grand Collection of
Chinese Proverbs. For example, there were not enough trained
staff in collecting proverbs from certain regions and ethnic groups
(Zhang 2009: 27). Also, in collecting, more attention was paid to
the popularity and circulation of the proverbs, while the peculiar-
ity, relationality, and uniqueness were largely ignored. In editing,
due to certain ethical restrains and publishing restrictions, certain
sensitive proverbs were excluded, including those being seen
“vulgar.” As aresult, “the collection contains very limited number
of those regionally characteristic proverbs at county and village
levels, even though they have long history and great popularity”
(Xu 1988: 16).

Another shortcoming is that too great attention was paid to the
text itself, while the contextual information about the circulation
and practitioners was little included. This practice was not in ac-
cordance with the guidance from the Editorial Board, which em-
phasized, “to record the tellers and collectors’ personal back-
ground information, so as to provide accuracy and reliability for
academic research; related materials and images should also be
included in the appendices” (Handbook 1987: 2-6).

With these lessons from the past, in 2003, the China Folk Lit-
erature and Art Association launched the Project of Rescuing Chi-
nese Folk Culture to further surveying, collecting, categorizing,
and editing folk culture items from all over the country. This pro-
ject was also part of the greater project of Safeguarding Intangible
Cultural Heritage project at national level, and gained enormous
progress (An and Yang 2012: 21).

As a form of cultural expression, proverbs are listed as a cat-
egory within Folk Literature (minjian wenxue) during the Cam-
paign of Safeguarding Intangible Cultural Heritage after 2004 in
China. As a result, “Shanghai Proverbs” and “Northern Shaanxi
Proverbs” have been listed as “National Intangible Cultural Her-
itage Items” respectively in 2011 and 2014. For this Project, the
principle of “being comprehensive, representative, and truthful”
was applied, with emphasis on the contextual information about
the local cultural and natural environment, and about the tellers’
life experience. Audio-visual recording technology has also been
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used to strengthen the recording of the teller, location, time, re-
corder and other related factors.

In January 2018, the China Folk Literature and Art Associa-
tion launched another national project, Treasury of Chinese Folk
Literature (Zhongguo minjian wenxue daxi). “Proverbs” is consid-
ered as one of the divisions of this project. One of the guiding
principles for this division, according to the Publication Bulletin
of Treasury of Chinese Folk Literature, is “to improve text, anno-
tate context” (2018: 85). It is highly expected that this new project
will make a breakthrough from the previous projects, and yield
new fruits, demonstrating the new stage of proverb collection and
studies.

V. From text to context: diverse perspectives

There is a view about the continuity and popularity of prov-
erbs in China that proverbs “put collectivism above individualism,
pay more attention to the old routines than to the new things, un-
derline more external rules than self-development, stress non-in-
dividual opinions, and emphasize survival rather than happiness”
(Roh-senow 2003: 69). While this is obviously a biased view, it
also points out some important aspects about proverbs in terms of
their role in preserving and spreading knowledge and experience.
In this regard, there is also a view that proverbs are “the encyclo-
pedia for people to know life” (Jiang 1992: 12).

Meanwhile, among Chinese scholars, emphases have been on
the uniqueness, content, and artistic feature of proverbs. These
studies focus on definition, scope, function, content, rhetoric, and
form, which can be called “morphology of proverbs” following
the studies in the 1930s (Yue 2019: 54). Studies after 1949 were
also heavily influenced by the Soviet Russian theories on folk lit-
erature, while Chinese scholars continued the tradition from the
New Culture Movement in the early 20" century.

A turn in academia in China took place in 1978 when inter-
disciplinary perspectives began to be used in studying proverbs
(Zhong 1982: 441). For example, there have been studies on the
customs of housing, dressing, dieting and other aspects of folk life
through proverbs, while some others are on religion (Liu 2004),
medicine (Luo and Lin 2008), and martial arts (Zhang and Han
2008). There are also more and more scholars who have extended
their interests in studying proverbs through a broad cultural lens
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by, as mentioned above, comparing proverbs from different cul-
tures and languages within China.

Since the late 20th century, more and more attention began to
be paid to the context of proverbs in order to understand proverbs
or verbal lore in everyday life (Zhong 2002; Liu 2012). In this
approach, individual proverbs are no longer a linguistic item, but
a “folklore event” (Huang 2002: 288-290). Thus, the studies of
proverbs moved from a text-centered to a context-centered stage.
In this regard, “proverbs are not only a literary form, but also a
comprehensive and living cultural phenomenon, and it must be put
in the concrete context to fully understand its complete meaning
and function” (An 2008: 585). An Deming further points out that
since the Song Dynasty (970-1279) there have been two distinc-
tive tracks: one only focusing on text; the other emphasizing both
text and context (An 2008: 585). Of course, “context” in historical
studies was mostly about “inter-textuality” (Yue 2019: 71), but
not the “contextualization” as we use today by emphasizing “sit-
uational” context involving “physical environment, identity of the
participants as a performance, cultural background, procedural
structure, and principles of interpretation, which determine what
is performed, what strategies are used, what new text is added, and
what the specific situation is, among other factors” (Liu 2009: 8).

Overall, the focal transition from text to context shows that
multiple perspectives are being adopted in studying proverbs. This
transition helps us understand our own surrounding and the
changes in broad societies, and further shows the richness of prov-
erbs through multiple disciplinary approaches.

VI. The writing of the history of Chinese Proverbs

Chinese proverbs are the cumulated wisdom and life experi-
ence over the past millennia. They have been continuing with
great vitality. Although recording such proverbs had been carried
out in the past centuries, more conscious collection began only
after 1949. From then on, collection was changed from individual
action to collective action, and from regional collection to national
collection. Publications of various collections have reached to an
unprecedented number. Proverb studies have gradually become a
systematic and disciplinary research area. What is lacking, how-
ever, is the writing of the history of Chinese proverbs and the his-
tory of Chinese proverb studies.
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Regarding the developmental history of proverbs in China,
one of the systematic studies is the work “On Proverbs” by An
Deming (An 2008: 581-608). In that study, he categorizes prov-
erbs in terms of syntax and context into three historical stages: 1)
early formation of proverbs (pre-3 c. BCE); 2) expansion and en-
richment of content and application (3 ¢c. BEC — 10™ ¢. CE); 3)
further expansion of content, structure and application (11" c. —
20™ ¢.) (An 2008: 585). There are also approaches from other dis-
ciplinary perspectives. For example, specialized studies of the
proverbs in the classics of Zuozhuan (/c1&, from the 3" century
BCE) (Li and Tu 2016), the Qimin Yaoshu GFEE K, from the
6™ century) (Tian 2009), and Mongolian influence after the 13
century (Peng 2008; Wang 2016).

Theoretical issues related to the history of proverbs in China
have become a heated topic in recent years. For example, Li
Yaozong argues that, “for various historical reasons, proverbs
studies began rather late in China, but a distinctive ‘Chinese Prov-
erb Studies/Paremiology’ (Zhongguo yanxue) is taking shape with
some basic theoretical framework” (Li 2001: 30). Fu Jianrong
considers that the studies of the history of proverbs in China is still
in its initial stage, and such a history should be constructed under
the framework of “one nation with multiple ethnic groups” and
this history must include proverbs from all ethnic groups in China
with a holistic and historical view, by emphasizing that “the his-
tory of proverbs in China should be first established by dividing
stages, and then, with synchronic and diachronic views, studied
through the repertoire as one entirety” (Fu 2018: 117). This view
represents the pioneering thinking in the construction of Chinese
paremiology.

VII. The paradigm shift in Chinese folk literature studies as
seen through proverb studies

Among all the forms of folk literature, proverbs is a form or
genre that has two distinctive characteristics: as a type of lan-
guage; as a type of speech/parole. Proverbs are certainly part of a
language, and is not only a research target for linguistics, but also
for folkloristics. Proverbs are also verbal speech/parole because of
their nature in oral communication. This second character is par-
ticularly standing out when the research focus is transited from a
text-centered to a context-centered approach. This paradigm shift
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in studying proverbs also calls for a paradigm shift in the studies
of folk literature in general.

Since the 1980s, new thoughts, new theories, and new meth-
ods have been introduced to China, and Chinese academy has de-
veloped into a reality of “hundred flower in blossom” (Yang 1994:
298). Among those new ideas, performance theory that treats a
proverb use as a folklore event has exerted a big impact to the
paradigm shift in folk literature studies, as well as in folkloristics
in China.

Through the emphasis of context of performance, proverbs are
seen as ways of passing down knowledge, maintaining social
norms, and ways of facilitating oral communication as part of
“speech.” Clearly, Chinse paremiology has emerged with its ini-
tial protocol, and will surely be a contributing part to the develop-
ment of Chinese folkloristics.

(Translated by Juwen Zhang)
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CHARLES CLAY DOYLE

“A NIGHTINGALE CANNOT SING IN A CAGE” — OR CAN
IT? A PROVERB AND ITS RELATED BELIEFS

Abstract: The international proverb “A nightingale (or other bird) cannot
(does not, will not) sing in a cage” is several centuries old—prevalent in
English since the eighteenth century —though rebuttals or exceptions to
the proverb, both popular and “scientific,” have also been common. In
modern times a special application of the proverb occurs in the poetry of
Paul Lawrence Dunbar and in the prose and verse of Maya Angelou.

Keywords: international proverbs, proverbs in English, popular beliefs,
songbirds, Aesop, William Caxton, African American literature, Paul
Laurence Dunbar, Maya Angelou.

In my five decades of teaching Shakespeare to English majors,
I have almost always included the tragedy King Lear on the sylla-
bus. Near the end of that play, the insane (but finally serene) king
welcomes his beloved daughter Cordelia to accompany him as his
traitorous enemies lead him into captivity: “Come, let’s away to
prison: / We two alone will sing like birds i’ th’ cage” (Shake-
speare 1974, 1291). In class, typically, I would ask the question,
“Where else might we encounter an expression about captive birds
and singing?” No student has ever proffered a proverb in response,
but in recent years, many of them have mentioned the title of Maya
Angelou’s 1969 autobiography, I Know Why the Caged Bird
Sings, which is commonly assigned or recommended in the public
schools of Georgia, where I live and work.

From late classical times to the present, little consensus ap-
pears as to whether various kinds of birds do, in fact, sing in cap-
tivity—or, if they do, what their warblings might import. A Greco-
Roman zoologist in the second century of the Common Era wrote,
“It seems that the Nightingale passionately loves its freedom, and
for that reason when a mature bird is caught and confined in a
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cage, it refrains from song and takes vengeance on the birdcatcher
..by silence” (Aelian 1959, 3: 200-201). That motif or concept
would survive the Middle Ages in an Aesopic connection, tracea-
ble to the early-twelfth-century Latin fables of Petrus Alfonsus. In
1484 William Caxton’s Historyes and Fables of Esope, one of the
first books printed in England, gave an English translation of a
French translation of a German translation of the Latin narrative,
“The Labourer and the Nyghtyngale.” A rustic has captured a
nightingale in order to enjoy hearing its song. But the bird tells the
rustic, “Certaynly in vayne thou has payned and labored / For / for
no good I wylle synge whyle that I am in pryson” (Caxton 1967,
202). That is the earliest expression of the motif in English.

In proverbial form, the idea may have appeared as early as the
third century, when the Greek historian Philostratus told of a cer-
tain sophist who declined an invitation to reside and lecture in a
particular city that he regarded as oppressive. The sophist quipped,
“The nightingale does not sing in a cage” (Philostratus 1952, 74-
75). That terse and metaphoric expression has all the marks of a
proverb.

The proverb has survived—or been reinvented—in English
and other languages. In the form “The nightingale cannot sing in
a cage” it entered English proverb dictionaries in 1732 with
Thomas Fuller’s Gnomologia (13), and collections from the nine-
teenth, twentieth, and twenty-first centuries sometimes give the
variant “A nightingale won’t sing in a cage.” The won’t versions
possibly suggest the bird’s willful refusal rather than its inability
to sing, as the cannot versions would imply

Prior to its first being recorded as such in English proverb dic-
tionaries—and frequently since then—the concept has been ap-
plied or explained or elaborated or simply alluded to—sometimes
with nightingales replaced by other species of birds, sometimes
by birds generically. From 1995: a character in a novel bluntly
advises, “A nightingale cannot sing in a cage, or tethered by a foot
to a perch. You would do well to remember that” (Lackey 1995,
27). From 1935, in an anonymous column in the magazine of the
Massachusetts SPCA: “It is authentically reported that a nightin-
gale will not sing in a cage” (“Apples of Gold” 1938, 135). From
1908, in a speech by a Christian divine: “It is said that the night-
ingale will not sing in a cage—she must have her God-given lib-
erty ere her sweetest and highest note can be sounded” (Barrett
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1908, 164). From 1820, the poet John Keats writing to his beloved
Fanny Brawne: “I will be as obstinate as a Robin, I will not sing
in a cage” (Keats 1958, 2:270)

The caged bird’s inability or unwillingness to sing often be-
comes a metaphor for the suppression of poetic or other creative
talents. In 1991 an essay on modernism and poetry mused, “Poetry
itself should be free enterprise, unpaid, circulated by hand, never
official. The nightingale will not sing in a cage” (Ipsissimus 1991,
2:187). From 1986, in a country-and-western song by Michael
Johnson: “Give me wings / Don’t be afraid to fly / A bird in a cage
will forget how to sing” (Folsom 1993, 78). From 1952, quoting
Ezra Pound “when he was confined to St. Elizabeth’s Hospital,
and he refused to record his poetry for Caedmon,.... He always
said, ‘Caged birds won’t sing’” (Parry 2002, 5). From 1913: a
character in a novel says, “Larks can’t sing in a cage:...why should
an artist be able to work under all conditions?” (Benson 1913,
1:307). From 1906, in reference to Oscar Wilde’s emergence from
jail: “He suffered from a complete mental atrophy. A nightingale
cannot sing in a cage. A genius cannot flourish in prison” (Grol-
leau 1906, 109). From a novel of about 1867: “A nightingale can-
not sing in a cage—Judith Mazingfor cannot write in prison” (Rid-
dell c1867,265). From a 1686 poem by Edmund Waller: “Though
slaves, like birds that sing not in a cage / They lost their genius
and poetic rage” (Waller 1686, 265)

A particularly brutal variant has occurred, although rarely.
From 1886, in notes for use in a sermon: “Even the nightingale
will not sing in its cage unless you first put out its eyes. And man’s
eyes must be put out before he can sing in a cage” (Pierson 1886,
12:217; italics as shown). The same author elaborated six years
later: “Human slavery has been the fatal foe of the best good of
the race; equally bad for master and slave. The nightingale will
not sing in a cage until its eyes are put out. The light of man’s
intelligence must be quenched, the eyes of his intellect be blinded,
before he will submissively wear his bonds” (Pierson 1894, 164)

Occasionally an anti-proverb will comically respond to the
proverb, playing on the slang term jailbird for “prisoner.” In 1883
a Texas newspaper quipped, “Our jail birds still sing in their cage”
(Fort Worth Daily Gazette, 15 Dec 1883). In such jesting conceits,
the verb sing often plays on the sense, in criminal argot, of “con-
fess” or “reveal to the authorities incriminating information about
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the jailbird’s collaborators” —that is, rat on them. A Florida news-
paper in 1993 lengthily titled an article, “The Caged Bird Doesn’t
Sing for 20 Years: Sheldon Yavitz Was Lawyer to South Florida’s
Drug Smugglers, Thieves, and Murderers. And Now That He’s
behind Bars, He Still Won’t Rat on His Former Clients” (Sun Sen-
tinel [Ft. Lauderdale], 24 Jan.). Later that same year, reporting
that the felonious financier Charles Keating had cancelled his
scheduled testimony regarding the savings-and-loan scandal, an
article was titled “The Caged Bird Doesn’t Sing” (“Washington
Watch”1993, 11). In 1999 a Scottish newspaper titled its review
of the television series Jailbirds, “Why the Caged Birds Don’t
Sing” (Herald [Glasgow],22 Mar). In 2010 a published collection
of unattributed witticisms included this: “You’ve heard the old
saying, ‘A caged bird never sings?’ If you believe that, you’ve
never spent time with a police interrogation team” (Lisby 2010,
306)

Sometimes, perhaps in a rebuttal (implicit or explicit) of the
proverb or of the popular belief that the proverb expresses, it is
noted that caged nightingales will sing. In Shakespeare’s Taming
of the Shrew, one of the Lords exclaims, “Hark. Apollo plays, /
And twenty caged nightingales do sing” (Shakespeare 1974, 112).
An anonymous essayist in 1854 remarked, “There is an idea gen-
erally entertained in England and partly here [in Italy] that night-
ingales will not sing in cages. Never, while memory lasts, shall I
forget the first proof I received of the erroneousness of this idea”
(“My Aviary” 1854, 35: 638). By that date, ornithologists had
prominently recorded the fact that nightingales and many other
kinds of birds can and will sing in cages. For instance, in 1839 a
three-volume History of British Birds mentioned an occasion on
which a caged nightingale had sung “upon one hundred and four-
teen successive days” (Yarrell 1842, 1:276). As far back as 1787
it had been noted, specifically of Virginia nightingales, “They will
sing in a cage, and are frequently brought to England in a state of
confinement...” (Natural History of Birds 1787, 3:75)

Even if caged birds do in fact sing, the singing may be less
satisfactory than that of their free-ranging counterparts. From
1658, in a scriptural commentary by Thomas Hall: “A wicked man
at best is but sad, or if he sing, ’tis like a bird in a cage.” From a
Scottish children’s poem of the early nineteenth century: “For
birdies are like bairnies, / That dance upon the lea, / And they
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winna sing in cages / So sweet’s in bush or tree” (Smart 1844, 22).
In a novel of 1896, the issue is likewise the quality of the singing:
“The nightingale will not sing its best in a cage, and without its
song the nightingale is a poor thing” (Moore 1896, 333). The dim-
inution of the song’s quality —rather than its absence—seems to
have been the emphasis in a German version of the proverb from
as far back as the sixteenth century: “Die Nachtigall singt im Kifig
nie so schon als im Freien” (Wander 1873, 3:851)

Somewhat rarely, the singing of a caged bird is actually
deemed superior to that of a bird at large. A three-volume zoology
compendium of 1803 reports, “... [A] caged nightingale sings in-
finitely more sweetly than those we hear abroad in the spring”
(Bingley 1803, 2:268). An anonymous naturalist in 1844 noted,
“Nightingales may either be allowed to fly about the room, or con-
fined to cages; the latter plan most promotes their singing” (Natu-
ral History of Cage Birds 1844, 150). It is unclear whether the
verb promotes refers to the quality or to the abundance of the sing-
ing

Most often, though, the issue is not the mere occurrence of the
bird’s singing or the degree of skill in its performance but rather
the fone of the song— the singer’s intent (so to speak). As the poet
William Blake wondered in the 1790s, “How can a bird that is
born for joy / Sit in a cage and sing [?]” (Blake 2008, 31)

Sometimes the bird cage represents submission, as in the case
of a person bound (for better or for worse) in matrimony. In a trag-
edy by one of Shakespeare’s contemporaries, William Alexander,
a disconsolate queen uses the image to compare even a royal mar-
riage with slavery: “As birds, whose cage of golde the sight de-
ceiues, / Do seeme to sing whilst they but waile their state: / So
with the mighty matcht, made glorious slaues,/ We happy seeme
whilst we but curse our fate” (Alexander 1607, sig. K4Y). In a sa-
tiric pamphlet of about 1735 a wife addresses “the right worship-
ful the Batchelors of Great Britain” in an ironic vein: “...I am con-
tent with my Station, and can bill, and sing in my Cage, (as you
call it) both with more Pleasure, and Security, than among the wild
Beasts of the Forest” (Nab c1735, 66). In an opera of 1794 a
woman sings, “But when my dear freedom’s resign’d, / Good-na-
ture my heart must engage; / The linnet, though closely confin’d,
/ If cherished, will sing in the cage” (Arne 1764, 42). From 1924,
a character in a novel remarks, “That’s what most marriages
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consist of, trying to influence the other person to do something he
or she doesn’t want to do. That’s why a good many birds won’t
sing in a cage” (Taylor 1924, 146).

The conceit of the caged bird singing—or not singing—can
have other applications. For example, an anonymous song from
1767 employs the conceit for a bit of jingoism and political po-
lemic: “Let the French hop and sing, and a cage relish best, / Like
Birds who their freedom have lost from their nest; / But Britons,
deserving a much better fate, / Should they chance to be caught in
the lime-twigs of state,/ Are birds that have fled and sweet liberty
known, / Whose songs are no more when their freedom is gone”
(London Songster 1767, 361-52). An “emblem” poem from 1766
construes the bird as the human soul incarcerated in an earthly
cage: “Imprison’d in this Cage of Flesh, / We earnestly Enlarge-
ment wish; / In Hopes that God Relief will bring, / The caged Bird
its Song will sing.” (Quarles 1766, 146).

It is a measure of King Lear’s lingering madness that he can
anticipate melodious happiness while imprisoned with his daugh-
ter: In ancient Britain, rival claimants to a would-be tyrant’s
throne did not sing—they died! From an anthropocentric perspec-
tive, a caged bird’s song, however pleasant to hear, must be ex-
pressing or disguising sadness or yearning—or agony or rage. In
the tragedy The White Devil, by Shakespeare’s contemporary John
Webster, a speaker opines, “Wee thinke cag’d birds sing, when
indeed they crie” (Webster 1995, 1:241). In an early nineteenth-
century edition of The White Devil, the annotator quotes a couplet
that he attributes (erroneously, it would seem) to Sir Walter Scott:
“Who shall say the bird in cage / Sings for joy and not for rage[?]”
(Dodsley 1825, 313). In a short story from 1899, the narrator ob-
serves, “So the wise bird sings in its cage; and if it be a home-sick
song, a heart-sick song, a soul-sick song, it is all the sweeter” (Gil-
more 1899,330).In a 1911 novel, a character muses, “The captive
bird sings in its cage, but I often wonder if it is not the way it has
of expressing its longing for its mate and native air”” (Brown 1911,
142)

So: Why does a caged bird sing? Maya Angelou’s title, /
Know Why the Caged Bird Sings, seems to promise an answer to
the question that has so many generations of proverbs and beliefs
underlying it. The autobiography does not actually furnish an an-
swer, though—not explicitly, at least.
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Less widely known than Angelou’s autobiography itself is the
fact that the title quotes, without attribution, from the pioneering
African American poet Paul Laurence Dunbar, from his poem
“Sympathy,” published in 1899. Here is the final stanza:

I know why the caged bird sings, ah me,

When his wing is bruised and his bosom sore, —
When he beats his bars and he would be free;
It is not a carol of joy or glee,

But a prayer that he sends from his heart’s deep core,
But a plea, that upward to Heaven he flings —
I know why the caged bird sings! (Dunbar 1899, 40-41)

Nowhere in the autobiography does Angelou explicitly refer to the
poem, even though she does recall that during her Arkansas child-
hood, Dunbar was one of the writers for whom she had a strong
passion: “Although I enjoyed and respected Kipling, Poe, Butler,
Thackeray and Henley, I saved my young and loyal passion for
Paul Lawrence [sic] Dunbar, Langston Hughes, James Weldon
Johnson and W. E. B Du Bois’ ‘Litany at Atlanta’” (Angelou
1969, 14).

An explicit answer from Angelou herself had to wait a few
years. In 1983 she published a poem titled “Caged Bird”:

A free bird leaps

on the back of the wind
and floats downstream

till the current ends

and dips his wing

in the orange sun rays

and dares to claim the sky.

But a bird that stalks

down his narrow cage

can seldom see through

his bars of rage

his wings are clipped and

his feet are tied

so he opens his throat to sing.

The caged bird sings
with a fearful trill



54 CHARLES CLAY DOYLE

of things unknown
but longed for still
and his tune is heard
on the distant hill
for the caged bird
sings of freedom.

The free bird thinks of another breeze

and the trade winds soft through the sighing trees
and the fat worms waiting on a dawn-bright lawn
and he names the sky his own.

But a caged bird stands on the grave of dreams
his shadow shouts on a nightmare scream

his wings are clipped and his feet are tied

so he opens his throat to sing.

The caged bird sings

with a fearful trill

of things unknown

but longed for still

and his tune is heard

on a distant hill

for the caged bird

sings of freedom. (Angelou 1989, 16-17)

In Angelou’s poem, it is the free bird that does not sing at all, even
though he grandiosely “dares to claim the sky” and “names the
sky his own,” while comically (and less grandiosely) he looks
down on “the fat worms waiting” for his breakfast. Indeed, even
uncaged, he is not altogether free; he can float downstream on the
wind only “till the current ends.” The caged bird sings of imagined
freedom, of course, just as Angelou, protagonist of the autobiog-
raphy, chronicles the several stages of her anticipated liberation
from childhood disappointments and delusions. Her voice, re-
counting some of the episodes, laments the destructive “bars of
rage” that impeded the clarity of her vision. The image of the
caged bird standing “on the grave of dreams” seems to
acknowledge unfulfilled hopes in the struggle toward true eman-
cipation of the generations of Angelou’s forebears. More person-
ally, she experiences the “fearful thrill / of things unknown / but
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longed for still” as she grows toward adulthood, a development
that culminates in the birth of her child, when the narrative ends.
The memoir itself, like Dunbar’s poem to which its title alludes,
is a song of freedom —freedom dreamed of, hoped for, but not yet
fully realized.
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PAVEL DRONOV

“WHAT MAKES WHAT BEDFELLOWS?’: PROVERBS VS.
PHRASEOSCHEMATA

Abstract: The paper deals with explores properties of two Anglo-Amer-
ican proverbs, “Handsome is as handsome does” and “Adversity/politics
makes strange bedfellows”, as well as their modifications and derivatives
(such as anti-proverbs). The question is raised whether these proverbs
may be considered phraseoschemata (the term originally coined by
Dmitrij N. Smelév for set phrases such as X kak X ‘X is a typical speci-
men of its kind’, lit. ‘X like X”). A phraseoscheme has formalized struc-
tural patterns both in its syntax and its figurative meaning with variables
that are to be filled in context. Analysing data retrieved from synchronic
and diachronic corpora, the paper argues that the aforementioned prov-
erbs and their derivatives retain stable structural patterns (namely, X is
as X does and X makes Y bedfellows) and, therefore, should be regarded
as phraseoschemata.

Keywords: Anglo-American proverbs, idioms, phraseoschemata, trans-
formations, corpus linguistics

Introduction

As is known, there happens to be some variation in proverbs
that owes to the existence of fundamental proverb structures such
as “Where there’s X, there’s Y,”, “No X without Y,” etc. (Mieder
1993: 9). Certain proverbial formulae exist such as the German
“man soll P”, which was covered by Archer Taylor in the 1930s
(Taylor 1975). Not only are they common for proverbs but for id-
ioms, as well; in the domain of idioms, they are known as Qhrase-
oschemata (phrazeoshemy), a term coined by Dmitrij N. Smelév
for set phrases such as Russian “X kak X ‘X is a typical specimen
of its kind’ (lit. “X like X”’) (§melév 1977). German scholars use
a different term, phraseo-patterns (Phraseoschablone) (Palm
1977). An example of such a Phraseoschablon is “einmal X, im-
mer X” ‘once an X, always an X’, e.g., einmal Lehrer, immer Leh-
rer ‘once a teacher, always a teacher.’

PROVERBIUM 38 (2021)
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This raises a question of whether proverbs that follow similar
structural patterns should be considered phraseoschemata. The
aim of its paper is to answer it by analysing the variability of two
proverbs, namely “Handsome is as handsome does” and “Adver-
sity makes strange bedfellows.”

The Theory Behind the Phraseoschemata

A phraseoscheme seemingly belongs to the domain of syntax
rather than that of phraseology and paremiology. It has been noted
that phraseoschemata are close to the constructions in construction
grammar (CxG); see (Baranov, Dobrbovol’skij 2008). Besides,
the constructions such as let alone are as idiomatic as figurative
units, e.g. idioms or proverbs; see, for instance, (Fillmore, Kay &
O’Connor 1988). They may also be close to reduplication used for
intensifying and disambiguating, cf. the “X-X" pattern in the Eng-
lish It’s a tuna salad, not salad salad or the Russian éto byla
derevnd-derevnd ‘it was a real village through and through’ (liter-
ally, ‘it was a village-village’), takad devocka-devocka ‘such a
girly’ (‘such a girl-girl”) (Gilyarova 2010) and the “X Xins” pat-
tern in Russian (pen’ pném ‘a real dimwit’, lit. ‘a stump by a
stump’, durak durakom ‘a complete and utter fool’, lit. ‘a fool by
a fool’). As one can see, this type of morphologically and syntac-
tically bound reduplication is also phraseoschematic. What differ-
entiates it from the “X-X” pattern is a somewhat greater degree of
idiomaticity' (i.e. the sum of reinterpretation, differing degrees of
opacity of . Somewhat similar to reduplication are the “X kak X”
and “X on in v Afrike X” patterns found in Russia (literally, ‘X
like X* and ‘X is still X even in Africa’). Their figurative meaning
is ‘a certain X has typical features of the set of X-like objects’, cf.
the line in Vladimir Nabokov’s Pnin: Yes, I see, vizhu, vizhu, kam-
pus kak kampus: The usual kind of thing.

From the standpoint of reproducibility, fixedness, and idio-
maticity, phraseoschemata are quite regular. Consider, for in-
stance, the Russian “hot’ Vasemp” (hot’ zalejsd, hot’v bocke soli,
hot’ pla¢’ —literally, ‘you might as well get flooded / have it salted
in a barrel / weep’). All of them are used for intensifying the mean-
ing of the word or clause to which they are attached (in the frame-
work of Igor Mel’¢uk’s Meaning—Text Theory they would be de-
fined as Magn). The whole phraseoscheme should be put down as
follows: (P) — hot’ VP/Visemp F (P), where F stands for a lexical



PROVERBS VS. PHRASEOSCHEMATA 59

function (a term widely used in MTT) indicating the most relevant
and/or plausible action in the situation P that affects all its partic-
ipants, cf. bezvyhodnoe poloZenie ‘desperate situation’ vs.
[poloZenie takoe, cto] hot’ pla¢’ ‘[the situation is so desperate
that] one might as well weep’, ocen’ mnogo X ‘there is a lot of X
[commodity]’ vs. X stol’ko, cto hot’ v bocke soli ‘there is so much
X that one might as well have it salted in a barrel’.

The following sections of this paper are aimed at establishing
whether the idiomaticity of two English proverbs is more or less
regular.

The Case of “Handsome Is as Handsome Does”

The peculiarities of this proverb and its structure have been
covered in The Proverb Process by Stephen David Winick’s
(Winick 1998) — to be precise, in the chapter aptly named Proverb
is as Proverb Does. In it, Winick analysed the relatively recent
structural pattern that appeared because of Forrest Gump by Win-
ston Groom and its film adaptation by Robert Zemeckis. These
works of art have popularised the saying, “Stupid is as Stupid
Does.” The “Gumpisms” of this kind have become so widespread
that, as Winick demonstrates, they virtually become eponymous
with conventional wisdom; for instance, they are ridiculed by
Bruce Springsteen along with more “traditional” proverbs (Win-
ick 1998: 97).

However, this variability of the adjective (“X is as X does”)
is not as recent as it seems. The Corpus of Historical American
English (COHA) reveals a degree of variability of its constituents
as early as 1848, e.g. “Pretty is as pretty does” and variants with
alternate spellings like purty, han’sum, and handsum.

“Handsum is as handsum does,” is a old and true sayin’
(1848; FIC; Major Jones’s Sketches) (COHA).

The situation with “Stupid is as stupid does” is somewhat par-
adoxical: the synchronic Corpus of Contemporary American Eng-
lish (COCA) reveals that it is used more frequently than “Hand-
some is as handsome does.” The former accounts for 62 citations
out of 193, whereas the latter is found only in nine entries, being
mostly replaced by “Pretty is as pretty does.” Interestingly
enough, most contexts containing “Stupid is as stupid does” date
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back to 2012 and involve Barack Obama’s reforms and electoral
campaigns in one way or another, cf.:

Considering that our taxes already go to pay for medical
care (including various forms of BC) for those unable to
pay, this whole issue is a really trivial and stupid reason
to be against Obamacare (but, stupid is as stupid does, 1
guess...). (2012; WEB; watchdog.com) (COCA).

More often than not, these quotations have direct references
to Forrest Gump, e.g.. What was it Forrest’s Mom said? Some-
thing like “Stupid is as stupid does.” or something like that (2012;
WEB; theburningplatform.com) (COCA). However, the variabil-
ity of the proverb goes beyond “Gumpisms” of this kind. COCA
reveals that the adjectival constituent tends to be replaced with an
adjective or a noun relevant in the particular context, e.g. happy is
as happy does, scary is as scary does, liberal is as liberal does,
etc. Cf.:

a. From an evolutionary viewpoint, it is very much true
that “intelligence is as intelligence does”. Plants have
survived for epochs with little genetic change and less in-
telligence. Until supra-intelligent humans have matched
that lifespan the jury is still out as to whether picking up
sapience was really all that “good” for us. (2012; BLOG;
patterico.com) (COCA). b. As to Obama’s socialism, In
your self-proclaimed research, surely you must have un-
covered by now enough evidence that he has a clear-cut
socialist AGENDA for the country. Even a dummy like
me has figured that out by now. Does that make him a
card-carrying socialist? Frankly, I don’t give a hoot. So-
cialism is as socialism does to my half-witted way of
thinking (with apologies to Tom Hanks). (2012; WEB;
dailyrepublic.com) (COCA).

Both the structure and the figurative meanings are formed on
aregular basis, with “X is as X does” meaning something like ‘the
background, affiliation or identity of X has to be determined be
judged upon by its actual function or performance.” Thus, one may
safely assume that the phraseoscheme “X is as X does” has
formed. This phraseoscheme may itself be subjected to structural
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changes that are able to deprive it of its idiomaticity altogether,
cf.

The previous examples may suggest that humor is always
manufactured for consumption; that humor is as humor-
ists do. Not so. We may find experiences humorous as
well. (2012; WEB; hughlafollette.com) (COCA).

Here, the only difference between this phrase and a regular
free word group is the syntax and combinability: as humorists do
instead of what humorists do. The structural pattern is altered, “X
is as X does” turning into “X is as Y do”, where Y is a derivative
of X.

The Case of “Adversity Makes Strange Bedfellows”
In The Oxford Dictionary of Proverbs, Jennifer Speake com-
ments on the proverb in the following way,

While the underlying idea remains the same, there has al-
ways been some variation in the first word of the proverb:
see also POLITICS makes strange bedfellows. (Speake
2009: 21).

Consequently, the proverb shall hereinafter be referred to as
“Adversity/politics makes strange bedfellows.” The figurative
meaning can be defined as ‘there is certain unlikely affiliation be-
tween participants of a certain situation; the affiliation owes its
existence to adversity or politics’. This section of the paper aims
at defining the variation of constituents in this proverb more pre-
cisely, as well as at finding out whether the proverb in question
can be considered a phraseoscheme. There are 28 entries citing the
proverb in the Corpus of Historical American English (COHA),
and 61 entries in the Corpus of Contemporary American English
(COCA). In both, the most frequent first constituent of the proverb
is politics (10 occurrences in COHA, 16 in COCA). The first
source found in the corpora dates back to 1870 and is quoted be-
low.

But one can never say what these politicians mean; and I
shall let this variety grow until after the next election, at
least; although I hear that the fruit is small, and rather
sour. If there is any variety of strawberries that really de-
clines to run, and devotes itself to a private life of fruit-
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bearing, I should like to get it. I may mention here, since
we are on politics, that the Doolittle raspberries had
sprawled all over the strawberry-bed’s: so true is it that
politics makes strange bedfellows. (1870; FIC; Warner,
Charles Dudley, 1829-1900; My Summer in a Garden)
(COHA).

In this example, the proverb occurs in a relative clause. This
occurrence is found in both synchrony and microdiachrony
(within the span of the late 19" and early 21* centuries). A sche-
matic outline for a typical clause would be P because/for/since
politics makes strange bedfellows, where the proverb would ex-
plain and explicate the proposition in the main clause.

Variation of first constituent includes substituting it with an-
other one such as misfortune (a) or expanding it such as politics
and religion (b), or by adnominal modification (c) akin to those
found in idioms (Dobrovol’skij 2008; Omazi¢ 2008). Example (c)
is also peculiar in the way the proverb is transformed as the meta-
phor evolves: it [American politics] is making for active, absent
ones [bedfellows].

a. “You knew him! A waiter, you!” “Yes. Misfortune
makes strange bedfellows. It was either that or starvation.
I preferred to wait.” (1921; FIC; George Gibbs. The Va-
grant Duke) (COHA). b. Karl rolled up his sleeves, and
went to work. In the end, even Billy Graham sold his soul
to Rove and scrubbed his website of the Mormon cultist
references. We'll see if this spiritual conversion holds, or
if the website reverts back to its narrowness. Politics and
religion make strange bedfellows, don’t they? (2012;
BLOG; Daily Kos: let's all take a moment to remember
Karl Rove) (COCA). c. WHETHER or not American pol-
itics makes strange bedfellows, it assuredly is making for
active, absent ones in election year 1972. (1972; Time
Magazine: 1972/10/09; Bittersweet Homecoming of
Three Pilots) (COHA).

The proverb may be played on, as in the following context.

Giulia felt like the man who survives pneumonia only to
discover that his heart has been weakened forever. Worst
of all she found that misery doesn't necessarily make
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strange bedfellows — or any bedfellows at all. (1947; FIC;
John Horne Burns. The Gallery) (COHA).

The reason why this proverb allows for such variation is sim-
ple. The idea behind it can be phrased in the following way: ‘for
certain serious reasons (connected to politics, adversity, etc.),
even the most unlikely persons or entities may become partners.’
Thus, the variation serves one purpose, that of stating the reason
behind the unlikely partnership. In other words, the proverb can
be presented schematically as X makes strange bedfellows.

But what kind of X might it be? Clearly, most of the substitute
constituents are abstract nouns; it is safe to assume that if the first
constituent is substituted with a non-abstract noun, the modifica-
tion is less standard. Cf.:

This week the undisputed winner is AvX: Consequences
#4 taking the number one spot in Great Britain, U.S.A.,
France, Italy, Brazil, Ireland, Sweden and Norway, prov-
ing that just because the fighting has stopped doesn't mean
we can't stop making people feel bad about it. Cyclops.
Ah-hem. (Cyclops was right). Meanwhile miniature Bat-
men make strange bedfellows as Australia, Japan &; Is-
rael go batty (oof.) for Lil' Batman (2012; BLOG; Co-
miXology Takes Over the World) (COCA).

Quite obviously, the X tends to be context-based. However,
the proverb is prone to creative modifications and double-take ef-
fect, sometimes both with context-based substitution, cf.:

Coal, like politics, makes strange bedfellows. But these
days in Washington, coal is political. (2012; BLOG;
Questions surround coal terminal’s impact on Spokane —
Spokesman) (COCA).

Similar creative modifications based on double-take effect are
listed in Anna T. Litovkina and Wolfgang Mieder’s dictionary Old
Proverbs Never Die, They Just Diversify (Litovkina, Mieder 2006)
along with other anti-proverbs. These anti-proverbs may involve
syntactical transformations (e.g. cleft constructions like The bed-
fellows politics makes are never strange. It only seems that way to
those that have not watched the courtship) and modifications (e.g.
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the expansion of the idiom in Politics makes strange bedfellows —
rich) (Ibid.: 260-261).

Apart from the variation of the first constituent, there is some
variation of the adjective. The only constituent that is frozen and
unchangeable is bedfellows, cf.:

a. This 'new' General Medical Services contract was one
in a series of Government initiatives to make primary care
more businesslike, even though anyone who has worked
in healthcare in the UK will be aware that the principles
of business and the NHS do not always make comfortable
bedfellows. (2012; ACAD; Ed Warren. A survival guide
to Directed Enhanced Services: The new DES Implica-
tions for primary care; Practice Nurse, 7/19/2013, Vol. 43
Issue 7, p28-32. 4p.) (COCA). b. I contend that art and
historic buildings make great bedfellows. (1998; NEWS;
Catherine Fox. Nexue owes everything to her; After 15
years, Louise Shaw leaves stamp on venue for contempo-
rary art; Atlanta Journal Constitution) (COCA).

It is evident that, despite all the variability, the proverb has the
same structural pattern, as well as the pattern of a figurative mean-
ing. The meaning of “X [and Y] make Z bedfellows” can be de-
fined as ‘there is a certain Z affiliation between X and Y caused
by their properties.” This meaning is more generalized than that of
“X makes strange bedfellows” that was provided at the beginning
of this section.

Conclusion

The concept of the phraseoscheme overlaps with those of con-
structions in CxG (which include both fixed expressions and mor-
phemes), idioms, and proverbs. The phraseoscheme is a fixed ex-
pression (clause or sentence) that is based on a regular model, both
structurally and semantically, and has obligatory variables to be
filled in in a particular context. The structure of their figurative
meaning allows for greater generalisation than that of separate
proverbs (or anti-proverbs). As one can see, the two proverbs cited
in this paper can be referred to as phraseoschemata.
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Notes

! Idiomaticity of a figurative unit is the combination of reinterpretation of its
figurative meaning, opacity, and increased complexity of referring to its denotation.
Cf. a person's thoughts and conscious reactions to events, perceived in a continu-
ous manner vs. stream of consciousness. See also (Baranov, Dobrovol’skij 2008).
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PETER GRZYBEK

SEMIOTIC AND SEMANTIC ASPECTS OF THE PROVERB

With the untimely death of the great paremiologist Peter
Grzybek (1957-2019), the international community of proverb
scholars has lost one of its most remarkable members (see Wolf-
gang Eismann’s obituary and Wolfgang Mieder’s list of his pub-
lications in the 2020 volume of Proverbium). While Peter Grzy-
bek’s seminal article on “Semiotic and Semantic Aspects of the
Proverb” appeared five years ago in Hrisztalina Hrisztova-
Gotthardt and Melita Aleksa Varga (eds.), Introduction to Pare-
miology. A Comprehensive Guide to Proverb Studies (Berlin:
Walter de Gruyter, 2015), pp. 68-111 that is readily and without
cost available online, it was decided to republish this significant
theoretical survey in Proverbium as a lasting recognition of Peter
Grzybek as a world-class scholar and special friend. (W.M.)

1. Semiotics and the Proverb

The semiotic study of proverbs has long been a claim in the
field of folkloristics. The earliest explicit claim in this direction
goes back to Russian folklorist and semiotician Pétr G. Bo-
gatyrev, a co-author of Roman Jakobson, who, as early as in the
1930s, explicitly stated: “The investigation of proverbs in their
semiotic aspect is one of the most grateful tasks for a folklor-
ist” (Bogatyrév, 1971: 366). In contextually appreciating this
statement, one should not forget that this was the time when, de-
spite many valuable studies from the 19" century and earlier,
proverb research became an increasingly important topic. Let it
suffice to mention Friedrich Seiler’s fundamental Deutsche
Sprichworterkunde (1922), or André Jolles’ influential Einfache
Formen (1930). Nevertheless, despite all achievements made at
that time, the outstanding folklorist and paremiologist Archer
Taylor, started his seminal book on The Proverb with the sharp
and critical remark: “The proverb and related forms have long
been objects of general interest and the occasion for many books,

PROVERBIUM 38 (2021)
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but they have attracted little serious and thorough study” (Taylor,
1931: vii).

Bogatyrev’s postulation remained unheard until the 1960s
and 1970s, when along with the rise of structuralist approaches —
first in the field of linguistics, then in anthropology — semiotics,
with its genuinely interdisciplinary orientation, became increas-
ingly important. In fact, various facets and aspects concerning
the semiotics of proverbs began to be studied at that time, which
had — more often implicitly, rather than explicitly —, been the
object of paremiological study before, but now received attention
from a different methodological point of view. Nevertheless,
comprehensive and systematic semiotic analyses of the proverb
still today represent some kind of research desideratum.

One of the major reasons for this state of the art is the fact
that both the proverb, as the research object at stake, and semiot-
ics, as the discipline in focus, are no traditionally established
phenomena in the international scholarly world. Although the
proverb belongs, in principle, to the discipline of paremiology,
the latter has never been institutionally established in the aca-
demic world; rather, the proverb has traditionally been served as
a research object for disciplines such as folkloristics, sociology,
pedagogy, linguistics, and many others, all of them looking at
the proverb from different methodological perspectives, asking
different questions and, as a result, obtaining different answers.
Likewise, semiotics, that branch of science which studies signs,
or systems, and the processes of sign generation (semiosis) and
usage, has rather been a methodological tool used by individual
sciences, interested in a methodological generalization of their
results.

In semiotic studies, it is commonplace, in line with Morris’
Foundations of the Theory of Signs (1938), to subdivide semiot-
ics into three semiotic dimensions (see below), the distinction of
which has subsequently become most widespread in the field of
linguistics; yet, due attention must be paid to the fact that they
refer to any kind of sign processes, not only, and not specifically,
to linguistics which has, as a discipline, been of particular rele-
vance for proverbs, too, being part of verbal folklore. Notwith-
standing the fact all these aspects have become most relevant in
the field or linguistics, the semiotic approach and the semiotic
understanding of the three dimensions outlined is much for en-
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compassing and comprehensive, and it covers linguistics as the
science of linguistic signs, too, but is of larger concern and rele-
vance.

Keeping this in mind, it is also of utmost importance to note
that, despite the three-dimensional and triadic study of semiotics,
a number of dyadic relations may be abstracted for study (Mor-
ris, 1938: 6):

a) the pragmatical dimension,
b) the syntactical dimension,
¢) the semantical dimension.

The three disciplines studying these dimensions are accordingly
termed pragmatics, syntactics, and semantics: whereas, accord-
ing to Morris’ (1938) concept, pragmatics is concerned with the
relation between sign and sign users, syntactics is directed to-
wards the formal relations of signs to one another, and semantics
concentrates on the relations of signs to the objects to which the
signs are applicable. In this respect, it should be pointed out right
away that already Morris emphasized the close interrelation be-
tween these three dimensions suggesting that they can only, for
heuristic purposes, be distinguished and studied with a separate
focus, but not really isolated, neither with the regard to sign us-
age, nor with the study thereof. Also, it should be noted, that
more often than not, in the history of studies applying these con-
cepts, implicitly or explicitly, semantics has some kind of domi-
nated over pragmatics and syntactics, since it has always been
common to ask for the function of pragmatical or syntactical fac-
tors and, by way of that, for the influence these dimensions have
on the overall meaning (or even change of meaning). It seems, in
this respect students of semiotics generally, and paremiologists
specifically, do not differ from ordinary sign users, whose cogni-
tive activity is principally characterized by what psychologists
have termed the “effort after meaning” (Bartlett, 1932: 44) and
identified as an anthropological constant (Hormann, 1986).
Morris’ rather rough approach, which owes much to the se-
miotic of Charles S. Peirce, has not remained unchallenged in the
course of time: both the concrete definitions and the methodo-
logical approaches to each of these dimensions and their interre-
lations have fundamentally changed in the course of the 20™ cen-
tury. Nevertheless, they have served as some kind of orientation
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point till today. It seems therefore reasonable to take them as a
starting point for an analysis of the semiotics of the proverb, on
the one hand, and of proverb studies, on the other. With this per-
spective, it will easily be seen that the three semiotic dimensions
cover traditional folkloristic and paremiological issues, which
can thus be united under a common theoretical roof.

2. Semiotics and Its Dimensions

2.1 Pragmatics

Generally speaking, pragmatics focuses on “the relation of
signs to interpreters” (Morris, 1938: 6); more specifically, it is
“that portion of semiotic which deals with the origin, uses, and
effects of signs within the behavior in which they occur” (Mor-
ris, 1946: 219). It is thus concerned with the use of a sign system
in contexts. Having initially been a predominantly philosophical
issue, including speech act theory, pragmatics has become in-
creasingly important since the 1970s in the field of linguistics,
last but not least as a reaction to rather context-free structural or
generativist approaches. In fact, it was context which received
more and more attention; it became particularly relevant to study
the ways in which context contributes to meaning, i.e., how
meaning depends not only on structural and linguistic knowledge
of a message’s producer and recipient, but (also) on the context
of an utterance, pre-existing knowledge about those involved, the
inferred intent(ion) of the message’s producer, etc. In this re-
spect, a number of different notions of context were distin-
guished, such as: (a) the physical context, referring to the real-
life situational setting of a communication act, i.e. that situation
in which the communication takes place; (b) the epistemic con-
text referring to the background knowledge (or world know-
ledge) of a communication, which may be necessary for under-
standing, but logically speaking can of course be shared on part-
ly by producer and recipient; (c) the linguistic context, often dis-
tinguishingly termed co-text instead, referring to that information
into which a message is imbedded, i.e. which either preceded or
succeeded the message in question, or which accompanied it
simultaneously (e.g., specific prosodic elements, nonverbal
communicative elements, etc.), (d) the social context, specifical-
ly referring to the relationship between producer and recipient,
involving, among others, hierarchies or different degrees of inti-
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macy between them, and thus having an impact on the success
communication act. The recipient’s ability to understand anoth-
er’s intended meaning has been called pragmatic competence;
but of course, producing and conveying a message includes, to a
certain degree, the anticipation of the communicative imbalance
between producer and recipient, and any producer’s strategy to
avoid resulting problems is part of pragmatic competence, too.
With regard to pragmatical issues, paremiology has been
concerned with the study of negotiating proverbs in natural
communication (oral or written), and social life, i.e., with the
analysis of speech act performances, focusing on the why and
how of verbal exchanges. This line of research, despite all differ-
ences in detail, has thus basically concentrated on the proverb in
its context, less on the proverb as a text: in fact, proverbs are
studied with regard to contextual and situational implications in
the process of social exchange, on the one hand, including all
pragmatic restrictions which may be effective, and with regard to
functional factors, on the other. Paremiological research along
this line has of course been much more concrete, than simply
stating that proverbs are indirect speech acts;' rather, quite con-
crete social and cultural interactions have been analyzed in de-
tail. Studies in this direction have a long tradition. Raymond W.
Firth, for example, who was later to become an important eth-
nologist and a leading representative of functional cultural an-
thropology, referred to the importance of proverb context as ear-
ly as in 1926, when he wrote: “The essential thing about a prov-
erb is its meaning, — and by this is to be understood not merely a
bald and literal translation into the accustomed tongue, nor even
a free version of what the words are intended. To convey the
meaning of a proverb is made clear only when side by side with
the translation is given a full account of the accompanying social
situation—the reason for its use, its effect, and its significance in
speech” (Firth, 1926: 134). And on the threshold to modern,
structural anthropology, Ojo Arewa and Alan Dundes, in their
1966 essay Proverbs and the Ethnography of Speaking Folk-
lore,* explicitly postulated to complement the description of a
proverb’s textual characteristics by a detailed description of the
context in which it is used. Their main interest was not as much
the question of the function of the proverb in general, as the de-
scription of a concrete proverb’s function in a specific context:
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“Notice that such as study of context is not the same as the more
general study of functions of folklore. One can say that proverbs
sum up a situation, pass judgment, recommend a course of ac-
tion, or serve as secular past precedents for present action; but to
say this does not tell us what the particular function of a particu-
lar proverb used by a particular individual in a particular setting
is” (Arewa & Dundes, 1966: 71). Emphasis is laid here on the
contextual boundary conditions of individual (proverbial) speech
acts and proverb usage. Nevertheless, the ultimate object of this
approach was twofold, of course: with regard to individual prov-
erbs, the interest was to gain better insight into a proverb’s func-
tioning and, by way of that, into the complex matter of its se-
mantic functioning; and with regard to the proverbial genre, the
interest was to obtain a clearer picture of the proverb’s social and
cultural functions in general. This dual interest has since charac-
terized pragmatic approaches to the proverb in the field of pare-
miology (see among others Briggs, 1985, Charteris-Black, 1995,
Hasan-Rokem, 1982).

Summarizing the gist of this whole line of research, one can
generally say that, on the whole, the predominant interest has
been, to study the ways in which context contributes to, or
changes, proverbial meaning, i.e., to analyze the overwhelmingly
complex question how a proverb either obtains its meaning, or
how it changes its meaning, or its function, depending on (a
change of) the situational, contextual, or pragmatic boundary
conditions of proverb usage.

2.2 Syntactics

As to the syntactical dimension, it cannot be overemphasized
that syntactics must not be identified with, or reduced to, the
(study of) grammatical concept of syntax in linguistics, i.e., the
rules and principles of sentence structures and processes by
which sentences are constructed. The linguistic study of syntax
may, of course, be sub-summarized under the broader concept of
syntactics, but the latter, in its semiotic understanding of the
term, refers to (the study of) signs in their relations to one anoth-
er generally.

Before pointing out the relevance of syntactics for paremiol-
ogy, it seems necessary to emphasize that in this context, a num-
ber of further distinctions should be made, which have not al-
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ways been kept apart as clearly as would have been desirable.
Partly, this is due to Morris’ own ambiguous statements, partly
to later interpretations of his statements by other scholars. A ma-
jor problem consists in the wrong identification of syntactics not
only syntax, but also with syntagmatics, thus excluding paradig-
matic sign relations from the field of syntactics. In his Founda-
tions of the Theory of Signs, Morris (1938: 14) defined syntactics
rather specifically as being concerned with “the consideration of
signs and sign combinations in so far as they are subject to syn-
tactical rules” (the latter being meant as formation and transfor-
mation rules in terms of formal logics); but he also, in a more
general way, spoke of “the formal relation of signs to one anoth-
er” (Morris, 1938: 6). Later refining these definitions in his book
Signs, Language, and Behavior, Morris (1946: 219) saw syntac-
tics not only generally dealing “with combinations of signs”, but
also as that “branch of semiotic that studies the way in which
signs of various classes are combined to form compound signs”
(Morris, 1946: 355). Whereas the first statement thus still refers
to combinatorics and seems to imply a syntagmatic perspective,
the second refers to any kind of relation between signs, possibly
including paradigmatics, too, and the third specifically aims at
the combination of signs from different classes being interrelated
in one way or another. In order to cover all aspects of syntactics,
it seems therefore reasonable to pay attention to the methodolog-
ically important juxtapositions of paradigmatics vs. syntagmat-
ics and simultaneity vs. succession, which stand in specific rela-
tions to each other.

When, per definition, syntactics includes (the study of) syn-
tagmatic relations of a given sign concerning its relation(s) to
other signs with which it is combined, this necessarily implies a
specific succession or sequentiality, i.e., an extension in the tem-
poral and/or spatial dimension. Following the above definitions,
a syntactical approach needs not be syntagmatic, however; ra-
ther, it may include paradigmatic relations between signs as well
(Posner, 1985), which concern a sign’s relation(s) to signs within
one and the same sign system and, consequently, no temporal or
spatial extension. As a consequence, a paradigmatic focus im-
plies simultaneity, in contrast to a syntagmatic focus, implying
succession. In sum, a syntactical approach would thus not be
restricted to syntagmatics, but include paradigmatics, as well
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and, as a consequence, not necessarily imply sequentiality.
Moreover, syntactics would also include the (study of a) simul-
taneous combination of heterogeneous signs, i.e., signs from dif-
ferent sign systems being merged into a complex sign, or a sign
complex.?

These distinctions, as theoretical as they may appear to be at
first sight, are highly relevant for paremiological analyses, too.
In fact, paremiological studies have always included syntactical
studies, without necessarily having been understood or termed as
syntactical in the sense outlined above. It goes without saying
that no exhaustive or systematic account can be given here, but it
may be helpful to give at least some examples:

a. Approaches to proverbs concerning the linguistic embedding
of a verbal utterance into the linguistic context, for example,
would be a typical case of a syntactical-syntagmatic approach:
concentrating on the linguistic environment of a proverbial ut-
terance would focus, among others, on the study of the verbal
text preceding or succeeding a given proverb utterance, often
referred to as co-text instead (Catford, 1965: 30), in order to dis-
tinguish such verbal embeddings from situational contexts. Such
analyses would also attempt to identify introductory (pre-
proverb) formulae, i.e., some kind of preceding verbal prom-
pters, verbally introducing proverbs into a running conversation
and separating them from the ongoing text, as well as extensions
and elaborations, including stylistic extensions, strategies of
commenting, proverb dialogues competitions, etc. Studies of
proverb usage in a given situational context with particular re-
gard to non-verbal communicative elements accompanying it,
would be an instance of simultaneity-oriented syntactics,
studying the combination of heterogeneous signs into a com-
pound sign complex. What is relevant here is of course not the
nonverbal channel as such, but the simultaneous combination of
(different) signs; this instance is therefore different, of course,
from studies of proverb usage in particular societies, when pro-
verbs are not orally expressed, by on drums, through gestures, in
dancing, etc., without verbal accompaniment

b. A syntactical-paradigmatic approach, as compared to this,
asks for a definition of which paradigm is under study, since pa-
radigms are not a priori given truths, but the a posteriori result of
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definition. Such a paradigm may be represented by all proverb
variants and variations belonging to one and the same proverb
(with a given language or even cross-linguistically), it may com-
prise all proverbs belonging to a specific structural type, e.g. all
those including formulae like Where ... there, Like ... like, etc.,
or it may even concentrate on all proverbs of a given language,
studying their interrelations, and it may as well study all pro-
verbs, within a given culture or not, in their mutual interrela-
tions, including what has been termed paremiological ho-
monyms, synonyms, antonyms, etc.

As has been pointed put above, syntactical approaches would of
course comprise linguistic syntax analyses, studying grammati-
cal specifics of proverbs, as well. It should be noted, however,
that in this case the concept of proverb as the object of research
is, from a semiotic point of view, essentially different from its
understanding in the examples above. In all previous examples, a
proverb has been understood as a proverbial entity, i.e., as one
sign studied in its relation to other signs. It has been thus ig-
nored, at least temporarily, that a proverb itself is composed of
more than one constituting sign, since a proverb, by definition, is
composed of minimally two words, and each individual word is
a sign in its own right*, the proverb thus turning out to be what
has been termed a super-sign, i.e. a complex sign, or a sign com-
plex.

Accepting the assumption that a word obtains its meaning
only in co(n)text, it turns out that any change in this respect, as
well as any pragmatic difference, will have impact on proverb
meaning, showing once more how closely interrelated pragmati-
cal, syntactical and semantical aspects are, and how fluently
these aspects merge into each other, despite any heuristic focus.

2.3 Semantics

As compared to Morris (1938: 6) definition of semantics as
“the relation of signs to the objects to which the signs are appli-
cable”, he later regarded it as dealing “with the signification of
signs in all modes of signifying” (Morris, 1946: 219): whereas in
the first case, we would thus be concerned with some Kind of
reference semantics, the later modification is more general in
scope, rather focusing on the conditions which must be fulfilled
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for something to be denoted by a sign, or for a sign to serve as
denoting, or signifying, something, respectively.

In the course of time, and mostly related to the fields of phi-
losophy of language, on the one hand, and linguistics, on the
other, the discipline of semantics has undergone important de-
velopments and sustainable changes. In the field of linguistics it
has become common, irrespective of methodological differences,
to distinguish different branches, or foci, of semantics, depend-
ing again on the specific focus of research: whereas lexical se-
mantics is concerned with the meanings of words and mor-
phemes, as well as the structure of a (mental) lexicon as a whole,
sentence semantics studies how (i.e., by what kind of rules) the
meaning of larger syntactic units, such as phrases, clauses, or
sentences, can be described and eventually derived from individ-
ual words; text semantics concentrates on the combination of
sentences, i.e., the representations of real or hypothetical (pre-
sumed, fictive, etc.) facts into coherent narrative, descriptive or
argumentative structures; and discourse semantics concentrates
on the level of texts in interaction (discussions, conversations,
etc.) Quite obviously, these different aspects interact in specific
ways.

What is important here is that all these aspects are essentially
relevant for semantic studies in the field of paremiology, too.
The proverb being defined as a folklore unit on the sentence lev-
el, sentence semantics is of course specifically concerned. Quite
obviously, the study if or how from the meanings of individual
words, as the constituents of a sentence, along with combinatori-
al semantic, morphosyntactic and syntactic rules relate to the
meaning of syntactic entities (phrases, clauses, sentences), can-
not be solved without information from lexical semantics: inde-
pendent of the fact if different kinds of tropes and figures are
included, or not, sentence meaning might well not emerge from
the meanings of its components (see below). But it would be a
too narrowing view to restrict paremiological semantics to these
two aspects — ultimately, the meaning of a proverb is likely to
transcend sentence boundaries. Depending on the definition of
text, a proverbial sentence can be seen to be a full text in its own
right, eventually embedded into a situational context and addi-
tional co-text. Likewise, the integration of a proverb into discur-
sive structures parallels the importance of co(n)textual structures
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already pointed out above with reference to pragmatics and syn-
tactics.

It is obvious that neither a historically nor a conceptually
oriented survey of semantic approaches can be given here, be
that with regard to semantics in general or to the narrower field
of proverb semantics, only. In any case, it seems worthwhile
emphasizing again, with regard to the three-partite division of
semiosis outlined above, Morris’ emphasis of the unity of the
three dimensions involved, and referring to the fact that ultimate-
ly, that any semiotic process can only be adequately studied pay-
ing due attention to the indispensable interrelationship of all
three dimensions. Not any one of them must be isolated from any
one of the others except, temporarily, for heuristic purposes.
Based on these general assumptions, it has become a common-
place in semiotics, specifically in process-oriented semiotics,
that signs do neither occur isolated from other signs, nor outside
of a specific situational context; consequently, meaning is gener-
ally considered to emerge as a result of operations which sign
users fulfill by way of texts (in a broad semiotic understanding
of this term) in particular communicative situations.

Generally speaking, it should be pointed out that the notion
of semantics has been ambiguously used in the past, and that we
have been concerned with different readings of the term seman-
tics. Most importantly, and irrespective of different methodolog-
ical approaches complicating the situation, two different levels
of abstraction should clearly be kept apart. When semantics was
introduced as a scholarly term in the linguistic discourse by Bré-
al in 1883, its task was supposed to be the description of the
meaning of words and of meaning change; this led to a rather
colloquial usage of the term, semantics often being understood as
a synonym for meaning. Proverb semantics, thus understood,
would then be but the meaning of a proverb — indeed such read-
ings can be found, e.g., in Lundberg’ 1958 study on The Seman-
tics of Proverbs, concentrating on contradictory interpretations
(i.e., meanings) of proverbs within a given language.’

More adequately, however, and following the tradition out-
lined above, semantics should not be understood in terms of
meaning, but of the study of meaning, or science of meaning.
Semantics, in this understanding, thus would not be the object of
study, but the discipline of studying the object; and since the ob-
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ject, in this case (i.e., the proverb), is a linguistic expression, this
would ask for a description and study of (the process of generat-
ing) meaning. From this perspective, any attempt to explain or to
interpret a proverb, i.e., to describe its meaning, could thus be
classified as being semantic, and any description of proverb
meaning would fall into the field of proverb semantics. It would
be too easy, however, to leave this statement as it is: on the one
hand, it is quite evident that no (proverb) meaning can ever be
described without at least a minimum of meta-linguistic compe-
tence, be that implicit or explicit; on the other hand, ambition
and scope of different meta-languages, or their degrees of ab-
straction, may be quite different, up to the level of specific theo-
ries of proverb meaning and meaning generation. Meta-language
thus turns out to be a crucial factor in context of proverb seman-
tics, and it seems reasonable to recall some elementary corner-
stones about the status and function of meta-language.

3. Meta-language

Generally speaking, meta-language is language about lan-
guage. As compared to this, the language which is spoken about
is called an object language; in case some meta-language itself is
made the object of study, i.e. functionally turning out to be the
object, we speak about meta-meta-language. Any meta-language
includes two main components (Baranov, 2007: 78): (i) the ini-
tial alphabet of elements or units (vocabulary of metalanguage)
and (i) the allowed rules for the generation of well-formed meta-
language formulae (expressions) from initial elements.

It goes without saying that not only is meta-language itself
concerned by all three dimensions of semiosis (i.e., by pragmat-
ic, syntactic and semantic aspects) but also may it concern all
aspects of a given object language, not only the semantic dimen-
sion focused here, in terms of a semantic meta-language. As
Baranov (2007: 78) correctly points out, with regard to phraseol-
ogy, expressions of a semantic meta-language must convey the
essential features of the meanings of the object language expres-
sions.

In this respect, two positions may be distinguished, with re-
gard to the completeness of description (Baranov, 2007: 81): for
the first, the goal is a (maximally) complete analysis and exhaus-
tive description of meaning, including all necessary and suffi-
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cient conditions for its correct use; according to the second, a
semantic meta-language can describe only a part of the content
of a language expression.

From a model theory perspective, a meta-linguistic expres-
sion can be regarded to be a model of an object expression; quite
obviously, a meta-linguistics model can in practice cover but
selected properties considered to be relevant in a given research
context. As a consequence, the view on the object, as well as its
description, will change depending on the meta-language chosen.
Different meta-linguistic approaches and any theory of proverb
meaning will therefore arrive at different semantic descriptions,
and with each difference in describing a proverb’s meaning the
latter will seemingly change, to a certain degree.

There are, at least, two more factors to which due attention
must be paid with regard to the influence of meta-language.
First, one should not forget that the more general (broader, ab-
stract) a given meta-language is, the more phenomena it will be
able to cover, but on costs of the degree of specificity of descrip-
tion. And second one should be well aware of the fact that mean-
ing is, after all, the outcome of a dynamic process — but any de-
scription of meaning is bound to arrive at a static result. Alone
from this fact it follows that any attempt at describing a concrete
meaning will always face serious difficulties, if it will not even
be principally doomed to failure.

Estonian folklorist Arvo Krikmann has adequately drawn the
necessary conclusions from these general and theoretical prob-
lems. On their background the proverb as a genre seems to be
specifically characterized by a number of factors responsible for
what he has termed its semantic indefiniteness: in addition to
modal, functional, pragmatic, situational, and other factors,
Krikmann (1971) particularly emphasized the importance of the
chosen meta-language. According to him, it is simply impossible
to define a proverb’s meaning exactly, and he concludes: “[...]
the meaning of a proverb [...] is, for a researcher or a user, a
mere semantic potential. The final and maximally definite mean-
ings of a certain text manifest themselves only in concrete actu-
alizations of this text” (Krikmann, 1974: 5).

Ultimately, attempting to solve the problem, we are therefore
faced with a methodological dilemma, since analyzing a proverb
text we are concerned with two antagonistic tendencies. On the
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one hand, we are faced with the absolute sum of all possible
meanings which represent a proverb’s semantic potential. On the
other hand, we have to do with the sum of all real (actual) mean-
ings, as manifested in all its previous realizations, and since we
do not know all these actual realizations, we usually have no
chance to explicate the proverb’s semantic potential in such a
way that it corresponds to its actual meanings. This deficit is re-
sponsible for a number of possible error sources in any attempt
to describe a proverb’s meaning (Krikmann, 1974: 5):

1. a semantic description is attributed to the text, which is too
broad (or too general) — as a result, the description includes a
number of unreal meanings, in addition to all real meanings;
ii. the description is too narrow — consequently, part of all
real meanings remain out of the consideration;

iii. errors (1) and (2) occur simultaneously — in this case, the
description introduces some unreal meanings and excludes,
or neglects, a part of real ones;

iv. the interpretation fails entirely and the formulation of the
semantic potential does not include any real meaning.

Despite this seemingly hopeless situation there have always been
(and will always be) attempts to describe proverb meanings,
notwithstanding all theoretical problems pointed out — after all,
there are simply concrete practical needs to do so, maybe even
less for paremiology than for paremiography, striving for some
kind of semantic arrangement of proverbs. In this respect, pare-
miologists and paremiographers, have always had to deal not
only with the interaction of semantics with pragmatics and syn-
tactics — it is yet another problem, which is essentially responsi-
ble for the proverb’s semantic indefiniteness, namely, factors
concerning its indirectness, figurativeness, non-literalness, etc.
The assumption of indirectness has always, in one way or anoth-
er, played an important role in the history of proverb scholarship,
primarily with regard to semantic issues, including however
pragmatic, linguistic, poetic and other approaches.

4. “Indirectness” and “Non-literalness”

From a pragmatic point of view, it might eventually be ap-
propriate to classify a proverb as an indirect speech act. This
concept goes back to ideas from the philosophy of language,
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mainly Searle’s (1975) discussion of Indirect Speech Acts, based
on his earlier Speech Act Theory (Searle, 1969), and referring
back to Austin’s (1962) well-known treatment How to do things
with words. In this framework, we are concerned with a direct
speech act, when a speaker utters a sentence and means exactly
and literally what s/he says (Searle, 1975: 59). But a speaker
may also utter a sentence, mean what s/he says, but additionally
mean something more, or something different instead. In these
cases, we are concerned with indirect speech acts, when “the
speaker communicates to the hearer more than he actually says
by way of relying on their mutually shared background infor-
mation, both linguistic and nonlinguistic, together with the gen-
eral powers of rationality and inference on the part of the hearer”
(Searle, 1975: 60).

On this basis, there have been a number of studies on the
speech act character of the proverb. And there have not only
been attempts to characterize the proverb, due to its citational
character, as a doubly indirect speech act (Norrick 1982), there
have been efforts to define specific paremic speech acts —
Nahberger (2000: 121), Nahberger (2004). Such attempts may be
reasonable from a philosophical or maybe even pragmatic point
of view. If, however, such classifications are helpful for semantic
purposes (be that in a paremiological context or not), is an entire-
ly different matter. Ultimately, the status of indirect speech acts
has increasingly been principally called into question in the last
years, not only due to the fact that the majority of speech acts in
every day conversation have turned out to be indirect (Crystal,
1987: 121); profound skepticism has also come up for theoretical
reasons, stating, e.g., that “there are no indirect speech acts”
(Bertolet, 1994: 335), claiming “that indirect speech acts, if they
do occur, can be explained within the framework of conversa-
tional implicature” (Green, 2009), or declaring “that the notion
can be discarded with no significant methodological loss”
(Chankova, 2009).

The question of figurativeness in proverbs has preoccupied
generations of paremiologists, and monographic surveys of the
proverb use to devote separate chapters to this question — Seiler,
(1922: 149), Rohrich & Mieder, 1977: 90), and many others.
More often than not, juxtapositions of the following kind have
traditionally been put forward:
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metaphorical proverb vs.  proverbial — apothegm  (Taylor

1931)
proverbe vs.  dicton (Greimas (1970)
proverb proper vs.  maxim (Barley 1972)
proverb proper vs.  folk aphorism (Permjakov (1979)

Although at first sight such distinctions, irrespective of differ-
ences in terminology, seem to refer to similar concepts, they may
have been based on different assumptions: On the one hand, the
difference may either have been assumed to be (a) categorical or
(b) gradual (allowing for possible degrees and transitions be-
tween both); on the other hand, the juxtaposition may have been
motivated either on the basis of specific (c) textual characteris-
tics, or the difference have been seen in (d) pragmatic respects
(i.e., in the act of proverb usage, strictly asking for a distinction
of literal or non-literal usage of a proverb, rather than of literal
and non-literal proverbs).

One might argue, or course, in favor of the notion that these
different assumptions are not necessarily mutually exclusive, and
that we are rather concerned with different perspectives: from a
text-oriented approach (c) one might, for example, treat a prov-
erb, be it categorically (a) or (b) gradually (more or less) literal
or non-literal, as a homonymic and polyfunctional text (c). One
might also classify a proverb as literal or non-literal, from an a
posteriori perspective, without claiming that such a categoriza-
tion is possible a priori, too, on the basis of information given in
the text itself — after all, any word can be used metaphorically,
and even the classical sentence Colorless green ideas sleep furi-
ously, seemingly semantically anomalous at first sight, has re-
peatedly shown to be fully reasonable, if interpreted metaphori-
cally.

Be that as it may, the problem of literal and non-literal
meanings is too complex to be answered straight-forward. In any
case, it seems reasonable see a parallel here to what (Burger,
2007: 91) has suggested for phrasemes, namely, to speak of lit-
eral reading, rather than of literal meaning. While this wording
emphasizes the recipient’s active role and makes it clear that the
distinction outlined may be a cognitive, rather than an exclusive-
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ly text-based phenomenon. Moreover, it has generally been as-
sumed that distinctions which can be made from text-oriented
studies are relevant for, or paralleled by cognitive processes, as
well, among others, Norrick (1985: 27) claims that a speaker
“means what he says on the literal level, but he means something
more in context”, particularly if one takes into account that the
“literal meaning (or rather one literal meaning of several poten-
tial ones, as the components can be polysemic at the literal level)
can be activated [...], but does not have to be of any importance
in the actual use of language” (Norrick, 1985: 91).

Related issues have been the study of specific psycholinguis-
tic studies of proverb comprehension, where a crucial question
has been if understanding a proverb’s literal meaning is an oblig-
atory pre-condition for the decoding of its figurative meaning.
Since Grzybek’s (1984c) early summarizing discussion of results
available at that time, much progress has been made in this field
(e.g., Gibbs et al., 1996, Honeck, 1997). Various models have
been propagated, starting from two-step literal first models, over
multiple meanings models, up to conventional meaning models,
to name but a few, all of them concentrating on the question,
how paremic meaning is achieved, if and how (elements of) lit-
eral meaning may come into play or not. Unfortunately, in many
relevant studies, many possibly interfering factors have never
been systematically controlled, starting from a clear phrase-
paremiological distinction between idioms, proverbial sayings
and proverbs, including the differentiation of different kinds of
proverbs as well as of different kinds of tropical process in-
volved — be that on the lexical or the sentence level (see below) —
up to differences depending on (individual) familiarity with the
given proverb.

The above-mentioned point of different kinds of figurative-
ness concerns two aspects: on the one hand, this concerns indi-
vidual tropes (such as metaphors, metonymies, synecdoches,
etc.) as lexical components possibly present in proverbs.® on the
other hand, this relates to the proverb text as a whole, i.e., its
overall paremic (transferred, indirect, non-literal, non-figurative,
etc.) meaning. Although Seiler (1922: 152), in his Deutsche
Sprich-worterkunde, drew on this difference as early as in 1922,
both aspects which must be clearly distinguished have often have
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not been kept apart — both problems are principally different, yet
closely related, depending again on the approach chosen.

5. Holistic vs. Componential Analysis, Analytical vs. Synthetic

Clichés

In a more modern approach, Krikmann suggested to distin-
guish two different methodological approaches to explain prov-
erb meaning:

ey

2)

The first approach, which might be termed componen-
tial, regards the proverb text as internally heterogene-
ous. It tries to tell apart content elements (c-elements)
from formal elements (f-elements). Formal elements are,
among others, any kind of relational words or quantifi-
ers, syntactic formulae, such as every, all, if ... then, bet-
ter ... than, etc. All other words belong to the c-
elements; these can be further subdivided into semanti-
cally (c;) literal and (c;) transferred (non-literal, figura-
tive, tropical, etc.) elements, based on the assumption
that there is, in principle, a literal reading of words, and
a non-literal (figurative) one. The exact distinction be-
tween c-elements and f~elements may vary, of course, as
well as the classification of specific kind of trope in-
volved, depending on various factors; but all approaches
along these lines share the assumption that figurative-
ness (non-directness, figurativeness, poeticalness, etc.) is
not assigned to the proverb text as a whole, but is re-
stricted to its individual elements (or even to the c»-
elements, alone).

The second approach, which might be termed holistic,
considers the proverb text as an internally homogeneous
entity. All its elements are considered to belong to a spe-
cific secondary language, a proverb representing a sec-
ondary modeling system, i.e., a semiotic superstructure
built upon (the basis, or principle of) natural language as
a primary modeling system. From this perspective, ap-
proaches along the componential approach appear to be
restricted to the analysis of the proverb as a linguistic en-
tity, studying it in the framework of sentence semantics
(see above). In contrast, according to the holistic ap-
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proach, a proverb is seen not only as a linguistic super-
sign but as an even more complex superstructure, a pa-
remic super-sign, in analogy to any poetic work of art. In
this framework, the eventual occurrence of tropes on the
lexical level may result in different subcategories of
proverbs, but the overall classification of a proverb as
being completely poetical would not be touched by this
detail, the semantic description of a proverb thus asking
for a specific meta-language beyond sentence semantics.

From a different perspective, we are thus faced again with the
proverb’s semiotic status as a sign complex, or a complex super-
sign. Comparing these two approaches just outlined, there are
some similarities between the two, since in both cases, lexical
tropes may but need not be contained; furthermore, both do not
exclude, or even claim that there is some information beyond the
information given on a merely linguistic level. Yet, both ap-
proaches differ in important respects:

a) the status and role of lexical tropes, particularly concer-
ning their relation to the syntactic and proverbial whole, is
treated differently;

b) the need to develop a specific meta-language for the des-
cription of what is assumed to be some kind of additional in-
formation, is seen differently, and clearly relevant in the se-
cond approach only.

Whereas the first approach thus focuses on a componential anal-
ysis, eventually being negligent of the need to develop of a spe-
cific meta-language for the semantic description of the proverbi-
al whole, in addition to its the second approach, with its particu-
lar emphasis on the additional (secondary) meaning, is faced
with the need to offer a solution as to the interplay between lexi-
cal and proverbial levels, particularly with regard to figurative
processes involved. Again, we have a parallel to the narrower
field of phraseology, and one cannot but agree with H. Burger
(2007: 92), for whom “one of the main semantic problems in
phraseology is describing and explaining if and how the two
meanings or levels of meaning are connected.”

According to the componential approach, a proverb text thus
is regarded to be not principally different from any other verbal
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text, except for the indirectness of the speech act of its utterance
(see above), and for the eventual inclusion of lexical tropes. Un-
der this condition, a proverb is submitted to semantic analyses in
a linguistic framework. For approaches along these lines, literal
meanings (or readings) of the proverb and/or its components are
a pre-condition of analysis.

In this respect, the concept of semantic autonomy has been
used in the field of phraseology, in order to study “how much
and in what way the components of the phraseme contribute se-
mantically to its overall meaning” (Burger, 2007: 96). Along
these lines, idioms without semantically autonomous compo-
nents have been termed non-compositional, those with semanti-
cally autonomous components have been termed compositional;
as a consequence, such idioms have been termed non-motivated
or opaque, on the one hand, and motivated or transparent, on the
other, both types also allowing for combinations leading to partly
idiomatic (motivated, transparent) idioms (Burger, 2007:96).
The classification of a phraseme to be (more or less) motivated
thus depends on a decision how the individual components con-
tribute to the overall phraseological meaning. It seems that with
regard to this point, things are considerably different in pare-
miology: although here, too, we may ask how the individual
components contribute to the whole, and if, or how, these com-
ponents can be motivated, these questions are not relevant for a
classification of the proverb meaning as a whole, which is al-
ways motivated, even if possibly in different manners (see be-
low).

Componential analyses in paremiology, however, tend to see
the overall proverb meaning, which may frankly be admitted to
exist, either as an emerging result of the (the analysis of) indi-
vidual components, or it tends to be completely ignored and re-
garded as being out of scope. Quite typically, Norrick (1985: 9),
for example, suggests that a semantic analysis of a proverb must
begin with a literal reading®, before its customary meaning or
standard proverb interpretation (in his terms) can be achieved.
The literal meaning a literal paraphrase of its surface form. In
Norrick’s understanding, this intermediate step may be necessary
for proverbs which contain, for example, archaic or peculiarly
proverbial syntactic constructions or lexical items; according to
Norrick (1985: 81) such proverbs (i.e., only such proverbs) are
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“not amenable to regular compositional semantic interpretation”
— from what we learn that all other proverbs obvious are consid-
ered to be amenable. Whereas compositional analysis thus is re-
garded to be not only possible, but also necessary, in order to
arrive at a proverb’s literal meaning, there is, according to Nor-
rick (1985: 82), no need to semantically analyze proverbs in or-
der to provide them with what he terms standard proverb inter-
pretations: since proverbs are not freely generated, “no analysis
of their internal semantic structure is necessary to provide read-
ings for them” (Norrick, 1985: 82). Both statements taken to-
gether, it becomes obvious that the semantic (compositional)
analysis is confined to literal readings, and that the semantic
analysis of proverb meaning as such ultimately is not even
touched upon in his approach, except for everyday re-phrasings
of proverbs’ customary meanings.'” Based on the literal reading,
Norrick (1985: 81), assumes proverbs to be either literal or fig-
urative, depending on the relation between the literal meanings
determined for them and their standard proverb interpreta-
tions;"" more specifically, he claims that if the literal reading co-
incides with the customary meaning, a proverb is literal, else
figurative (Norrick, 1985: 1). Irrespective of the fact that the
whole approach is highly problematic, from a theoretical point of
view'?, it turns out that proverbs which contain some kind of
trope on the lexical level are classified as figurative, all others as
literal.

At closer sight, the crucial question raised above, as to pos-
sible interrelations between lexical tropes and the paremic mean-
ing of the proverb as a whole, thus turns out to remain unan-
swered, in this approach. And although it is conceded that “in-
formation beyond that present in a simple semantic decomposi-
tion of lexical items may play a crucial role in interpretation”
(Norrick, 1985: 114), the same holds to as to the question how to
semantically describe a proverb’s customary meaning, as an in-
ventorized unit, admittedly being considered as “belonging to a
particular language* (Norrick, 1985: 1).

Whereas thus, in the framework of componential approach-
es, there even may be no need to develop a specific meta-
language for paremic meaning, it is just this specific paremic
content which renders the proverb a secondary modeling system,
for the second approach. Here, a proverb is treated not only as a
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linguistic, but also, additionally and indispensably, as a paremic
entity. In other words: from this perspective, a proverb is ana-
lyzed both as a text in ordinary language, as the primary model-
ing system, and as a specific paremic entity, belonging to a spe-
cific paremic plane of language, assumed to represent a second
level of meaning.

This approach theoretically owes very much to literary and
cultural semiotics. In this theoretical framework, linguistic anal-
yses are of course not excluded — but (additionally) considering
the proverb to be a specific paremic text, all text elements are
considered to fulfill semantic functions, and they must be strictly
distinguished both from all elements of the primary language and
from those of a given meta-language used for their semantic de-
scription (in both cases we would otherwise be concerned with
homonymous elements). We will come back to details of the
concept of secondary modelling systems, further below, and we
will discuss what this concept has in common with approaches
distinguishing between two kinds (or levels) of signification, a
primary (denotative) and a secondary (connotative) one. There is
more than one scholar who has advanced this view, but with re-
gard to the question raised above, Permjakov’s approach de-
serves some in-depth treatment here.

Permjakov’s approach' is based on the fundamental distinc-
tion between analytical vs. synthetic clichés, relating not only to
proverbs, but to all categories of linguistic stereotypes. The main
difference between these two types of clichés is seen to consist
in the way how the constituent signs are fused to a complex su-
persign (a term not used by Permjakov himself):

— analytical clichés can have only a direct overall meaning:
even if an individual constituting element is used in a non-
direct (i.e., transferred, or figurative) understanding, these
stereotypes tend to remain mono-semantic, i.e. they have one
concrete meaning and do not ask for some extended interpre-
tation;

— synthetic clichés, as compared to this, are assumed to have
an extended (transferred, figurative) overall meaning, in ad-
dition to the direct, which cannot (or not completely) be de-
rived from the meanings of the individual components; synt-
hetic clichés are considered to refer not only, as a linguistic
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supersign, to a specifically denoted segment of reality, but,
as a paremic cliché, to all similar situations of which they are
a model.

The crucial difference between analytical and synthetic clichés
thus is the kind of overall motivation, which goes along with
their mono- vs. polythematicity, on the one hand, and their quali-
ty of being a secondary modelling system or not. To give but one
example as to the concept of polythematicity: prognostic say-
ings'* such as When swallows fly high, the weather will be dry or
Low flies the swallow, rain to follow would have to be consid-
ered as analytical clichés, being restricted to the observation of
swallows’ behavior and predictions derived from it, and allowing
for no (or at least not asking for any) semantically extended in-
terpretation; in contrast, the thematically similar proverb One
swallow does not make a summer, as a synthetic cliché, also (or
even only) works when referring to situations which have noth-
ing to do with swallows (or other kinds of birds), seasons of the
year, etc.'>, but rather, in a more general sense, to situations in
which the (first) appearance of a specific phenomenon should
not be (mis)interpreted as an obligatory index of the appearance
of circumstances usually accompanying it.'°

Thus, attributing the proverbial genre to the category of syn-
thetic clichés, it is important to emphasize that this concerns lit-
eral (L-proverbs) and figurative (F-proverbs) proverbs alike. In
this respect, it is of utmost importance to emphasize that a pro-
verbial text as a whole is always motivated, i.e., neither in L-
proverbs nor in F-proverbs motivation can be absent; this is a
clear difference in comparison to the situation in phraseology,
where a phraseme may be fully motivated, partly motivated, or
non-motivated, depending on the component’s status, their func-
tion for the phraseological whole and the possibility to derive the
latter from the individual components (Burger, 2007: 96).

Yet, both types of proverbs differ according to their motiva-
tional character: F-proverbs are (or can be) motivated figurative-
ly, F-proverbs directly. The fact that not only F-proverbs, but L-
proverbs as well are synthetic, so that the overall meaning of
both can be understood to be extended (or transferred), may at
first glance be as surprising, as well as the fact that not only F-
proverbs, but also L-proverbs can contain individual (lexical)
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tropes — yet, these assumptions are fully in line with what has
been termed a holistic approach above.

Under these conditions, the figurative character of proverbs
appears in a different light, as compared to many traditional con-
ceptions: now the question is foreground, which options and
which restrictions there are as to the occurrence of tropes in L-
proverbs and in F-proverbs. In the framework outlined, this
question may be asked separately (a) on the basis of text proper-
ties, and (b) with regard to properties of the lexical components.
Both perspectives are not completely independent of other be-
cause, according to Permjakov (1979: 113-115), for each of the
two paremic types there are clear interdependencies between the
properties of the components and global text properties.

In addition to further distinctive properties enumerated by
Permjakov (1979: 10-112), the one which is most relevant for
the treatment of figurativeness in proverbs and the distinction
between L-proverbs and F-proverbs is the dichotomy between
directly motivated and figuratively motivated components, the
latter further being sub-divided into metaphorically motivated,
on the one hand, and otherwise motivated components (i.e. me-
tonymies, synecdoches, hyperboles, etc.), on the other. From this
results an essential difference between the overall meaning of L-
proverbs and F-proverbs:

1. the overall meaning of F-proverbs is always metaphori-
cal, and no direct interpretation is possible here;

2. for L-proverbs, a direct interpretation is possible,
notwithstanding the possible presence of figurative com-
ponents.

This general distinction goes along with a number of differences
as to constituting components:

1. both L-proverbs and F-proverbs may contain direct
components:
a) in L-proverbs all components can be direct
b) in F-proverbs it is excluded that all components
are direct
2. both in L-proverbs and in F-proverbs all components can
be figurative (that means, neither L-proverbs nor F-
proverbs must obligatorily contain a direct component)
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3. both L-proverbs and F-proverbs may contain a meta-
phorical component:

a) if an L-proverb contains a metaphorical compo-
nent, then it must also contain either another direct
or a figurative (but in this non-metaphorical) com-
ponent
b) in F-proverbs at least one of the components must
be metaphorical
c) F-proverbs may contain, in addition to a meta-
phorical component, direct components; if, however,
an F-proverb contains, in addition to a metaphorical
component, further figurative components, these can
only be metaphorical ones.

Against this background, proverbs such as The apple does not
fall far from the tree or Too many cooks spoil the broth may of
course quite easily be attributed to F-proverbs; with regard to L-
proverbs, however, the matter is slightly more complicated, be-
cause not only non-pictorial proverbs such as Nothing ventured,
nothing gained or Exceptions prove the rule would belong to this
category, but also sayings containing lexical tropes, such as
Speech is silver, silence is golden or A lie has no legs.

In practice, the classification of tropical and proverbial types
may turn out to be more complicated, due fact that the exact def-
inition of a component may be no straight-forward procedure,
but the result of a set of complex interrelations. As has been
mentioned before, according to Permjakov’s text-based ap-
proach, analytical and synthetic clichés may be distinguished
“depending on the character of links between the component
words” (Permjakov, 1979: 106). This formulation is likely to be
interpreted in favor of a component-first approach, implying that
an analysis of the components’ status allows for conclusions as
to the status of the proverbial whole — in fact, the components’
status is, however, but a result of using a proverb as a whole.
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Table 4.1 summarizes the most important properties of L-
proverbs and F-proverbs'” (Permjakov, 1979: 122).

Text properties Component properties
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Table 4.1. Text and component properties of proverbs

The word apple, however (by default denoting a round fruit with
red, yellow, or green skin, firm yellow-white flesh and little pips
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inside), remains to denote this fruit and not, for example, a pear,
independent of the fact if an apple denoted by this word falls far
from a tree or not, unless this word occurs, for example, in a
proverbial sentence like The apple does not fall far from a tree,
i.e., when used as a proverb, to refer to a situation which has
nothing to do with apples. It is thus the use of the proverb as a
whole, which turns the overall meaning out to be proverbial, and
only a posteriori, i.e., as a consequence of proverb usage, its in-
dividual components may turn out to be figurative, and then we
can say something about the figurative status of their compo-
nents in their intra-textual interrelations.

Starting the analysis from individual words may be an inter-
esting occupation for linguists and folklorists, who are interested
in theoretical possibilities. It may also be a necessary procedure
in case of unknown proverbs (in this case representing a task to
be solved, in this respect similar to riddling processes), or when
either a proverb user or a scholar is concerned with proverbs
from a culture other than the one s/he is enculturated in. Yet,
there is no reason to assume this to be the standard direction of
the genesis of proverbs’ figurative meanings; rather, knowledge
about proverb usage (including internalized about previous usag-
es) in terms of cultural (paremiological) competence seems to
play the crucial role. Researchers, oscillating between participa-
tion and observation, may eventually forget about this, in this
case running into to a methodological trap known by the name of
metagenetic fallacy.

The lessons to be learnt from these observations are mani-
fold. First, it is obvious that component-whole strategies may
exist, but that they may differ for ordinary users and analytical
researchers. Moreover, and maybe more importantly, they may
differ across users, depending on familiarity with a given prov-
erb. In this context, the status of individual tropes is not inde-
pendent of the status of the proverbial whole; but it would be
wrong to assume that the components’ status determines the sta-
tus of the whole — rather, the status of the whole determines the
components’ status, which then can be understood to stand in
specific intra-proverbial interrelations.

This concerns not only, of course, the fact that we are gener-
ally concerned with a trope, and not only can eventually deter-
mine a specific kind of trope, but also its further semantic inter-
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pretation: when used as a proverb as, e.g., in the proverbial sen-
tence A rolling stone gathers no moss, individual component like
rolling, stone, or moss may turn out to be used figuratively, but
how rolling is interpreted (desirable flexibility and diligence, or
hyperactivity?), if semantic features of stone are activated or not,
or if moss is understood to be something like material wealth or
a i.e., desirable to be obtained, or rather avoided,'® depends, first
of all, not on lexical semantic processes, but on the overall pa-
remic meaning, concerning the proverb’s overall relation to the
denoted (extra-linguistic) segment of reality, which plays the
crucial role in this respect.

As a result, it turns out that problems of proverb semantics
obviously cannot be solved without reference to some kind of
extensional semantics (i.e., taking into account, in one way or
another, extra-proverbial reality), and that some concept is need-
ed for what has repeatedly been termed the proverbial whole, the
abstract proverb idea, or the paremic information beyond the
proverb text as such. In other words: as it is admitted that a
proverb contains paremic information beyond the linguistic in-
formation given in the text (and that this additional information
is not only provided ad hoc by verbal co-texts or situational con-
texts, but is part of cultural memory at large, based on previous
textual and pragmatic experience), no componential semantic
description will arrive at an adequate description of proverb
meaning; as a consequence, paremiology is in need of having (a)
to define referential aspects of proverb usage, and (b) to discuss
how this additional information can be semantically described
and if a special meta-language is needed for this description. For
this purpose, a short theoretical discussion of semiotic founda-
tions seems to be necessary.

6. Sign Concepts: System-based vs. Process-oriented Semiotics

In most sign concepts, particularly those used in the field of
linguistics, and here first of all those which feel obliged, in one
way or another, to the Saussurean tradition, a sign is understood
as a binary relation between a signifying expression and a signi-
fied content', as illustrated in Figure 4.1:
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signified
I signifier l

Figure 4.1. Bilateral sign concept

{

In this framework, a sign is considered to be an element of (or
belong to) a given sign system, its meaning depending on its re-
lation to (or rather difference from) the other signs of that sys-
tem. On the basis of the sign’s differential relations, the denota-
tive level of signification is determined as the basis of any sign
process, from which more complex relations are possible in two
directions: either towards a meta-linguistic or towards a connota-
tive sign. In the first case, the combined expression and content
planes of a given (denotative) sign serve as the content of a me-
ta-linguistic sign; in the second case, expression and content of
the denotative sign function as the expression of a connotative
sign. This approach goes back to Danish linguist Hjelmslev’s
ideas in his Outline of Glossematics (1957). It was later popular-
ized by scholars such as Roland Barthes, who applied this con-
cept not only to individual signs, but transferred it to texts (e.g.,
myths), using fext in the broad semiotic meaning of this term, not
restricting it to verbal texts, treating them as super-signs as out-
lined above. Usually, both processes are depicted separately; as
compared to this, Figure 4.2 is an attempt to represent both lev-
els simultaneously.

As can easily be seen, in this concept the question of an ade-
quate meta-language is complicated by the fact that the meaning
of a connotative sign, like that of a denotative, can only be de-
scribed by meta-linguistic procedures. A crucial question thus is
if that meta-language which covers the first (denotative) level of
meaning, can (or should) also cover the second (connotative)
level of meaning, or if special meta-language is needed for each
of them.
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Figure 4.2. Simultaneous representation of both levels of sign

Moreover, such a scheme is almost perfectly suited to evoke ob-
jections from a theoretical point of view for other reasons:

a) it includes only two levels of signification, not taking into
consideration the possibility that there might be multiple le-
vels in the process of meaning generation;

b) it appears to operate on both levels of signification with
fixed assignments between expression and content, which
may not be less relevant in semiotic reality;

c) it seems to suggest the possibility of a strict distinction be-
tween denotation and connotation, neglecting fluent transi-
tions between both;

d) it gives rise to the impression that we might be concerned
with an allegedly successive generation of connotative
meaning, implying the need of a literal reading of the deno-
tative meaning first, ignoring the option that the connotative
meaning might be accessed directly, leapfrogging the deno-
tative one.

Further objections might come not only from post-structuralist
and deconstructivist positions, but from a process-oriented semi-
otic perspective as well. As compared to system-based ap-
proaches, rooting in the Saussurean tradition, process-oriented
approaches, particularly in the tradition of Charles S. Peirce®,
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are principally dynamic: semiosis here is characterized by signs
principally referring to other signs, the process of meaning gen-
eration thus turning out to be, theoretically, an infinite regress. In
this respect, Peirce’s 19" century ideas meet current post-
structuralist and deconstructivist ideas: not only is the assump-
tion of a fixed relation between signifying and signified repealed,
also becomes the strict separation of denotative and connotative
structures of signification void. Whereas such views thus rub
theoretical salt into the wounds of methodological shortcomings
of structuralist approaches, they are not compatible with practi-
cal needs to describe meanings, e.g., for a lexicographic or, in
our case, paremiographic purposes. In a way, they even seem to
be inconsistent with the long and productive traditions in these
fields, as insufficient, unsatisfactory or authoritative as the at-
tribution of allegedly fixed meanings may seem to (postymodern
theorists.

Such theoretical discussions must be as strange to paremiog-
rapher and paremiologists, striving for semantics descriptions of
proverbs, as is the assumption of “invariant meanings” for con-
temporary post-structuralist and deconstructivist semiotic ap-
proaches. In this respect, it is important to note an essential dif-
ference between the original Peircean concept and these modern
ideas: in contrast to current approaches, which see the principally
infinite regress as an absolute and indispensable principle, the
possibility to communicate is ensured in Peirce’s pragmatic ap-
proach by the circumstance that at the end of the theoretically
infinite regress in semiosis, there stands what he termed a final
logical interpretant, which does not finish, but interrupt the po-
tentially infinite semiosis.?!

As compared to the system-bound bilateral sign concept
above, process-oriented semiotics thus might eventually provide
an alternative theoretical, but obviously impractical basis; this
approach might also, under certain conditions, seen to be not
fully in contrast to meaning descriptions in terms of a culturally
accepted consensus. In this respect, one should not forget that
although each process of meaning generation is in principle an
individual act of meaning generation and interpretation, in case
of proverbs we are specifically concerned with collectively or
culturally conventionalized and agreed-upon meanings. This
view would not claim such culturally accepted meanings, or their
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descriptions, to be fixed, obligatory once and for all; rather, tak-
ing into account individual proverb use, all factors of semantic
indefiniteness pointed out above would persist, the meaning de-
scription thus turning out to be exactly that semantic potential it
has been postulated to be above. Seen from this perspective,
connotative meanings and their semantic descriptions thus

— would not be confined to two meanings, or levels of
meaning, but include possibly multiple planes, of which the
denotative and the connotative ones are those which most li-
kely to incorporate inter-subjective consensus;

— would not imply any assumption as to successive stages in
comprehension processes, i.e. they would not make, for ex-
ample, any predictions as to some stepwise succession as,
e.g., in terms of a denotation-before-connotation approach;

— would not go along with the authoritative claim to repre-
sent the only, true or ultimate meaning; rather it would be
understood to be as one of many possible meanings in the
course of an eventually longer (and theoretically infinite)
chain of meanings;

— would represent some kind of temporary snapshot, subject
to diachronic changes, rather than eternal truth;

— would remain to have the status of a semantic potential,
along with other elements of semantic indefiniteness as ack-
nowledged in the field of paremiology.

Under these conditions, semantic concepts distinguishing be-
tween a denotative and a connotative plane of signification might
be unfettered from structuralist restrictions without at the same
time forfeiting the chance to describe meanings which lend
themselves to inter-subjective consensus within a given culture,
despite all potentiality and tentativeness. The remaining method-
ologically crucial question how paremiologists can provide reli-
able semantic descriptions is a process which includes two dif-
ferent aspects: (a) insight into proverbs meanings, and (b) their
meta-linguistic description. Both issues have been dealt with be-
fore: one the one hand, the inevitable oscillation between (intrin-
sic) participation and (extrinsic) observation, on the other hand,
the choice of concrete meta-language in the process of finding a
balance between specificity and generality.
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Attempts to avoid getting lost in a circle of arguments and
counter-arguments have referred to the above-mentioned concept
of connotative semiotics, defining the proverb as a connotative
semiotic super-sign. One of the first to apply this concept to
proverbs was Canadian anthropologist Crépeau, referring to a
rather peripheral remark by Greimas (1970: 310), seeing prov-
erbs as connotative elements [éléments connotés]. “On the first
level, signification is determined by denotation, i.e., by an im-
mediate (albeit arbitrary) relation between designating and des-
ignated. On the second level, signification is determined by con-
notation, i.e., by a mediated relation between connotating and
connotated” (Crépeau, 1975: 288). Crépeau was not the first to
propagate this concept: with explicit regard to proverbs Russian
scholar Cerkasskij (1978) had already promoted this idea some
years before him, assuming that the aggregate of expression and
content is but the verbal realization on the linguistic level, at the
same time representing the substance of expression for the supra-
linguistic semiotic level of an inhomogeneous text, in which
more than one sign system is simultaneously operative. In this
context, Cerkasskij made an important distinction: according to
him, a sentence such as The apple does not fall far from the tree
is the complex sign to denote a particular, individual situation, of
one may say that the text represents a verbal model of that situa-
tion; as a proverb, however, it serves as a sign not of an individ-
ual situation, but of a class of situations, and thus serves not (on-
ly) as a primary, but as a secondary modeling system.

Illustrating the application of these ideas to the concept of
connotative semiotics outlined above results the graphical repre-
sentation depicted in Figure 4.3.

Both Cerkasskij and Crépeau thus, independent of each oth-
er, developed similar ideas, although with slightly different (not
necessarily contradictory) foci as to the conclusions drawn:
whereas Cerkasskij paved the way for model-oriented interpreta-
tions, Crépeau emphasized the importance of analogy — two in-
terpretations which do not necessarily contradict each.

7. Logics and Analogics

Crépeau (1975) illustrated the distinction between two levels
of signification, and the importance of analogy, referring to the
following proverb: Dog of the king — king of the dogs. If the im-
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plicit analogy, so his argument, were to be determined on the
basis of the first level of signification only, one would arrive at
an absurd formulation like Dog : King :: King : Dog. In fact,
however, we are rather concerned with a different analogy,
which may be expressed in terms of King’s Dog : Other Dogs ::
King : Dog. Crépeau’s considerations are relevant in several re-
spects, not only with regard to the important distinction of two
levels of signification. They also deserve special mention here
because they introduce the important concept of analogy,** which
opens the doors in two directions: first, they allow for the con-
ceptual integration with attempts to logically formalize proverbi-
al structures; and second, they can perfectly be combined with
theoretical concepts distinguishing different types of situation,
relevant in context of the proverb and its usage. Both lines shall
briefly be outlined here, starting with those attempts concerned
with logical modelings of proverbial structures.

Figure 4.3. Application of Cerkasskij’s and Crépeau’s ideas to
the concept of connotative semiotics

Earlier works in this direction, including those from Klaus
(1964) or Kany¢ (1981), focused on the level of denotation only;
moreover, they tended to neglect important differences between
phrasemes, idioms, and proverbs. As compared to this, Krik-
mann (1984) took into account the distinction of both levels of
signification, and presented a coherent concept with a theoreti-
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cally substantiated distinction between phraseological and pare-
miological entities. This distinction is based on the fundamental
juxtapositions of phraseological information (Px) and paremic
information (Px © Qx), on the one hand, and existential (34) and
universal (V) quantification (there exists and for all), on the oth-
er.”

In detail, it is a matter of scholarly tradition, of course, how
the resulting categories may terminologically be distinguished
from each other, and how they are logically symbolized. In any
case, three kinds of basic categories* result from the above dis-
tinctions:

Items to be classified as phrasemes thus are characterized by ex-
istential quantification and ask for the choice of an individual
argument (denoted as x = a, or x;) complementing the phraseo-
logical information P, as, e.g., in expressions such as to spill the
beans, or to bury the hatchet, linguistically resulting in an ex-
pression such as *Peter spilled the beans. As compared to this,
proverbial phrases such as to put the cart before the horse or to
set a fox to keep the geese would also be related to existential
quantification with an individual argument, but — in contrast to
phrasemes — contain paremic information (Px © Qx), that is, con-
cern the relation between two concepts and/or the attribution of a
property to (at least) one of them. Finally, proverbs are by defini-
tion complete propositions, prototypically represented by items
such as The apple does not fall far from the tree or Water always
flows downhill, as heterogeneous as these may two examples
may seem to appear at first sight; in this respect, it is important
to note that proverbs are logically, but not necessarily grammati-
cally complete statements, universal quantification being obliga-
tory and characteristic for them from a logical perspective.?
Items of all three classes have partly been dealt with by dif-
ferent disciplines: phrasemes and proverbial sayings have been
in the focus of phraseology, or idiomatics, the lacking distinction
between these two classes being favored by the fact that, in lan-
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guages like English, they have been sub-summarized under the
common term idiom without further distinction. Proverbial say-
ings and proverbs, as compared to this, have been studied by pa-
remiology, the group of proverbial sayings thus having received
scholarly attention from both fields.

One of the reasons for these disciplinary overlappings is of
course the existence of fluent transitions between phrasemes and
proverbial sayings as well as between the latter and proverbs.
But such zones of possible interferences, which eventually make
the attribution to one of the categories difficult, may also be re-
lated to differences in meta-language. Expressions such as a wolf
in sheep’s clothing or to make a mountain out of a molehill may,
one the one hand, be paraphrased mono-lexically (e.g. in terms
of pretender, hypocrite, pharisee, or exaggerate, overemphasize,
respectively), resulting in the perception of one concept only; on
the other hand, they may also be interpreted to explicitly relate
two concepts with each other (e.g., something small and unim-
portant vs. something big and important, or peaceful looks vs.
dangerous character, etc.), thus the relation between two differ-
ent concepts tending to being focused. By way of a pragmatic
solution, it may seem reasonable, from a semiotic point of view,
to consider such items to represent some kind of phraseo-
paremiological homonyms (Grzybek & Eismann, 1994).

Quite obviously, the distinctions discussed here concern both
proverbs’ textual surface (i.e. the denotative level of significa-
tion) and the meta-linguistic modeling of their connotative mean-
ing structures; in this case, the concrete attribution to one of the
categories again depends on specifics of usage, rather than on
textual characteristics only. Usage, however, now concerns not
so much situational circumstances, but first and foremost cogni-
tive processes, the relevant question concentrating on the point if
a user tends to see the items verbalized in the given phraseo-
paremiological expression to represent an individual concept or a
specific relation between concepts — a task not only for the disci-
plines of phraseology and paremiology, but first and foremost for
psycholinguistics, which might find a promising field of research
here, using more refined theoretical distinctions than has hitherto
been the standard.

Despite a number of open questions and unsolved problems
outlined above, we can thus return to Crépeau’s conclusion that a
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proverb’s paremic meaning results from the structural integration
of two levels of signification, which in general way can be repre-
sented in terms of the logical formula A : B :: C : D.?¢

8. Analogy, Double Analogy, and the Concept of Situativity

This analogy should not be confounded, however, with the
analogical processes involved in proverb usage, as pointed out
by folklorist Peter Seitel in a number of papers, in which he sug-
gested a useful heuristic model (Seitel, 1969; 1972). Seitel’s
schema is based on the central assumption that the situation in
which a proverb is used (the interaction situation) is of course
not identical with the situation verbally represented in and by the
proverb text (the proverb situation), and that both of them are
not identical with the situation the proverb refers to?’, i.e., the
situation to which it is intended to be applied (the reference situ-
ation).”® According to Seitel, proverb usage is thus related to two
distinct, though closely related processes: (i) the process of relat-
ing proverb situation to reference situation, and (ii) the speech
act of applying the proverb in an interaction situation. This re-
sulting differentiation is illustrated in Figure 4 4.

I Interaction Proverb II
situation : situation
A
€| >
v
X | ~ : Reference III
situation

Figure 4.4. Basic distinction of three types of situation involved
in proverb usage

As can be seen, proverb usage thus is related to two distinct
though closely related processes: (a) the speech act of applying a
proverb in a given interaction situation®, and (b) the process of
relating proverb situation to reference situation. Concentrating
on the second process, Seitel sees it as an analogy between the
relationship of entities of the proverb situation and entities of the
reference situation, which he expresses in terms of A : B :: C : D
(Figure 4.4).
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Quite obviously, the situational schema refers to the first,
denotative level of the proverb situation (i.e. the proverb text),
ignoring the existence of two levels of signification outlined
about and the structural analogy resulting from it. In fact, we
thus seem to be concerned with two different analogies which;
unfortunately, both of them have been symbolized in an identical
manner (i.e., by way of A : B ::C : D), what may give rise to
difficulties when attempting to integrate both views. In fact, such
attempts, as e.g. suggested by Grzybek (1984a: 235), have not
always been correctly understood (Honeck, 1997), last not least
due to the fact that identical symbols have been used to refer to
different things; as a consequence, it seems reasonable to expli-
cate the argumentation stepwise again.

For the purpose of the necessary integration of both ap-
proaches, it seems first reasonable to maintain the symbolization
A : B for the denotative signification of the proverb situation, and
to replace Crépeau’s symbols for the second level of significa-
tion (i.e., C : D) by the symbolic notation of p : g; the structural
analogy outlined by Crépeau would thus be symbolized as
A : B ::p:q. Under this condition, the extra-linguistic reference
situation can be symbolized as C : D, as in Seitel’s schema; and
since it is rather the paremic meaning of the second (connotative)
level of signification, which is related to the reference situation,
the analogy outlined by Seitel might is then symbolized as
p:q::C:D.Allin all, this would result in the double analogy
A:B:p:q: C:D,as suggested by Grzybek (1984a), and as
illustrated in Figure 4.5.

I Interaction . E Proverb I

situation situation
A
€| > Il p:q II "

Reference

~ : situation 1

Figure 4.5. Double analogy in proverb usage
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Although this schema, attempting to integrate two different con-
cepts, pays due attention to the processes involved, it has later
turned out that it needs some additional specification and modi-
fication (Grzybek, 1998; 2000;2007; Chlosta & Grzybek, 2005),
a major problem to be seen in the (at least implicit) identification
of two abstraction results, which de facto are not identical. This
becomes evident from a closer look at model-theoretical con-
cepts, in line with modern paremiological ideas, which have em-
phasized the important role of models and modeling inherent in
proverbs and proverb usage. Given a principally infinite set S =
{P123,..} of individual proverbs (i.e., of proverb texts), and given
a principally infinite set R = {RSi.3,..} of (possible) reference
situations to which any one P of the proverbs may refer, all those
proverbs from S, which express one and the same meaning, can
be considered to be variants, or variations*®, of one and the same
proverb invariant, or model situation; and all those individual
reference situations RS from R, to which a given proverb (or one
of its variants, or variations) may refer to can be considered to be
some situational class, or type, which is represented in terms of a
situation model. These assumptions can be illustrated as fol-
lows:?!

Pi2s..n = [Proverb variations, variants]
N
P invariant = [Model]
g
RS invariant = [Model]
N1/
RS123..n = [Situational variants]

At closer sight, we rather seem to be concerned with two differ-
ent abstraction processes: first, it has been argued, a general (pa-
remic) meaning is abstracted from the denotative text of the
proverb situation, and the term model situation has been sug-
gested to denote it; and second, the individual and unique refer-
ence situation as a situational token a proverb refers to must be
sub-categorized under, or attributed to a general type (or class) of
situations, which might be termed sifuation model. The resulting
schema might thus be illustrated as in Figure 4.6:
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| Interaction $ Izl Proverb situation ITa
situation
: IE] Model situation IIb

A

7

: Situation model I1Ib
~ s Reference situation Illa

Figure 4.6. Additional distinctions of proverbial situation types

The schema represented in Figure 4.6 does not contain (any
more) the previous (at least implicitly contained) assumption of a
single abstraction process, represented above by the relation p : g
(Figure 4.5). Rather, Figure 4.6 expresses the idea that we are
concerned with two (different) abstraction processes.*?

Comparing the basic implications of the conceptions illus-
trated in Figs. 5 and 6, one may say that the relation p : g is re-
lated to the proportional analogy of A’:B’::C’:D’, which
might as well be expressed in terms of the relation of two distinct
sets of related objects, i.e.: {Ri(A’.B)} R {R,(C’)D’)}. Seen
from this perspective, p : ¢ would but express the ground of the
similarity between two relations of the sets (A’, B*) and (C’, D’),
along with the assumption of at least one common feature be-
tween these sets, determining in what respect(s) A’ is to B’ (as
C’ is to D’), the feature(s) resulting from an interpretative pro-
cess. In other words, if (and only if), within a process of proverb
usage, such a proportional analogy is drawn, on the basis of and
resulting from some interpretive process, one can speak of suc-
cessful proverb usage.

However, although this schema is much more elaborated and
differentiated, it still contains a major problem, primarily to be
seen in the alleged symmetry it expresses: this symmetry is,
however, but a final state of successful proverb usage, and it
might give rise to the (wrong) assumption that one might reliably
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arrive at the abstract meaning (i.e., the model situation) starting
from a proverb’s verbal surface, or without taking account of the
reference situation (or rather the situation model related to it).
Abstracting proverb meaning from the verbal surface of a prov-
erb’s text seems to be possible, particularly to persons encultur-
ated in a given culture; after all, semantic potential and indefi-
niteness are increasingly reduced by any further (successful)
proverb usage. Actually, however, such interpretations are based
on previous encounters and experiences with usages of the given
proverb — de facto, they are (more or less) reliable only a poste-
riori, knowing all (pragmatic and semantic) conditions and re-
strictions of usage and reference, that is, only if both some situa-
tion model and some model situation have repeatedly been relat-
ed to each other. As a matter of fact, even paremiologists may
fall (and have repeatedly fallen) into this meta-genetic trap, in-
terpreting proverb texts by way of a (conscious of subconscious,
correct or incorrect) transfer and extrapolation of proverb
knowledge from their own culture(s).

Figure 4.7 is an attempt to schematically represent not only
the synchronous final state, but the process of model generation
in its genesis.

Figure 4.7. Genesis of proverb meaning — integration of hetero-
geneity, polyfunctionalilty, and polysemanticity
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This schema illustrates, among others, that a semantic interpreta-
tion (and classification) of proverbial utterances is not reliably
possible without knowledge of the culturally accepted contexts
and admitted reference situations (i.e., the situation models). It
also illustrates the close interrelation between pragmatics and
semantics, emphasizing that the reliable generation of a model
situation is impossible without the (repeated) exposure to ade-
quate reference situation, i.e., the without repeated processes of
referentialization (or the semiotically mediated knowledge about
them).

Referring to the model-theoretic assumptions dealt with
above, it is thus possible to derive an important aspect of a prov-
erb definition in general, which might be phrased as follows:

A proverb is a model of some situation denoted by it, if —
eventually within a given INTERACTION SITUATION (I) —
such a MODEL SITUATION (IIb) can be derived from a
given PROVERB SITUATION (Ila), that stands in isologi-
cal relation to some SITUATION MODEL (IlIb), derived
Jfrom a concrete REFERENCE SITUATION (IIla) and even-
tually previous ones.

Given these assumptions, it is obvious that for participants of a
given culture, scholars of paremiology among them, the descrip-
tion of model situation and situation model seemingly coincide
or are identical — in principle they are, however, heuristically
speaking, two faces of a double-faced coin called successful
proverb usage. The illustration in Figure 4.7 does not only make
it clear that it is not, or not necessarily, possible to derive the
abstract proverb meaning from its verbal surface form; it also
makes clear that a semantic description cannot be based on ver-
bal information alone.

As a consequence, it seems plausible to claim that a semantic
description — and, as a consequence, of semantic classification —
of proverbs ultimately asks for the description of situations, or of
model situations, to be more exact. The concentration on mod-
eled situation for the semantic classification has extensively been
discussed by Permjakov whose conception still today provides
one of the most elaborate systems for the semantic classification
of proverbs.
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9. From Proverb Semantics to Semantic Proverb Classification

In his Grammar of Proverbial Wisdom, Permjakov (1979:
317) claims proverbs to be “signs and at the same time models of
various typical situations”. Consequently, he postulates that “a
classification of the situations themselves™ has to be worked out,
if one wants to categorize proverbs on the basis of their mean-
ings (Permjakov 1979: 306). Since the distinctions suggested
above were not made at the time when Permjakov developed his
ideas, his notion of situation was not as specified as in the differ-
entiations above. On the one hand, this has led to a variety of
misunderstandings and misinterpretations of his ideas (Schvei-
ger, Kany6, Svydkaja and others), which can and need not be
discussed here in detail (see Grzybek 1984a); on the other hand,
this led to inconsistencies in Permjakov’s own classifications,
some of which were rather based on the denotative, rather than
the connotative level of signification (i.e. on the proverb situa-
tion, not the model situation).

Nevertheless, given the descriptions above, Permjakov’s
claim out to be completely reasonable and still today of high rel-
evance, as long (or as soon) as we take into consideration neither
the proverb situations nor the extra-linguistic reference situations
as the basis for the semantic description and classification of
proverbs, but the model situations of the second level of signifi-
cation. With this in mind, it is a tempting question to ask, which
situations, or what kind of situations, are modelled in proverbs,
and how these situational models can be described.

Permjakov’s approach can be seen as a specification of what
has been symbolized as the relation R (A’,B’) above. From his
early writings on, Permjakov distinguished four different Higher
logico-semiotic invariants, as he termed them. Two of them
model the relationships between objects or between objects and
their properties, the other two are more complex, modeling the
dependence between the relationships of things and the relation-
ships of their properties. In detail, we obtain the following four
invariants:
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Type Description Example

IA Every object has a particular qual- Water always flows
ity or property. downbhill.

Each flower has its
own flavor.

IB If there is one object, there is No smoke without fire.
(will be) another object. Rain is followed by

sunshine.

IIA  The relationships between the Like father, like son.
properties of objects depend on The cat’s death is hol-
the relationships between the ob- iday for the mice.
jects themselves.

IIB  The interrelationships of objects If two quarrel, the
depend on (the existence of) par- third will laugh.
ticular properties of these objects. A sparrow in the hand

is worth two in the
bush.

The logico-semiotic classification is more complex than the ex-
amples above can show, and the system has been elaborated over
the years by Permjakov himself; in its latest version in the
Grammar of Proverbial Wisdom, each of the four types above is
sub-divided into seven further categories (and allowing for fur-
ther specifications and sub-classifications).

This logico-semiotic categorization is then necessarily com-
plemented by a thematic classification: analyzing three proverbs
such as (i) No smoke without fire, (i) No rose without thorns,
and (iii) No river without bank, all three would belong to invari-
ant IA, each of them containing the statement that one of the two
objects mentioned cannot exist without the second one. Still, the
meanings of these three proverbs differ completely — the first (i)
maintains that there can be no indication of an object unless the
object itself exists; the second claims that there can be no good
things without faults; and the third says that no whole can exist
without any one of its obligatory parts. Consequently, a prov-
erb’s meaning is principally described by the two-fold reference:
(a) to one of the logical categories, and (b) to a thematic pair (or
a combination of pairs) such as good — bad, cause — reason, hot
— cold, male — female, etc.), on the other.

The resulting proverbial model** may additionally be submit-
ted to what Permjakov termed paremio(logical) transformations;
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according to this view, the basic paremiological model like Own
is good may be logically transformed in various ways, the results
belonging to one and the same proverbial type; this concerns
first-order transformations (Own is bad) as well as second-order
transformations (Foreign is bad), from which a number of fur-
ther subtypes may be derived. Within this framework, not only
explicit negations (The face is no index to the heart vs. The face
is the index of the heart; (Norrick, 1985: 162)) can be theoreti-
cally covered, but also proverbial synonyms (Strike while the
iron is hot vs. Make hay while the sun shines) and antonyms
(Out of sight, out of mind vs. Absence makes the heart grow
fond/er).

Permjakov’s approach owes, of course, very much to struc-
turalist approaches of the 1970s. Nevertheless, it is interesting to
note that, according to Permjakov, not more than 64 of such se-
mantic oppositions — which are very similar to those found to be
relevant in the semiotic analysis of culture in general —, are suffi-
cient to describe ca. 97% of a culture’s proverbial stock. Permja-
kov’s system has suitably been called a Mendeleevian Proverb
Table, and the question has been raised if his conception is kind
of a hocus pocus system (Krikmann, 1971, Kuusi, (1972), com-
paring it to Kuusi’s classificational schema as a God’s truth sys-
tem. Such a view might seem to be justified referring to Permja-
kov’s claim to describe not only all actually existing, but also all
possible (conceivable) proverbs with his model. The juxtaposi-
tion of these two kinds of system originates in linguistics, where
it was brought into discussion by Householder (1952: 260): “On
the metaphysics of linguistics there are two extreme positions,
which may be termed (and have been) the ‘God’s truth’ position
and the ‘hocus pocus’ position. The theory of the God’s truth
linguists [...] is that language has a structure and the job of the
linguist is (a) to find out what the structure is, and (b) to describe
it [...]. The hocus pocus linguist believes that a language (better,
a corpus, since we describe only the corpus we know) is a mass
of incoherent formless data, and the job of the linguist is some-
how to arrange and organize this mass, imposing on it some
structure [...].” It was Jakobson (1962: 276) who repeatedly
pointed out the futility of such a controversy; Householder
(1952: 260), too, admitted that ultimately it seems to be rather a
question of ideological-philosophical differences in approaching
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one and the same question, partially arriving at identical results,
and confessed, “it may be that these two metaphysical view-
points are in some sense equivalent.” The direct relevance of
these observations for Permjakov’s and Kuusi’s models has been
pointed out by Voigt (1977: 167): “Kuusi directly departs from
the given material, and he tries to arrive at the same results as
Permjakov has, with the help of the deductive method.”

As has been pointed out above, Permjakov’s notion of situa-
tion was not as specified as this has later been suggested. As a
consequence, his own semantic classifications are not void of
interpretations which to the first, denotative level of significa-
tion, rather than the second, connotative level, i.e., the proverb’s
abstract meaning. In fact, his system might theoretically be used
to describe both levels, although he ultimately had in mind the
abstract proverb idea as a basis of his semantic classification. In
illustrating the problem at stake with reference to but one exam-
ple, it may be helpful, by way of a comparison, to refer to the
Kuusi system (Lauhakangas, 2001). In the Lauhakangas-Kuusi
system, the internationally broadly distributed proverb One hand
washes the other would fall into the general category H Social
Interaction, more specifically, category H3 (Group Solidarity),
or H3A, respectively (Solidarity to one’s own people). Permja-
kov attributed it to the invariant IB (see above), and within it into
a sub-category entitled Tendency of things to be close to each
other; Friendship — Hostility (9LA), in combination with the
semantic opposition of Left — Right; quite obviously, it is rather
the concrete spatial relation of two hands, which is in the focus
of this classification, both with regard to the logical and thematic
classification. As compared to this, Grzybek and Chlosta
(Grzybek & Chlosta, 2000), in their attempt to consequently ap-
ply Permjakov’s system to the second level of signification, sug-
gest to attribute it to the sub-category Existential dependence of
a thing or an action on another one (8KA) of invariant IB, com-
bining it with the semantic pair Action — Reaction, If there is an
action, there is / will be a reaction. As can be seen, no statement
as to the quality of action or reaction is included into the model,
what makes clear, how difficult it is to take account of possible
culture-specific pragmatic restrictions: for cultures which would
use this proverb to refer to good favors as a reaction to good fa-
vors only, the addition of the thematic pair good — bad might be
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necessary. Quite evidently, this is related to the fact that seman-
tic descriptions of proverbs — and neither Permjakov’s nor Kuu-
si’s systems are exceptions to this rule — principally cannot but
provide metalinguistic descriptions of the given proverb’s se-
mantic potential in Krikmann’s terms; further semantically rele-
vant information — be that of functional, pragmatic, situational,
deontic, modal, or other kind — at least to data cannot adequately
be mapped onto the paremiological model.

It turns out that attention has to be paid to the important in-
terdependence of three basic categories, which have been termed
polyfunctionality,  polysemanticity, and  heterosituativity
(Grzybek, 1984a). Whereas the concepts of polyfunctionality and
polysemanticity refer to the fact that one and the same text may
serve different functions and may represent different meanings,
the concept of heterosituativity covers the fact that a proverb can
convey different meanings, depending on the situation in which
it is used. None of these three categories, which condition each
other in one way or another, can be interpreted in isolation. And
it seems to be for this specific interrelation that no ultimate
meaning can ever be described to a particular proverb text.

On the one hand, this may sound like paremiological surren-
der; on the other hand, this corresponds to those degrees of se-
miotic freedom, necessary for successful proverb usages.

Systems like Permjakov’s thus provide a way to theoretically
describe and map the paradigmatic inventory of a culture’s pro-
verbial stock. In fact, this system is only partly deductively de-
rived, consisting of a systematic extrapolation of initially induc-
tive classifications; in semiotics, it has again been Charles S.
Peirce who coined the term abductive reasoning to describe this
scientific process, oscillating between induction and deduction.
In our case, a paremiological system has resulted, in which the
individual slots represent possibilities, which may be realized or
not, within a given culture, thus also possibly containing so-
called empty cells (as known in the field of phonology, as well),
i.e. theoretical models for proverbial utterances, which are not
even realized by concrete proverbs within a given culture.
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10. Theoretical and Empirical Paremiology and the Semiotics
of Culture

From the perspective of cultural semiotics, this opens new
perspectives to study the (social and cultural) function of prov-
erbs as a genre, allowing to ask the question, which proverbs are
realized within a given culture, and which are not. In this respect,
paremiology can immensely contribute to the more general study
of culture from a semiotic point of view, or in a semiotic per-
spective.

But culture is a process, a synchronous snapshot, at best, be-
ing subject to constant changes. Searching an answer to the pro-
file and size of a culture’s proverbial stock, thus is dependent on
the previous documentation of proverbs, which necessarily must
represent some past, recent or not. Of course, proverbial stocks
do not change within a day’s time — trying to find an answer to
the question outlined, and necessarily relying on (more or less)
obsolete documentation, cannot be but paradigmatic by nature:
the fact that a given proverb has been realized and documented
within a given culture and thus has been part of it, does not mean
that it is still used, and thus in function: after all, proverb collec-
tions consist of items which either may be current still today, or
which were current in some past, but are not any longer, or even
never have been used within the given culture, but translated
from some other(s).

It is at this point, where empirical work comes into play —
empirical paremiography as well as paremiology. Whereas em-
pirical paremiography, in this context, contributes by way of col-
lecting and documenting proverb usage, and the frequency of
proverbs’ occurrences (including the analysis of current corpo-
ra), empirical paremiology studies, by way of empirical methods,
familiarity with proverbs, as an obligatory first step for further
proverb-oriented studies. This is not the place to discuss relevant
methods at some length here (see Chlosta & Grzybek 2004;
Grzybek & Chlosta; 2009; Grzybek 2009; 2012a). Yet, Permja-
kov’s attempts to empirically establish what he termed a proverb
minimum deserves mention here, trying to find out, which prov-
erbs are known by all members of a given culture or society. Af-
ter Western readers were had been made acquainted with this
approach (Grzybek, 1984b), which was first tested in 1991 with
some language other than Russian (Grzybek, 1991), these ideas
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were broadly propagated in paremiology (Mieder, 1992); since
then, relevant methods have been tested and developed over the
last decades, resulting in the modified basic question. As a result,
the crucial guiding question of empirical paremiology, from a
contemporary point of view, may be phrased as follows: “Which
proverbs are known in what (verbal) form by which members of
the given culture, and which collective overlaps and intersections
exist with regard to proverb knowledge and familiarity?”
(Grzybek, 2012a)

Given the assumption that proverbs represent no isolation
genre in the semiotics of culture, but are closely interrelated with
all other genres, deep insight can be gained into cultural mecha-
nisms from a semiotic point of view. It should have become clear
that theoretical as well as empirical works are necessary to pro-
vide a sufficiently broad picture, and that semiotic approaches
are able to provide an adequate framework for any study in this
direction.

Notes

! Indirect speech acts, in the tradition of Austin (1962) and Searle (1969), refer
to the situation when someone, in a given communication, says one thing (the locu-
tionary act), and means something different (or additional), thus performing an
illocutionary act, which has some (perlocutionary) effect on someone else.

2 This refers back, of course, to D. Hymes (1962) postulation of an Ethnogra-
phy of Speaking, paradigmatically shifting the focus from anthropological linguis-
tics to linguistic anthropology.

3 Heterogeneous signs may of course not only simultaneously accompany, but
also precede or succeed a given sign, thus implying syntactical sequentiality as out-
lined above.

* There is no need to enter a more detailed discussion here as to the semiotic
status of phonemes, as the smallest linguistic units bringing about a change of mean-
ing, or of morphemes, as the smallest grammatical units, or the smallest linguistic
units bearing meaning.

5 Later, Milner (1969) would elaborate on this observation, interpreting them
as an intralingual, though intercultural phenomenon.

6 In this respect, Norrick’s (1985: 101) appeal to pay attention to these differ-
ent kinds of tropes is important, although his assumption that no one has ever at-
tempted to define or catalogue the types of figures proverbs contain commonly, is
far from being correct, if one does not ignore older sources as, e.g., Klimenko
(1946) detailed study of tropes in Russian proverbs.

7 In linguistics and semiotics, different kinds of motivation have been distin-
guished, originally referring to Saussure’s distinction of arbitrary and motivated
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signs. In a more general sense, we are concerned with the derivation of form, mean-
ing, function, usage, or historical development of simple or complex signs, on the
basis of formal (morphological, syntactic, phonological, graphical), semantic, or
sign-external aspects.

8 Norrick uses both terms, obviously interchangeably, i.e., literal reading as
well as literal meaning.

® The literal reading of the proverb Like father, like son, for example, would be
Father and son are alike.

10 At closer sight, even these demands are not met in Norrick’s approach; after
all, a standard proverb interpretation Fear gives the ability to fly of the proverb Fear
gives wings (Norrick, 1985: 194) is more than far away from any kind of customary
meaning, to give but one example.

' More specifically, depending on this relation, synecdochic, metonymic, met-
aphoric (and eventually further) types of proverbs may be distinguished — see e.g.,
Norrick (1985: 108).

12 Although the customary meaning may eventually be described with terms
from everyday language, this may not blind us to the fact that we are concerned
with a different, meta-lingual function of language. The (meta-linguistic) descrip-
tion of a proverb’s customary meaning and its literal reading may of course coin-
cide formally, but not functionally, in this case both being but homonymous ex-
pressions. It is therefore profoundly misleading to speak of a coincidence between
literal and customary meaning — a meta-language must principally not only have a
logical lexicon not smaller than that of the object language, but it must also neces-
sarily have variables belonging to a higher logical type than the variables of the
object language. Thus, for both ‘literal” and figurative proverbs the literal reading
must differ from its meta-lingual description, and every change in the type of meta-
linguistic description would let this conception collapse like a house of cards.

13 A synoptic survey of Permjakov’s conception can be found in his 1970 book
Om nozosopku 0o ckasku, which was translated into English in 1979 under the title
of From Proverb to Folktale. However, his theory of proverbs was significantly
elaborated upon in the 1970s and therefore is not contained in the English transla-
tion, which is obsolete, in this respect.

14 Sometimes, such prognostic sayings have been termed weather proverbs,
although the term proverb is reasonably better reserved for synthetic clichés.

15 In one way or another, this concept thus is based on conventionalized mean-
ings of lexical signs. This does bit exclude, of course, that one might artificially
construe a (situative) context, in which a figurative interpretation of a prognostic
saying might be possible; however, in this case we would not be concerned with an
analytic cliché anymore, but with an instance of paremic homonymy.

16 Ultimately, it is this GENERIC-SPECIFIC relation, which has been emphasized
by cognitive linguists from the 1980s on (e.g., Lakoff & Johnson (1980), in context
of a theory of metaphor, to be relevant for proverbs, too (e.g., Lakoff & Turner
(1989 : 162). Notwithstanding the lack of empirical evidence, including the danger
of overemphasizing subjective introspection (Gibbs et al. 1996), cognitivist linguis-
tics has attracted much attention by phraseologists and paremiologists, ignoring the
close resemblance of these ideas to Permjakov’s linguistic and folkloristic ideas, as
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pointed out by Krikmann (1984) in his critical review of the cognitivist approach. In
this context, Krikmann suggests that the GENERIC-SPECIFIC metaphor might be bet-
ter understood as a metonymys; this classification might be seen as a parallel to Nor-
rick’s (1985) classification of proverbs as scenic species-genus synecdoches — but in
this case, the proverb as a genre would generally be concerned and not — as Norrick
(2007: 389), basing his distinctions on the relation between ‘literal” and customary
meaning, sees it —, only a specific subtype of proverbs.

17 “Proverbial aphorisms’ and ‘proverbs proper’ in Permjakov’s terminology

18 Lundberg (1958), Milner (1969).

19 The fact of Saussure’s psychological (or cognitive) definition of the sign and
its components is not of primary concern here.

20 Broadly speaking, in a Peircean framework, a sign process is a dynamic in-
teraction of three components: the representamen, a functionally defined sign carri-
er, an object, and the interpretant, an interpreting consciousness. The object addi-
tionally is specified as an immediate object (as represented in the sign itself), and the
dynamic object (only indicated by the sign, to be cognized by collateral experience
only); similarly, different kinds of interpretants are distinguished, which need not be
discussed here in detail. In any case, an interpretant must not be confused with the
interpreter as the sign user.

2! According to Peirce (Hartshorne & Weiss, 1931-1958), this logical interpre-
tant is “what would finally be decided to be the true interpretation if consideration of
the matter were carried so far as that an ultimate opinion were reached”. The final
interpretant thus ultimately is based upon some customary interpretive consensus,
which in principle is only an ideal and can be achieved only by way of some (quasi-
asymptotical) approximation.

22 In this respect, one should well be aware of the fact that, logically speaking,
analogy principally includes the relation between two ordered pairs (of terms or
concepts); quite characteristically, the ancient Greek term vahoyla (analogia) orig-
inally meant proportionality, in the mathematical sense, and eventually was translat-
ed into Latin is proportio as a set of equations in which two relations are equated.
There is no need to go into details here as to a discussion of analogy — after all, one
may still today side with John Stuart Mill’s (1843) wise words saying that “There is
no word, which is used more loosely, or in a greater variety of senses, as Analo-
gy” — Nevertheless, Crépeau may be seen fully right in arguing that proverbs need
not necessarily be characterized by fully explicit four-term analogies.

23 The background of these distinctions must be seen in philosophical and lin-
guistic theory, where a proposition includes nomination, predication, junction, and
quantification. In this context, nomination is a necessary condition for predication,
the latter implying the attribution of a property to a subject (or object). Whereas
phraseological information (Px) thus concerns nomination (which, grammatically
speaking, is not restricted to nouns, but may comprise verbs, too), paremic infor-
mation (Px D Q) contains, by definition, a predication, a proverb thus correspond-
ing to a proposition, which may either refer to the relation between two (or more)
objects, or to an object an (one of) its properties.

241t goes without saying that within each of these basic categories, a number of
further subdivisions are possible and necessary.
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25 The fluent transitions from proverbial phrases to proverbs become most evi-
dent in verbal constructions like “One/You should (not) ...”.

26 There is no need to deal here in detail with the circumstance that not in all
proverbs, all terms of these relations must be explicitly expressed.

27 A proverb may, of course, but need not refer to the situation in which it is
used; but heuristically, both must be principally distinguished.

28 Seitel’s original term context situation is avoided here and replaced by the
term reference situation, since context might erroneously be applied the interaction
situation. Quite evidently, a proverb may refer to that situation, in which it is used,
but this is not necessarily the case; as a consequence, it is better to clearly (heuristi-
cally, conceptually, and terminologically) distinguish them.

22 Here and throughout this text, particular forms of proverb usage as, e.g., in
literary texts, will not specifically be dealt with.

30 As to a more detailed distinction between the notions of variant and varia-
tion (see Grzybek et al., 1994; Grzybek, 2012b; Chlosta & Grzybek, 2005)

31 Although sets S and R both are, in principle, infinite, a given individual’s
proverb knowledge is, of course, characterized on the basis of a limited number of
experiences with individual proverbs and situations, what is correspondingly sym-
bolized.

32 1t may be appropriate to bring up some restrictions and caveats here. First,
the assumption of two processes of abstraction does not necessarily imply that these
take place simultaneously during any cognitive processing of a proverb; also, there
is no need to discuss here in detail the complex (and controversely seen) interrela-
tions between abstraction and analogy, i.e. to analyze the role of analogical reason-
ing in abstraction, or abstraction processes in analogy processing.

33 Only in Permjakov’s later writings, like his Grammar of Proverbial Wisdom
(1979) the model is a two-fold complementation of separate logical and thematic
components, whereas in his earlier writing (as his From Proverb to Folk-Tale, trans-
lated into English in 1979), both components were fused into logico-thematic clas-
ses.
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LA SALUD MENTAL EN LOS REFRANES
JUDEO-SEFARDIES

Resumen: Presentamos un estudio de cardcter bibliografico realizado so-
bre las principales colecciones de refranes recogidas desde finales del
siglo XIX hasta hoy entre los descendientes de los judios espafioles que
fueron expulsados en el afio 1492. Tras emigrar y establecerse en diver-
sos lugares del norte de Africa, Palestina, Turquia, orillas del mar Adria-
tico, centro de Europa e incluso en América, esta poblacion de desterra-
dos supieron y tuvieron el gusto de conservar a lo largo de los siglos,
junto a la lengua espafiola que no han dejado de usar en el &mbito fami-
liar, una notable seleccién de proverbios y refranes sobre los mds diver-
sos temas. Estrechamente relacionados con los refranes espafioles del
Renacimiento, nos hemos ocupado solamente sobre los que tratan de sa-
lud mental. Los mismos abordan la locura en general, forma de recono-
cerla, su cardcter irreversible, actitud que debe adoptarse frente a la
misma, inutilidad en general de los tratamientos, asi como de algunas
dolencias psiquicas concretas que logran identificarse. En cuanto a la te-
rapia recomendada, como reflejo del pensamiento médico de la época,
se basa en el aislamiento en los manicomios y castigos corporales para
los casos més violentos.

Palabras clave: Etnopsiquiatria, Historia de la Psiquiatria, Judios, Sefar-
dies, Paremiologia, Refranes

Introduccion

1. Judios sefardies

El 31 de marzo de 1942, los Reyes Catélicos dictaban una or-
den obligando a toda la poblacién judia que residia en los reinos
espafioles a abandonarlos en el plazo improrrogable de cuatro me-
ses. Podian llevar consigo todas sus pertenencias “salvo oro o la
plata”. Asi, con excepcion de una exigua minoria que se convirtio
al catolicismo y que siempre serd acusada de practicar a escondi-
das el judaismo, alrededor de 150.000 personas abandonaron
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Esparia para establecerse en diferentes lugares del norte de Africa,
Palestina e Imperio Turco. Se trata de los sefardies o sefarditas, es
decir de los judios originarios de Sefarad (Espafia en hebreo). So-
bre la tristeza que debieron sentir, sirva este mismo refran sefardi
que recomienda no hablar al judio del destierro o de su didspora:
“Que dizes al gidi6 de galit pesgado”.

Con el tiempo los principales asentamientos sefardies se pro-
ducirén sobre todo en Turquia y norte de Africa, también en Siria,
Palestina, en las riberas del mar Adriético, centro de Europa, Fran-
cia,Rusia e incluso Inglaterra y continente americano. Los propios
estudios paremioldgicos utilizados en nuestra investigacion, indi-
can los lugares donde mejor se conservaba la lengua espafiola.

Los judios que a lo largo de la didspora se fueron estable-
ciendo en la peninsula ibérica, durante la dominacién musulmana
hablaban generalmente el 4rabe. Pero, a medida que progresaba la
reconquista cristiana, para adaptarse a las nuevas circunstancias y
al ambiente que debian soportar a la fuerza, paulatinamente fueron
adoptando la lengua castellana que hicieron suya durante varios
siglos. En espafiol escribian a mediados del siglo XIII médicos,
fil6sofos, literatos y rabinos judios, y a este idioma traducian obras
arabes de controversia religiosa, cirugia, astronomia o de artes in-
dustriales. El uso del espafiol estuvo tan generalizado que, en al-
gunos lugares, llegd a reemplazar al hebreo (parcial o totalmente
olvidado) incluso en las ceremonias religiosas.

Los judios sefardies desterrados que se asentaron en otros lu-
gares de Europa, pronto adoptaron la lengua que se usaba cada
territorio, pero los que lo hicieron en regiones de Oriente donde
vivian sin mezclarse comunidades procedentes de Asia y de Eu-
ropa, para entenderse entre si y para comunicarse secretamente y
facilitar sus tratos mercantiles, continuaron usando la vieja lengua
espaiola que también hablaban en el seno de sus hogares como
una manifestacion de carifio hacia la tierra donde nacieron.

Se trata de un espaifiol, o judeo-espafiol como prefieren los fi-
16logos, en su esencia tan arcaico y puro como la vieja lengua ro-
mance que llamamos “ladino”, cuajado de solecismos, palabras
desusadas y giros arcaicos, que con el tiempo incorpord neologis-
mos y extranjerismos. En suma, un castellano antiguo bastardeado
por el roce durante siglos con el arabe, turco, griego, italiano y
francés, repleto de viejos refranes, coplas y romances populares.
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2. Refranes médicos sefardies

Conscientes de la riqueza lingiiistica y cultural que encerraban
estas comunidades judias que utilizaban todavia en sus conversa-
ciones la vieja lengua sefardi, una serie de investigadores iniciaron
a fines del siglo XIX una recogida sistematica de vocablos, refra-
nes, coplas y otras formas de literatura popular en los principales
asentamientos sefardies que entonces existian. Fruto de estos tra-
bajos son una serie de estudios sobre la lengua sefardi, con sus
vocabularios y repertorios paremiales que constituyen las fuentes
por nosotros consultadas.

Paralelamente se realizaron encuestas y consultas con las co-
munidades hablantes de esta lengua, conscientes de la importancia
que tenia recuperar en breve plazo la mayor cantidad posible de
informacion sobre las mismas. La situacion politica y social que
por entonces se vivia en los territorios donde se asentaban estos
judios, presagiaba una rapida desaparicion de la lengua sefardf ...
e incluso de los mismos hablantes, como dolorosamente se con-
firmé unas décadas después.

Los refranes, sentencias, paremias o dichos populares, lo
mismo que el resto de manifestaciones de la literatura popular,
suelen tener un origen mas o menos culto y, con el tiempo, cuando
la experiencia confirma su valor y el pueblo decide hacerlos suyos,
los introduce en sus conversaciones habituales facilitando asi su
difusién. En este sentido deben considerarse las paremias como
una forma de sabiduria popular indiscutible, con la garantia que
proporcionan siglos de uso continuado que hacen decir a los mis-
mos sefarditas: “No ay refran ke no sea verdadero” (Lévy, 1968:
174).

Repasando las colecciones consultadas, estimamos en mas de
tres mil el nimero de refranes sefarditas conocidos, de los cuales
una quinta parte son verdaderamente originales para el refranero
espafiol, lo que indica una notable origi-nalidad. Originalidad que
se extiende a los refranes médicos en general y a los que se ocupan
de asuntos psiquidtricos, tal como hemos podido confirmar en
nuestros estudios sobre paremiologia médica espafiola. Por cierto
que las propias sentencias sefardies tienen un buen concepto de la
capacidad intelectual de esta etnia: “Judio tonto no hay” (Saporta,
1957: 156).

La medicina que practican los judios sefardies, como los éra-
bes o cristianos del Renacimiento, es un galenismo arabizado,
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filos6fico, con toques teolégicos, cuyo mejor exponente es Avi-
cena. Los judios espafioles trasladan a sus refranes los conoci-
mientos médicos que tienen sobre cualquier tema. Con ironia fes-
tiva revelan los conocimientos empiricos del pueblo llano. Algu-
nos de ellos, en el terreno también de la salud mental, tienen hoy
vigencia por su caracter preventivo o por su buen sentido préctico.
Naturalmente, cuando decimos que los refranes reflejan la sa-
bidurfa popular de las gentes que los usan, no queremos decir que
constituyan un cuerpo de doctrina sélido y preciso, imposible de
encerrar en una frase o en unas pocas palabras, pero si que recogen
la opinién o el remedio puntual a determinadas dolencias del alma.
Precisamente sobre estas sentencias hemos compuesto lo que po-
demos también llamar el Refranero psiquidtrico judeo-sefardi.

Hipotesis y objetivos

Cuando a finales del siglo XV fueron expulsados los judios
espafioles, llevaron consigo una rica tradicién oral que supieron
conservar y transmitir de generacion en generacion. Desde finales
del siglo XIX y durante la primera mitad del XX directamente de
sus labios fueron recogidos sus refranes por investigadores que los
publicaron en libros y articulos. Conscientes que los mismos cons-
tituyen un reflejo de la sabiduria popular, en este estudio de cardc-
ter bibliografico nos planteamos como hipdtesis general la posibi-
lidad de averi-guar si los conocimientos que encierran los refranes
que tratan sobre cualquier aspecto de la salud mental constituyen
un cuerpo s6lido de saber psiquidtrico o bien un conjunto disperso
de conocimientos. También confirmar la posible relacién exis-
tente entre el refranero espafiol y el sefardita, asi como comprobar
si el trauma de la expulsion tuvo algin reflejo en estos mismos
refranes.

Para mejor desarrollar estas hipdtesis, nos hemos planteado
los siguientes objetivos:

1. Dentro de los refranes que se ocupan de la salud mental,
conocer los asuntos que se tratan con mds frecuencia.

2. Analizar las principales que caracteristicas que presentan
las personas consideradas genéricamente tontas, bobas o
simples.

3. Averiguar la actitud o el trato que las sentencias popula-
res recomiendan aplicar a los enfermos mentales en toda
su variada manifestacion.
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4. Aceptando la dificultad que existe para distinguir con
claridad en los viejos refranes sefardies los que se refie-
ren a patologias mentales, tratar de reconocer algunas de
ellas.

5. Conocer los tratamientos que la sabiduria popular apli-
caba a determinadas dolencias psiquicas.

Metodologia
Nuestro trabajo tiene un cardcter bibliografico para el que he-
mos seguido el siguiente método:

1. Recopilacion y andlisis de las principales colecciones de
refranes sefardies.

2. Seleccidn y clasificacion de los refranes que tratan sobre
cualquiera de las diferentes facetas de la salud mental.

3. Estudio, analisis y exposicién por temas de los refranes
sefardies que abordan las dolencias psiquicas.

4. Comparacion entre refranes espafioles y sefarditas que
tratan sobre salud mental, para apreciar las posibles dife-
rencias y similitudes.

Lo mismo que hacen todos los autores consultados, incluso aque-
llos que publican sus investigaciones en lengua inglesa, los refra-
nes sefardies los expresamos tal como aparecen en sus coleccio-
nes, es decir, en idioma espaifiol antiguo mezclado con vocablos
procedentes de otras lenguas, a continuacion de cada uno va la cita
correspondiente y, con el objeto de facilitar su comprension, afia-
dimos una breve explicacién de su significado.

Materiales

La base de nuestro estudio la constituye los estudios paremio-
l6gicos que reflejamos en la bibliografia, siendo especialmente
utiles los siguientes que indicamos por orden cronoldgico con el
numero entre paréntesis de refranes sefardies sobre salud mental
que contienen:

- Haim Bidjarano (1885): 155 (7) refranes orientales

- Meyer Kayserling (1889): 767 refranes de Servia, Bulgaria,
Turquia y Holanda

- Raymond Foulché-Delbosc (1895): 1.313 refranes de Cons-
tantinopla, Andrianapolis y Salonica

- Abraham Galante (1902): 462 refranes de Rodas
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- José Benoliel (1927): 178 (15) refranes y numerosas locucio-
nes recogidas en Marruecos

- Henry V. Besso (1935): 220 (12) refranes de la zona de Sa-
lonica

- Mosco Galimir (1951): 646 (31) refranes sefarditas

- Alberto Hemsi (1954): 220 (10) refranes de Alejandria pu-
blicados por J. Subira

- Enrique Saporta y Beja (1957): 1.844 (96) refranes, casi to-
dos de Saldnica

- Denah Lida (1958): 300 (11) refranes

- Isaac Jack Lévy (1969): 765 (10) refranes recogidos en
Nueva York, Atlanta y otras ciudades de EEUU

- Zamila Kolonomos (1976): 1.187 (38) refranes y dichos
sentenciosos de Bosnia y Hercegobina tomados de diversos
manuscritos que se hallan en el Jewish Historical Museum of
Belgrado, siendo los mas importantes los de Samuel B.
Pinto, Daniel Danon y Avram Pinto que indicamos en cada
caso.

- Zamila Kolonomos (1978): 1.000 (28) refranes y dichos sen-
tenciosos macedonios, recogidos en Bitola y Skopje.

- Jestis Cantera Ortiz de Urbina y Julia Sevilla Mufoz (1997):
931 (46) refranes

- Leonor Carracedo y Elena Romero (1981): 334 (11) refra-
nes, 108 citas y 14 resefias de refraneros sefardies

- Tamar Alexander-Frizer y Yaakov Bentolila (2008): 1.040
(42) refranes y sentencias recogidas de los judios sefardies
del norte de Marruecos, muchas de ellas acompafadas de sus
versiones haketinesca, hebrea, hispanica, judeo-arabe o la-
dina.

Resultados

Consultadas las colecciones de proverbios que vemos en la
bibliografia, lo primero que nos llama la atencién es no encontrar
absolutamente ninguno que hable mal de Sefarad, la tierra que si-
glos atrds se vieron en la obligacién de abandonar estos judios es-
pafioles. Ni siquiera queda un mal pensamiento hacia los cristia-
nos que ordenaron, toleraron o se aprovecharon de su destierro.
No hubiera sido nada extrafio que una decisién tan traumatica de-
jara en el alma o en la mente de aquellos emigrantes forzosos (o
en sus descendientes), un sentimiento de rencor hacia los espaiio-
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les. Nada de eso. Al contrario, la misma actitud de conservar en
sus casas durante siglos el idioma y los refranes que utilizaron sus
antepasados, muestra la delicadeza espiritual de esta comunidad
judia que se expandid por territorios tan dispersos y variados.

En los dichos sentenciosos sefardies que figuran en las colec-
ciones consultadas, en total hemos encontrado 223 refranes distin-
tos que de un u otro modo tratan sobre salud mental. ;Es alta esta
cifra en el contexto general de la paremiologia sefardi? Dicho de
otro modo, ¢los refranes de esta comunidad judia estan verdade-
ramente interesados por la salud mental de las personas? Creemos
que si, al menos si lo comparamos con los refraneros espafioles
renacentistas que, en general, muestran menor inclinacién hacia
estos temas. Indicar que cuando aparecen sentencias que expresan
un mismo pensamiento con textos levemente distintos, en nuestro
trabajo anotamos sélo la mas antigua.

Como puede apreciarse enseguida, muchos se refieren gené-
ricamente a locos, bobos o tontos (a veces bajo el apelativo de
“asnos”). Tampoco los hay que aludan a enfermedades mentales
concretas, no se olvide que el uso de estos refranes se remonta a
los afos finales del siglo XV cuando apenas se distinguian pato-
logias psiquiétricas.

Dentro de la dificultad que entrafia toda clasificacion, hemos
agrupado los refranes de la muestra en los siguientes apartados:

1. Locura (44):

Numerosas sentencias atienden a las limitaciones intelectua-
les de las personas consideradas genéricamente locas, dementes,
tontas, bobas o torpes. Conviene recordar que entendemos por lo-
cura la privacion del uso de la razén o del buen juicio. Relacionada
con la demencia (etimolégicamente “alejado de la mente”), en la
época en que usaban los sefardies estos refranes se consideraba
loco simplemente al que rechazaba las normas sociales estableci-
das. El apelativo de tonto o de bobo se aplicaba a personas de es-
caso entendimiento o inteligencia (“asno” muchas veces en sen-
tido coloquial).

Tratan también estos refranes de la testarudez, del nervio-
sismo o de la rudeza mental. Tal como ocurre con los refranes es-
pafioles, la mujer es generalmente considerada de escaso talento,
desde luego intelectualmente inferior al hombre. Alguno advierte
de los peligros del estudio excesivo para la buena salud mental,
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asi como de la tardanza que tienen los judios para lograr la pleni-
tud mental. En cualquier caso, reconocen que Dios no deja nunca
de la mano a estas criaturas menos dotadas de intelecto. Refranes:

“Al gidi6 le viene el meollo tadre” (Saporta, 1957: 156). El judio
tarda en alcanzar la madurez intelectual.

“Al nervioso le cae el bocado y dice que es de ojo malo” (Galimir,
1951: 12). Torpeza de los muy nerviosos.

“Al torpe ayuda el Di6¢” (Hemsi, 1954: 327).

“Azno de Tevaria” (Saporta, 1957: 46). Los asnos de Tiberiades
(Palestina) son de gran tamafo. Contra los muy bobos.

“Cabeza de lefio” (Galimir, 1951: 13). Testarudez.

“Cada loco con su locura” (Alexander-Frizer; Bentolia,
2008:125). Variedad de dolencias mentales.

“Cada uso se dice amigo, pero loco quien lo cree, nada mas comiin
que este nombre, nada mds vale que esta cosa” (Galimir, 1951:
14). El loco es demasiado crédulo.

“Calavasa vazia no va al fondo” (Saporta, 1957: 68). El bobo tiene
hueca la cabeza.

“Cavesa de chop” (Saporta, 1957: 76). Testarudez.

“Cavesa de partir piniones” (Saporta, 1957: 76). Testarudez.

“De enamorado a loco va muy poco” (Alexander-Frizer; Bentolia,
2008:159).

“De poeta, de medico, de arquitecto y de loco, cada uno tiene un
poco” (Alexander-Frizer; Bentolia, 2008:164).

“De poeta, medico y loco, todos tenemos un poco” (Alexander-
Frizer; Bentolia, 2008:164).

“El consejo de la mujer es poco, ma quien no lo toma es loco”
(Besso, 1935: 212).

“El meollo de la mujer es poco, el que lo toma es loco” (Saporta,
1957: 198).

“El meollo es poco, més quien no lo toma es loco” (Galimir, 1951:
22). Seguir el consejo hasta de los tontos.

“El pariser y no saver es un ramo de locura” (Kolonomos, 1976:
46 [Daniel Danona]).

“El tonto callado, por listo es contado” (Alexander-Frizer; Bento-
lia, 2008:184).

“Es loco con mellollo” (Galimir, 1951: 23). Loco con cerebro
(listo).

“Es loco con plumas” (Galimir, 1951: 23). Loco estudioso (listo).
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“Gioh4, alevantate, pichards” (Saporta, 1957: 157). Alude al ape-
llido turco Nasreddin Hogia considerado bobo pues olvida lo ele-
mental.

“Gioha fue a la plasa; a lugar de ganar piedrié” (Saporta, 1957:
157).

“Il loku fazi la bode il sihiludu si la komi” (Kolonomos, 1978: 97).
“II loku lu ece il sihiludu 1’arikozi” (Kolonomos, 1978: 100).
“Johd antes de cazar mercé la cuna” (Besso, 1935: 213).

“Kada yida kun lukura, la mansives kun todas” (Kolonomos,
1978: 129).

“La loca con su mano la derroca” (Alexander-Frizer; Bentolia,
2008:267).

“La mujer loca, por la vista pierde la toca” (Kolonomos, 1976: 55
[Avram Pinte, Daniel Danonal]).

“La mujer savia fragua su caza, y la loca con sus manos la derroca”
(Kolonomos, 1976: 55 [Avram Pinte, Daniel Danona, Samuel
Pinte]).

“Lenio de banio” (Saporta, 1957: 177). Torpe.

“Lo que va a fazer el tiempo, que lo haga el meollo” (Cantera y
Sevilla, 1997: 255). La inteligencia se adelanta a los hechos. Con-
sejo talmudico.

“No saber dar migas al gato” (Benoliel, 2012: 26). Torpeza ex-
trema.

“Pariser y no saver es una rama de locura” (Kolonomos, 1976:
66).

“Pedaso de azno” (Saporta, 1957: 242).

“Pensar y no saver es una rama de locura” (Kolonomos, 1976: 66
[Avram Pinte]).

“Prove de meollo y prove de pards” (Saporta, 1957: 254). Corto
de inteligencia y de dinero.

“Que sabe el azno de mués muscada” (Saporta, 1957: 48). El tonto
no entiende de cosas delicadas.

“Quien no tiene meollo, que tenga patchds” (Saporta, 1957: 198).
El torpe trabaja inttilmente.

“Ramo de bovos” (Saporta, 1957: 265). Grupo de tontos.

“Sal en la meyoyera” (Galimir, 1951: 24). Inteligencia.

“Si a la mar va, agua no topa” (Galimir, 1951: 45). Muy torpe.
“Sos punta de lefio” (Galimir, 1951: 45).

“Todos locos; el chelebi, sezudo” (Cantera y Sevilla, 1997: 282).
Todos locos menos el jefe. Ironia.
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“Yoren las sefioras, las que tienen la razén” (Benoliel, 2011: 56).
Maldicién a la mujer lista.

2. Seriales de la locura (16):

Unas pocas sentencias buscan en la fisionomia el anuncio de
posibles taras mentales. Estan convencidas que por el rostro puede
conocerse el estado animico o moral de las personas, que la cara
es el reflejo del alma. Incluso tratan de adivinarlo por los surcos
de la palma de Ia mano, lo mismo que ocurria en la época medie-
val. No hay que olvidar la importancia que la medicina clésica, el
galenismo arabizado que domina todavia en el Renacimiento, con-
cede a la teorfa de los temperamentos, a su vez condicionados por
los cuatro humores orgénicos. Refranes:

“Asegun tiene la cara, tiene el corazén” (Cantera y Sevilla, 1997:
217). El rostro indica el estado animico.

“Cabello largo, meollo corto” (Galimir, 1951: 13). Torpeza de la
mujer.

“Caras vemos, corazones no conocemos” (Besso, 1935: 212). El
rostro no siempre expresa nuestra situacion.

“Como hay adientro sale afuera” (Saporta, 1957: 25). Como es el
temperamento es el comportamiento.

“Corasén espejo del otro” (Kolonomos, 1976: 38 [Daniel Da-
nonal).

“El bieniel aver, en la cara se ven” (Cantera y Sevilla, 1997: 233).
“El bien y el mal en la cara se ve” (Saporta, 1957: 53).

“Escrito estd en la palma, lo que va a sufrir la alma” (Galimir,
1951: 24). Las lineas de la mano anuncian los sufrimientos del
alma.

“La ansia del corazén se ve en la cara” (Alexander-Frizer; Bento-
lia, 2008:258).

“La cara descubre lo que el corassén encubre” (Benoliel, 2012:
58). La cara refleja nuestros sentimientos intimos aunque tratemos
de esconderlos.

“La cara dice lo que el alma siente” (Benoliel, 2012: 58).

“La kara es el espezo del alma” (Lévy, 1969: 160).

“Los ojos son el espejo del alma” (Benoliel, 2012: 59). La mirada
muestra también el dnimo.

“Miralo la cara, le coneseras el corasén” (Kolonomos, 1976: 61
[Avram Pinte]).

“No hay mds falso que la riza y la cara” (Bidjarano, 1885: 26).
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“Su alma en su palma” (Alexander-Frizer; Bentolia, 2008:233).

3. Caracteristicas de la locura (49):

Se trata del apartado paremialmente mas rico de nuestro estu-
dio, donde se recogen cuantas sentencias tratan de lo que el pueblo
Ilano aprecia o ve en las enfermedades y en los enfermos mentales.
As{, nos habla de la imprevisibilidad del comportamiento de los
dementes, sus obsesiones, hipermotilidad, verborrea, inocencia,
infantilismo, trastornos de personalidad, carcter hereditario de al-
gunas demencias, etc. Sus preguntas recurrentes y constantes son
capaces de hacer perder la paciencia. También recuerdan que cier-
tas personas sensibles pueden perder facilmente el juicio, espe-
cialmente las que estdn sometidas a grandes esfuerzos intelectua-
les, asi como las principales caracteristicas que sirven para detec-
tar la locura. Refranes:

“Al bovo le corre la bava” (Kolonomos, 1976: 30 [Samuel Pinte]).
“Al loco y a la criatura les viene la nevuah” (Kolonomos, 1976:
30 [Daniel Danona]). Nevuah: verdad, profecia.

“Al loco y al bobo, segtin les da” (Galante, 1902: 14).

“Aspides y diablitos, no se estan quieditos” (Galimir, 1951: 13).
Los nerviosos siempre estdn en movimiento.

“Bovu para si no ay” (Kolonomos, 1978: 111).

“Cada uno tiene su hora de locura” (Alexander-Frizer; Bentolia,
2008:125).

“Comerle a uno la miga del meollo” (Saporta, 1957: 90). Obsesién
excesiva.

“;Cudl es el loco? El que se alaba solo” (Kayserling, 1889: 137).
“Del loco y de la creatura hay que apanar” (Galimir, 1951: 18).
Apartarse.

“Del loco, del bobo y de la criatura, se sabe todo” (Foulché, 1895:
265).

“Del loco y del bovo sale la vedrd” (Saporta, 1957: 178). Inocen-
cia de los enfermos mentales.

“Disgracia de otros, alegria de locos” (Galimir, 1951: 19). Locura
es alegrarse del mal ajeno.

“Dur6 lo que dura la piedra en la mano del loco” (Alexander-Fri-
zer; Bentolia, 2008:180).

“El hijo del judi6 al mes anda y al afio gatea” (Benoliel, 2012: 30).
Peligros de la inteligencia precoz de los judios.
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“El hombre loco e liviano tantas preguntas farfa, que Catén non
bastaria a le dar consejo sano” (Foulché, 1895: 602).

“El loco da, el sezudo toma” (Saporta, 1957: 179). Loco aconse-
jador.

“El loco gasta, el savio gosa” (Cantera y Sevilla, 1997: 237). Loco
derrochador.

“El loco huye del borracho” (Galimir, 1951: 22). El loco huye del
que ha perdido el juicio.

“El loco lo gasta, el sesudo se lo come” (Galimir, 1951: 21).

“El loco y el chico hablan la verdad” (Galante, 1902: 109).

“El meollo del ombre es una tela de sevoya” (Cantera y Sevilla,
1997: 238). Se pierde facilmente la razén cayendo en la locura
como se quita una hoja de cebolla.

“El sabio se demanda a si mismo la razén de sus mancuras, ma el
torpe la demanda a otro” (Carracedo y Romero, 1891: 549).
“Escuza de muchos, escuza de bovos” (Cantera y Sevilla, 1997:
245).

“Esperar de otros, oficio de locos” (Galimir, 1951: 24).

“Estd bolando en los ayres” (Saporta, 1957: 126). Vuela la mente
por los aires cuando ha perdido la razén.

“Esta loco piedrido” (Saporta, 1957: 128). Ha perdido definitiva-
mente la cordura.

“Gidi6 bovo no hay” (Saporta, 1957: 156). No hay judio tonto.
“Il bwenu i il bovu tyenin mucu simizanti” (Kolonomos, 1978:
116).

“La criatura y el loco lo dize todo” (Besso, 1935: 213).

“Loco callado, por sezudo es contado” (Benoliel, 2012: 59).
“Maestro es, bovo es” (Saporta, 1957: 187). Demasiada inteligen-
cia acaba en locura.

“Mal de mutchos, consolacién de bovos” (Saporta, 1957: 188).
“Niervozos y huerquitos, no estdn calladicos” (Saporta, 1957:
219). Los hipernerviosos hablan mucho.

“Quen veye y no deprende, de boveda le viene” (Lida, 1958: 27).
“Quien demanda al Di6 poco, es loco” (Saporta, 1957: 104).
“Quien mueve meses estd a la tripa de la loca, algo le toca” (Besso,
1935: 217). Ciertas demencias son hereditarias.

“Razén de muchos, razén de bovos” (Cantera y Sevilla, 1997:
294). Los bobos se les da siempre la razén.

“Rompedor de celebros” (Saporta, 1957: 272). Loco que habla de-
masiado.
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“Roto con rota, puntos de locos” (Kolonomos, 1976: 74 [Daniel
Danonal).

“Salga loco tirando piedras” (Benoliel, 2011: 52). Locura vio-
lenta.

“Sali6 perro loco” (Saporta, 1957: 275). Enloquecer.

“Se etchd al lunar” (Saporta, 1957: 131). Demente, alunado por
recibir malas influencias de la luna.

“Tomarse con sus cavellos” (Saporta, 1957: 293). Desesperarse,
enloquecer.

“Un soplo al forno un consejo al loco” (Besso, 1935: 219). Inuti-
lidad.

“Un loco demanda lo que siete sabios no responden” (Kolonomos,
1976: 80 [Daniel Danonal).

“Un loco hace ciento” (Alexander-Frizer; Bentolia, 2008:414).
“Un loco quita sien” (Kolonomos, 1976: 80 [Daniel Danonal).
“Ya avlé el bovo” (Lida, 1958: 31). Habl6 el bobo y dije bobadas.
“Ya favl6 Gioha” (Saporta, 1957: 136). Habl6 el necio.

4. Depresiones, pesadumbres (29):

Aunque no aparece de forma explicita el término “depresiéon”
que procede del latin “depressio” y “depressus” (literalmente
“abatido” o “derribado”), a este trastorno emocional severo que
hace que la persona se sienta triste y desganada aluden unas cuan-
tas paremias. Muchas se ocupan del peligro que suponen para la
salud psiquica las pesadumbres, disgustos, pesares, tristeza de
animo, pensamientos oscuros y otros sintomas como los bruscos
cambios de humor o la visién pesimista de la vida con ideas de
muerte o de suicidio. Advierten los refranes sefarditas del riesgo
que entrafia este conjunto de fenémenos para el buen equilibrio
mental. Refranes:

“Barrena de cabesal hace mucho mal” (Bidjarano, 1885: 26). Pe-
ligro de los pesares.

“Barrena vieja, debajo de tierra” (Saporta, 1957: 50). Conviene
ocultar las pesadumbres que viene de atrés.

“Bwenu sta ken kol une landre al kurasén” (Kolonomos, 1978:
105).

“Camina la tartuga, camina con su caza” (Saporta, 1957: 69).
Como la tortuga lleva su caparazon, los pesares nos acompafan y
afectan la salud.
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“El cuerpo que pena la alma, y la alma va penar al cuerpo” (Ko-
lonomos, 1976: 44 [Avram Pinte]).

“El loco la echa, el savio la lleva” (Kolonomos, 1976: 45 [Daniel
Danona, Samuel Pinte]). La pesadumbre.

“El savio se ayra de lo que ve, el loco de lo que pensa” (Saporta,
1957: 278).

“El vivo no puede fazer oficio de muerto” (Saporta, 1957: 57).
Necesidad de superar las tristezas.

“En corasén amargoroso no entra ni riza ni gozo” (Kolonomos,
1976: 48 [Daniel Danona]).

“Esperanza larga aflige el corazén y el alma” (Alexander-Frizer;
Bentolia, 2008:211).

“Gayles azenes a mi mi fazin vyeze” (Kolonomos, 1978: 98).
“Gioha que no puedia etcharse con sohord vieja” (Saporta, 1957:
158). Olvidar las pesadumbres al acostarse.

“Hay lloros de alegria y cantares de tristeza” (Benoliel, 2012: 57).
“L’alme yeve mas ki la pyedre” (Kolonomos, 1978: 101).

“La mujer y la barrena quitan al hombre de la carrera” (Saporta,
1957: 212). Peligro de los disgustos.

“Las penas no matan, pero arrematan” (Alexander-Frizer; Bento-
lia, 2008:275).

“Lo que no se va en ansias, se va en suspiros” (Alexander-Frizer;
Bentolia, 2008:284).

“Lo que no va en penas, va en suspiros” (Alexander-Frizer; Ben-
tolia, 2008:284).

“Los males no se van por las muntafias; van por la cavesa de los
ombres” (Cantera y Sevilla, 1997: 256).

“Mal de cavesal, es mucho mal” (Saporta, 1957: 188). Las penas
de la mente son peligrosas.

“Mal y mal y piedra por cabecera” (Benoliel, 2012: 61). Peligro
de los pensamientos funestos.

“Me estd desvaneciendo el meollo” (Saporta, 1957: 106).
“Mosotros debemos de estar contentes por todos los males que no
mos vienen en la cabeza, porque la mancanza de mal es bondad”
(Carracedo y Romero, 1891: 521). No padecer enfermedades
mentales debe ser motivo de contento.

“Ni loco, ni bovo, ni salido a taburrd” (Saporta, 1957: 180). Huir
del trato con enfermos mentales.

“No me des por esposa a la que presto rie i presto llora” (Cantera
y Sevilla, 1997: 269).
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“No venga mal que no se cueda arsar” (Benoliel, 2012: 21). El
corazén humano puede soportar grandes pesares.

“Topar la beld” (Saporta, 1957: 293). Los disgustos son peligro-
SOS.

“Yarmid el llorén” (Saporta, 1957: 313). A los pesimistas en re-
cuerdo del profeta Jeremias.

“Yermié el marido, Yermid la mujer” (Saporta, 1957: 313). Pesi-
mismo contagioso en el matrimonio evocando a Jeremias.

5. Monomanias (14):

La monomania o preocupacion exagerada y caprichosa que
presentan muchas personas por ideas concretas a las cuales vuel-
ven de forma recurrente una y otra vez, merece unas pocas sen-
tencias que destacan la variedad de las mismas, sus peligros e, in-
cuso, su posible caracter contagioso entre la poblacién de los cen-
tros de atencion psiquidtrica. Refranes:

“Cada loco con su tema, y cada llaga con su postema” (Alexander-
Frizer; Bentolia, 2008:125).

“Cada uno con su tino, y la vieja con su tallarino” (Hemsi, 1954:
327). Monomanias variadas.

“Cavesa abocada, no le acoza filo de espada” (Saporta, 1957: 76).
Contra testarudos y obcecados

“Cuti sobre cuti, manfa goyeri” (Lida, 1958: 6). Mania de los ador-
nos

“En el lodo, no cave mania” (Cantera y Sevilla, 1997: 242). Los
pobres tienen pocas manias.

“Gallico loco” (Saporta, 1957: 151). [“Mariposa loca”]. Rareza
mental.

“Kada loko kon su tema” (Lévy, 1969: 142). Cada loco tiene su
propia mania o inclinacién.

“La alma sale y la mania no” (Kolonomos, 1976: 53 [Avram
Pinte]).

“La mania, de la faxa fin la mortaja” (Kolonomos, 1976: 54 [Sa-
muel Pinte]).

“La mania la tchapa” (Saporta, 1957: 193). Peligro de las mono-
manias.

“Manias hay como castanias” (Saporta, 1957: 193).

“Ni manias iguales ni vida sin males” (Kolonomos, 1976: 63 [Da-
niel Danonal).
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“Quen tiene manias mete, quen non, mira de enfrente” (Carracedo
y Romero, 1891: 545). Los manidticos contagian sus fobias.
“Quieres matar a un savio, mete un bovo al lado” (Besso, 1935:
218). Contagian sus manias.

6. Celos y temores (13):

Derivados del sustantivo latino “zelus” que puede tra-
ducirse como celo o ardor y sinénimo de “apasionamiento”,
los celos se consideran como una respuesta emocional que
surge cuando una persona percibe algin tipo de amenaza ha-
cia algo que considera de su entera y exclusiva propiedad. A
los mismos dedican los sefardies unos cuantos adagios que
ponen de relieve su capacidad para trastornar gravemente la
razon, hasta el extremo de llevar a ejecutar acciones violen-
tas que rebajan su dignidad y pueden conducir a la locura
extrema. Refranes:

“El celo quita a su amo el seso” (Alexander-Frizer; Bentolia,
2008:185).

“El celo pudre los giiesos” (Carracedo y Romero, 1891: 499).
“El selo es un castigo del sielo” (Kolonomos, 1976: 47 [Daniel
Danonal).

“El selo y la envidia quita al hombre de la vida” (Besso, 1935:
213).

“La ravya es mal kunsizeru” (Kolonomos, 1978: 124).

“Le subid la birra” (Saporta, 1957: 285). Colérico, temeroso.
“Marido seloso, no tiene repozo” (Cantera y Sevilla, 1997: 258).
“Mil muertes y un celo no” (Saporta, 1957: 210).

“Poco vive el que cela” (Foulché, 1895: 886). Peligrosidad de los
celos.

“Ravia en los nesios es topada” (Kolonomos, 1976: 74 [Daniel
Danonal).

“Sospecho y selo no dan consuelo” (Kolonomos, 1976: 77 [Daniel
Danona, Samuel Pinte]).

“Tener celo es rebajarse a si mismo” (Carracedo y Romero, 1891:
551). El hombre celoso pierde su dignidad.

“Zeris y fatigas, punchan como las urtigas” (Kolonomos, 1976: 82
[Daniel Danonal).
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7. Insomnio (10):

De nuevo hay que buscar el origen latino de la palabra insom-
nio (“insomnium”), pues hace referencia a los problemas que a
veces se plantean para conciliar el suefio al acostarse. Cuando se
presenta de forma crénica puede estar causado por otros proble-
mas médicos, entre los cuales las sentencias judias destacan las
preocupaciones, la ansiedad o la misma depresiéon. También re-
cuerdan el riesgo que esta vigilia supone para la salud mental. Re-
franes:

“Echar y no durmir, asperar y no venir, traye siniales de morir”
(Kolonomos, 1976: 43 [Avram Pinte]).

“El suenio carréa suenio” (Saporta, 1957: 284).

“El suefio no tiene duefio” (Bidjarano, 1885: 26). Nadie controla
los suefios.

“Hacer y no agradecer, esperar y no venir, hechar y no dormir no
son cosas de sufrir” (Bidjarano, 1885: 26). El insomnio es peli-
groso para la salud.

“Il ishwefiu fazi ulvidar todas las ansyas” (Kolonomos, 1978:
126).

“Pues que yo no duermo, todos tengan negros suefios” (Alexan-
der-Frizer; Bentolia, 2008:398).

“Reposar y no dormir, esperar y no venir, hacer y no agradecer, es
lo mas malo que puede ser” (Galimir, 1951: 42). Peligro del in-
somnio.

“Si yo no duermo, que todos tengan mal suefio” (Alexander-Fri-
zer; Bentolia, 2008:398). Pesadillas.

“Suenio sin soltura” (Saporta, 1957: 284).

“Tres cosas son de muerir: esperar y non venir, meter la mesa y
non comer, echar en cama y non dormir” (Carracedo y Romero,
1891: 553).

8. Actitud ante el loco (29):

Cuando nos enfrentamos a personas con un caracter irascible,
fuerte, violento, irracional, con dificultades para razonar adecua-
damente, lo que el pueblo llano ha considerado siempre un “loco”,
con cardcter practico los refranes recomiendan una discreta escu-
cha, mantener la calma y las distancias, pero sobre todo no respon-
der con violencia. Esperar a que se calmen, pero también huir de
su trato, alejarse de ellos. En cualquier caso se muestran muy
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pesimistas respecto a las posibilidades de regeneracién o de me-
jora en su patologia. Refranes:

“A la criatura i al loco, se les dise todo” (Cantera y Sevilla, 1997:
210). Hablar claro al demente.

“A palabras lokas, urezas sodras” (Lévy, 1969: 115). No se debe
prestar atencidn a lo que dicen necios y locos.

“A quien a los quinze no le viene bueno, a los vente no lo aspere”
(Cantera y Sevilla, 1997: 210).

“Agudos me maten, que no bobos me den la vida” (Benoliel, 2012:
75). Rechazar el trato de necios.

“Al loco y al aire dales calle” (Kolonomos, 1976: 30 [Daniel Da-
nonal).

“Azno no muere de tiquia” (Besso, 1935: 211). A los bobos nin-
gun disgusto les afecta.

“Bien savi laroza en ki mano poza” (Lévy, 1969: 120). La persona
(la rosa) conoce si busca locura o hermosura.

“Bovo el que cree a otro bovo” (Saporta, 1957: 62).

“Deja decir a los tontos, el saber tiene su precio” (Galimir, 1951:
18).

“Del azno y del malo hay que espantar, no del seheludo” (Saporta,
1957: 47). Huir de los tontos, tratar a los listos.

“Del loco y de la creatura hay que apanar” (Galimir, 1951: 18).
“El mal entontece, el bien engodrece” (Saporta, 1957: 189). El mal
trato afecta negativamente al intelecto.

“Hijo sabido, gusto de su padre; hijo loco, angustia de su madre”
(Kayserling, 1889: 132).

“Honra al loco, antes que lo tengas de menester” (Foulché, 1895:
504).

“La bovedad me pasa, ;para qué quiero el érremo zéjel?” (Cantera
y Sevilla, 1997: 249). Envanecido el tonto de su éxito rechaza la
inteligencia.

“La buvura no pasa in un mes” (Kolonomos, 1978: 118).

“La roza i el onor savin en ke manus pozan” (Lévy, 1969: 162).
El mérito busca la hermosura y no la locura.

“Mas save el loco en su caza, que el seheludo en la plasa” (Sa-
porta, 1957: 179, 277).

“Mas savi il loku in kaza ke il sizudo en la azena” (Lévy, 1969:
167).
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“Mas vale perder con un sesudo que ganar con un bobo” (Galimir,
1951: 30). Rechaza el trato con dementes.

“Mas vale un bovo conocido, que un savio para conocer” (Saporta,
1957: 63).

“Meollo con cutchara no se etcha” (Saporta, 1957: 198). Inutilidad
de la educacion de dementes.

“Mil sezudos que te maten, y no un loco que te abedigiie” (Sa-
porta, 1957: 281).

“Milizina de cualquer ansia es la pasensia y la toleransia” (Ko-
lonomos, 1976: 61 [Daniel Danonal).

“Mochico fue a Safet. Mds negro vino de lo que fue” (Saporta,
1957: 206). El tonto aunque vaya a la Academia de Safet (Pales-
tina) vuelve tonto.

“No digéis al loco ni tanto ni poco” (Bidjarano, 1885: 26).
“Razonar como un loco no tiene ningtin senso” (Cantera y Sevilla,
1997: 294).

“Si al trege no vino, al quinze no lo asperes” (Saporta, 1957: 294).
Si no tiene conocimiento con 13 afios (mayoria de edad religiosa
de los judios), tampoco a los 15.

“Si el dizidor es loco, que el entiendedor sea cesudo” (Hemsi,
1954: 332). Se necesita sentido comiin para atender dementes.

9. Tratamiento de la locura (19):

Como era previsible teniendo en cuenta que los refranes se-
fardies se usaban en pleno Renacimiento, cuando se ocupan de la
forma de tratar a los locos muestran toda la gama de violencias
que les aplicaba entonces. De ahi que mencionen castigos corpo-
rales como apaleamientos, chorros de agua fria, camisas de fuerza,
aislamiento y soledad, preferiblemente en manicomios (“timba-
rand” en el idioma turco). De nuevo muestran su pesimismo sobre
los tratamientos para que recuperen la cordura, pues aceptan de
forma unénime que es una pérdida de tiempo y de medios. Inexo-
rablemente consideran que el que nace loco muere loco. Refranes:

“A loco, no lo contraries; llévalo con sus aguas” (Cantera y Sevi-
lla, 1997: 213).

“Al hombre biervos, al azno lenia” (Saporta, 1957: 166). Al hom-
bre palabras, al loco palos.

“Amor es demencia y el merco es la absencia” (Saporta, 1957:
35). La locura del amor con la separacion se enfria.
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“Asno nasid, asno quedo; si asno entrare, asno sarld” (Cantera y
Sevilla, 1997: 218). Inutilidad de los tratamientos contra la locura.
“Aunque majes al loco en el majadero, no sanard de su locura”
(Alexander-Frizer; Bentolia, 2008:116).

“El pan de la boba, el forno lo adoba” (Benoliel, 2012: 56). El
tiempo corrige a veces los defectos de los necios.

“En él no hay nada de atar” (Saporta, 1957: 118). Los locos de atar
no dicen nada de provecho.

“Etchado y no vijitado” (Saporta, 1957: 130). Soledad y aisla-
miento de los enfermos mentales.

“Kavesa loka no keri toka” (Lévy, 1969: 144). El loco no acepta
la correccién ni la educacion.

“La buvura no pasa in un mes” (Kolonomos, 1978: 118).

“Locoy bovos a la timbarand” (Saporta, 1957: 180). Los enfermos
mentales deben vivir en manicomios.

“Los mejores doctores del cuerpo son la alegria, el comer liviano
y el caminar ligero” (Carracedo y Romero, 1891: 519). La alegria
como remedio para la salud mental.

“Milizina de cualquer ansia es la pasensia y la toleransia” (Ko-
lonomos, 1976: 61 [Daniel Danonal).

“Nombrar al malo, aparezar il palu” (Lévy, 1969: 175). Tradicio-
nalmente se trataba a los locos con castigos corporales.

“Quien azno nace, azno muere” (Saporta, 1957: 48). El tonto de
nacimiento no tiene remedio.

“Quien lava la cavesa del hamor piedre la lesia y el savon” (Besso,
1935: 216). Inutilidad del tratamiento de las enfermedades menta-
les.

“Quien trontcho nacid, trontcho murié” (Saporta, 1957: 295). Tra-
tar las dolencias mentales es perder tiempo y dinero.

“Si no la trushiste con ti, no la bushques en Salamanca” (Cantera
y Sevilla, 1997: 297). El bobo de nacimiento no aprende nunca.
“Tchorro que le caiga” (Saporta, 1957: 288). Con chorros de agua
fria se calmaba antiguamente a los locos més violentos.

Conclusiones

Del estudio detenido de las sentencias sefardies que tratan de
cualquier aspecto relativo a la salud mental, se desprende que for-
man un conjunto poco cohesionado de conocimientos que, en
cierto modo, reflejan el atraso de los conocimientos médicos sobre
salud mental en el Renacimiento. También que no hay en los
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mismos el menor reflejo del posible trauma psiquico que sin duda
padecieron los judios espafioles en el destierro que padecieron
desde 1492.

Dado el carécter practico de las paremias, no debe extrafiar
que se ocupen preferentemente de aspectos como las caracteristi-
cas que permiten identificar la locura, la actitud a adoptar frente a
los enfermos mentales o sobre la locura en general. Menor interés
muestran ante algunas dolencias psiquicas que dificilmente con-
seguimos identificar entre el complejo conjunto de locos, demen-
tes, bobos o tontos que desfilan en los refranes sefardies.

Con mayor amplitud se ocupan del trato que debe dispensarse
a los enfermos mentales. Al margen de algunos refranes que reco-
miendan tener paciencia y escucharlos, en general prefieren siem-
pre rechazar su trato y adoptar con ellos las medidas coercitivas
que aconsejaba la medicina de la época: aislamiento en manico-
mios sin renunciar a la violencia cuando se muestran agresivos
(castigos corporales, ligaduras o duchas de agua frfa). En resumen,
para los refranes sefardies la locura es incurable y no se debe per-
der el tiempo tratdndola.
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JARMO KORHONEN

ZUR VALENZDIACHRONIE AUSGEWAHLTER
VERBPHRASEME. AM BEISPIEL DES WORTFELDS
LAUFMERKSAMKEIT UND WAHRNEHMEN**

Abstract: Den Hintergrund fiir den vorliegenden Aufsatz bildet ein ge-
meinsames Forschungsprojekt der germanistischen Sprachwissenschaft
der Universititen Regensburg und Helsinki. Ziel des Projekts ist es, zwei
historische Valenzworterbiicher (zum einen ein Historisch syntaktisches
Verbworterbuch und zum anderen ein Kleines historisches Valenzlexikon)
zu erstellen, die alle Sprachperioden des Deutschen einbeziehen. Die Aus-
fithrungen in diesem Aufsatz orientieren sich weitgehend an der Darstel-
lungsweise im letztgenannten Valenzworterbuch. Als Untersuchungsge-
genstand dienen 12 Verbphraseme, deren Vorkommen und Valenzverhal-
ten im Althochdeutschen, Mittelhochdeutschen, Friihneuhochdeutschen,
Neuhochdeutschen und Gegenwartsdeutschen verfolgt wird. Fiir jedes
Phrasem wird anhand von Belegen aus historischen und modernen Wor-
terbiichern sowie aus Korpora verschiedener Art eine Gesamtvalenz ermit-
telt, in der sowohl die Anzahl als auch die Art der valenzbedingten Best-
immungen (Ergiinzungen) festgehalten ist. Eine der wichtigsten Erkennt-
nisse der Analyse bezieht sich auf die Entwicklung des Genitivobjekts: Es
wird nachgewiesen, dass neben verbalen Einwortlexemen auch Verbphra-
seme vom Riickgang des Genitivs als Objektkasus betroffen sind, dass sich
aber der Genitiv bei bestimmten Phrasemen bis heute erhalten hat. Des-
gleichen zeigt sich, dass fiir eine moglichst umfassende Erfassung der Ge-
samtvalenz von Verbphrasemen aufler lexikografischen Beschreibungen
auch ausgedehnte Korpusrecherchen erforderlich sind.

Keywords: Verbphrasem, Wortfeld, Sprachperioden des Deutschen, Ge-
samtvalenz, Valenzumgebung, Ergiinzung, quantitative und qualitative
Polyvalenz, Valenzentwicklung, Valenzlexikografie, digitale und nicht di-
gitalisierte Korpora, Morphosyntax, Satzgliedfunktion

1. Einleitung

Anfang der 2010-Jahre wurde am Institut fiir Germanistik der
Universitit Regensburg eine Idee entwickelt, zunéchst ein umfas-
sendes Historisch syntaktisches Verbworterbuch mit Schwerpunkt
auf der Valenz (HSVW) und spiter ein Kleines historisches Valenz-
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lexikon (KHVL) zu erstellen. Die Idee stammt von Albrecht
Greule, der schon im Jahr 1999 ein syntaktisches Verbworterbuch
zu den althochdeutschen Texten des 9. Jahrhunderts verdffentlicht
(= Greule 1999) und danach ein entsprechendes Valenzlexikon fiir
das Mittelhochdeutsche angeregt hat (vgl. Greule 2003; 2005;
2016; 2018; Greule/Lénard 2004; Greule/Korhonen 2021). Das
HSVW soll in Teamarbeit von mehreren Forschern, das KHVL
wiederum in Zusammenarbeit von Albrecht Greule und mir erar-
beitet werden.!

Die Darstellung der historischen Entwicklung der Valenz wird
sich sowohl im HSVW als auch im KHVL auf alle Sprachperioden
des Deutschen beziehen. In beiden Worterbiichern sind neben ver-
balen Einwortlexemen auch verbale Mehrwortlexeme, Verbphra-
seme, als Beschreibungseinheiten vorgesehen. In der gleichen
Weise wie Verben, verfiigen Verbphraseme iiber Valenz und sind
damit in der Lage, eine bestimmte Anzahl von Leerstellen in be-
stimmter Form und syntaktischer Funktion sowie mit bestimmtem
Inhalt um sich zu er6ffnen.” Fiir die Bestimmungen, mit denen die
Leerstellen gefiillt werden, wird im Folgenden der Terminus ,,Er-
ginzung® verwendet. Hinsichtlich ihres phraseologischen Status
lassen sich die valenzfdhigen Verbphraseme in Kollokationen,
Funktionsverbgefiige und Idiome einteilen. Die syntaktische Funk-
tion, die ein Verbphrasem im Satz ausiibt, ist das Préadikat.

Im Mittelpunkt werden unten Verbphraseme stehen, die zum
Wortfeld der Aufmerksamkeit und des Wahrnehmens gehoren.
Dies geht darauf zuriick, dass es fiir das HSVW urspriinglich ge-
plant war, verbale Ein- und Mehrwortlexeme anhand bestimmter
Wortfelder zu analysieren, und dass ich fiir das oben genannte
Wortfeld bereits ausfiihrliche Vorarbeit geleistet hatte (inzwischen
wurde auf den Wortfeldgedanken verzichtet, und die in beide Wor-
terbiicher aufzunehmenden Verben und Verbphraseme sollen je-
weils beziiglich ihrer gesamten Bedeutungspalette beschrieben
werden). Der lexikografischen Erfassung der verbalen Valenztriger
werden sowohl Worterbuch- als auch Korpusbelege zugrunde ge-
legt. Die Worterbuchquellen sind synchroner und diachroner Art;
falls zeitgenossische Worterbiicher vorhanden sind, werden sie mit-
beriicksichtigt. In den meisten Fillen sind in den historischen Wor-
terbiichern keine expliziten Angaben zur Valenz enthalten, sondern
das Valenzverhalten des jeweiligen Lexems muss aus den in den
betreffenden Wortartikeln zitierten Belegen erschlossen werden.
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Die synchronen und diachronen Waérterbiicher sowie die Kor-
pora, die fiir den vorliegenden Aufsatz benutzt wurden, sind in der
Bibliografie aufgefiihrt. Bei den Korpora handelt es sich zum einen
um digitale Belegrepositorien, zum anderen um nicht digitalisierte
Belegsammlungen. Zu den Letztgenannten gehoren die Belegkartei
des Althochdeutschen Worterbuchs® und das Korpus mit Belegen
aus der Bibeliibersetzung Martin Luthers, das unter meiner Leitung
in den 1980-er Jahren an der Universitdt Oulu in Finnland zusam-
mengestellt wurde. Das Bibelkorpus ist ein Teil eines umfangrei-
chen Luther-Korpus, dessen anderer Teil aus valenzbezogenen Be-
legen aus den Schriften Luthers besteht. Das letztere Teilkorpus
stellte ich Anfang der 1980-er Jahre im Luther-Archiv der Univer-
sitdt Tiibingen zusammen. Im Ganzen umfasst das Luther-Korpus
300 verschiedene Verben und Verbphraseme, wobei die Gesamt-
zahl der Belege rund 38.000 betrédgt. Im Jahr 2015 wurde das Tii-
binger Korpus an der Universitit Regensburg digitalisiert, steht
aber nicht online zur Verfiigung.

Die Verbphraseme, die im néchsten Kapitel analysiert werden,
sind die althochdeutschen (ahd., 750—-1050) in thia ahta neman, gi-
war werdan, innana werdan und wara neman, die mittelhochdeut-
schen (mhd., 1050—1350) ahte gewinnen, ahte hdn, ahte nemen, ah-
tunge hdan, gewar werden, inne werden, innen werden und war ne-
men, die friihneuhochdeutschen (fnhd., 1350-1650) acht geben,
acht haben, acht nehmen, in acht nehmen, achten haben, achtung
haben, gewahr werden, inne werden, innen werden und wahr neh-
men, die neuhochdeutschen (nhd., 1650-1950) Acht geben, Acht
haben, Acht nehmen, in Acht nehmen, Achtung geben, Achtung ha-
ben, gewahr werden, inne werden, innen werden und wahr nehmen
sowie Acht geben, Acht haben, Acht nehmen, in Acht nehmen, ge-
wahr werden, innewerden und wahrnehmen aus dem Gegenwarts-
deutschen (1950-). Die letzten beiden Ausdriicke werden heute zu-
sammengeschrieben und haben damit ihren Phraseologiestatus ver-
loren. Der Vollstindigkeit halber werden sie hier jedoch einer &hn-
lichen Valenzanalyse unterzogen wie die anderen auch.

Die Valenzdiachronie der untersuchten Verbphraseme wird
folgendermafen dargestellt: Fiir jedes Phrasem werden zuerst alle
fiir die einzelnen Sprachperioden ermittelten Valenzumgebungen
angegeben. Diese setzen sich aus den Kombinationen der Ergén-
zungen zusammen und werden als sog. Gesamtvalenz festgehalten.
An der Gesamtvalenz sind zwei Eigenschaften des Valenztrigers
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abzulesen: einerseits die quantitative, andererseits die qualitative
Polyvalenz. Das erstere Phiinomen bedeutet Variationen in der An-
zahl, das letztere Variationen in der Art der Ergédnzungen.* Zur
Kennzeichnung der Ergéinzungen werden Symbole verwendet, die
die morphosyntaktische Form und die Satzgliedfunktion in sich
vereinen (zur Erlauterung der Symbole vgl. das Abkiirzungsver-
zeichnis am Ende). Auf die Présentation der Gesamtvalenz folgt
eine Aufstellung der verschiedenen Valenzumgebungen, die mit
einschldgigen Beispielen veranschaulicht werden. Zum Schluss
wird die Valenzentwicklung des Phrasems in Bezug auf Anzahl und
morphosyntaktische Form der Ergénzungen in einem Kommentar
zusammengefasst.

2. Analyse
2.1. Acht geben

Althochdeutsch (keine Belege)

Mittelhochdeutsch (keine Belege)

Friihneuhochdeutsch: Nn; Nn+Ng/pNaufA

Nn: gib wol acht, ich will schon acht geben (DWB)?

Nn+Ng: so du der dingen acht gibest (DWB)

Nn+pNaufA: das ich .. auff mich selber vnd meine feinde besser
acht gebe (DWBN 1, 1396)

Neuhochdeutsch: Nn;  Nn+Ng/pNaufA/NSdass/daraufNS-
dass/NSob/NSw-/daraufNSw-

Nn: Habt ihr wohl A. gegeben, Kinder? (GWB)

Nn+Ng: Und haben die/ so dises in Zweifel ziehen wollen/ gewifs-
lich Pauli denckwiirdiger Worten nicht recht Acht gegeben.
(DWDS: Gotthard Heidegger 1698)

Nn+pNaufA: Seit dieser Zeit gab er [Wilh] mehr auf Jarno’s
Handlungen A., [...] (GWB)

Nn+NSdass: geben sie A. dafy er nicht ritze, vielleicht gar treffe
(GWB)

Nn+daraufNSdass: [...] darauff muf3 er aber acht geben/ daf} er
sie mercke [...] (DWDS: Joachim Liitkemann 1652)

Nn+NSob: [...] die alten Raub-Vogel |...] geben acht, ob irgend
ein anderer Raub-Vogel allernechst vorbey flieget, [...] (DWDS:
Hans Friedrich von Fleming 1719)

Nn+NSw-: Gieb nur Acht, welchen Weg Dich die Schone noch
fiihren wird, [ ...] (DWDS: Goethe 1796)
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Nn+daraufNSw-: [...] daf sie |[...] allein darauff acht geben/ was
zu ihrer erbauung diensam [...] (DWDS: Philipp Jakob Spener
1676)

Gegenwartsdeutsch: Nn; Nn+Nd/pNaufA/pNvorD/INFzu/da-
raufINFzu/NSdass/daraufNSdass/NSob/daraufNSw-

Nn: In der Kiiche muf3 man besonders achtgeben. (DWDS: Carl H.
Schmidt-Rogge 1973 [1969])

Nn+Nd: [...] bohre mich iiber den Eiter des Korpers in den Eiter
meiner Person, dem ich so lange nicht achtgegeben habe, |...]
(DWDS: Volker Elis Pilgrim 1983 [1977])

Nn+pNaufA: [...] ich mufte hinter ihm gehen und genau auf ihn
achtgeben. (DWDS: Ulrich E. Hasler 1967)

Nn+pNvorD: Dabei miisse man vor zwei Gefahren acht geben:
[...] (DWDS: Archiv der Gegenwart 2001 [1958])

Nn+INFzu: [...] wobei ich achtgab, nichts von dem Geriimpel in
den Mund zu bekommen. (DWDS: Walter Moers 1999)
Nn+daraufINFzu: [...] andererseits miisse sie darauf achtgeben,
das rasante Wachstum der Kredite zu verlangsamen. (DWDS: Die
Zeit 5.3.2015)

Nn+NSdass: Dabei wird man acht geben, dafi der Kork nicht
durchbohrt wird, | ...] (DWDS: Alfred Kolling 1962 [1956])
Nn+daraufNSdass: [...] aber man muf3 darauf achtgeben, daf3
man die Sehnen nicht zerrt. (DWDS: Die Zeit 5.3.1993)
Nn+NSob: [...] wird friiher oder spditer der erste Gigant |...] acht-
geben, ob wirklich niemand davon erfihrt. (DWDS: Die Zeit
16.9.1999)

Nn+daraufNSw-: Es ist lohnend, einmal darauf achtzugeben, wie
viele Menschen heute die unmaoglichsten Dinge lohnenswert fin-
den. (DWDS: Die Zeit 19.6.1959)

In der quantitativen Polyvalenz von Acht geben hat sich nichts ge-
andert, d.h., das Phrasem wird seit dem Fnhd. sowohl ein- als auch
zweiwertig verwendet, wobei im einwertigen Gebrauch das Subjekt
(Nn) die betreffende Ergédnzung ist. Wihrend das Genitivobjekt
(Ng) im Fnhd. und noch im Nhd. begegnet, ist es im Gegenwarts-
deutschen nicht mehr vorhanden. Anstelle des Genitivobjekts steht
heute das Pripositionalobjekt mit auf + Akkusativ (pNaufA), das
bereits fnhd. neben das Genitivobjekt tritt. Die fiir das Nhd. beleg-
ten Nebensatzobjekte mit dass, ob und w-Frage (NSdass usw.) sind
im Valenzplan von Acht geben heute noch erhalten. Als Korrelat
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erscheint nhd. nur das Prépositionaladverb darauf (und nicht etwa
auch dessen), obwohl der Genitiv bei den Nomina als Objektkasus
anzutreffen ist. Eine weitere Objektrealisation im heutigen Deutsch
ist das Infinitivobjekt mit zu (mit und ohne Korrelat; INFzu bzw.
daraufINFzu). Das Dativobjekt (Nd) und das Prépositionalobjekt
mit vor + Dativ (pNvorD) stellen sicherlich keine typischen Ergén-
zungsklassen von Acht geben dar.

2.2. Acht gewinnen

Althochdeutsch (keine Belege)

Mittelhochdeutsch: Nn+pNaufA/pNzu

Nn+pNaufA: der nie dehein ahte df mich gewan (MWB)
Nn+pNzu: daz ir ze manslahte immer gewinnet ahte (BMZ)
Friihneuhochdeutsch (keine Belege)

Neuhochdeutsch (keine Belege)

Gegenwartsdeutsch (keine Belege)

Das Phrasem kommt nur mhd. vor. Bemerkenswert ist, dass als ein-
zige Objektrealisation eine Pripositionalkonstruktion nachweisbar
ist. Denkbar wire wohl auch der Genitiv gewesen (vgl. z.B. mhd.
ahte hdn unten).

2.3. Acht haben

Althochdeutsch (keine Belege)

Mittelhochdeutsch: Nn+Ng/pNaufA/pNum

Nn+Ng: der frowen [...] die min deheine achte hat (MWB)
Nn+pNaufA: [...], die habent dehain acht auf daz gotes rich
(MWB)

Nn+pNum: das si enkeine conciencie darumbe niit enhant noch
enkeine ahte (MWB)

Friihneuhochdeutsch:

Nn; Nn+Na/Nd/Ng/pNaufA/pNvor A/NSdass/daraufNSdass/NSw-
/daraufNSw-

Nn: dass alle .. unsere zolner .. und aufsecher guet acht und aufse-
chen haben und nichts unverzolt .. passieren lassen (DWBN 1,
1398)

Nn+Na: das gestiern des summers ist acht ziihabint durch den uff
gang des sternen canicule (FWB)®

Nn+Nd: Er hat seinen reben kein Acht noch rechnung gehabt (JM
10a; FWB)’
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Nn+Ng: [...], das wir ja zu sehen und uns lassen einen ernst sein
und unser wol acht haben, |[...] (Luther: WA 36, 469)
Nn+pNaufA: Aber du woltest ja nicht acht haben auff meine siinde
(Luther-Bibel: Hiob 14,16)

Nn+pNvorA: [...], denn so die in jhrer art gut, hat man mehr sorg
vnd acht vor sie als vor ein diener DWBN 1, 1398)%

Nn+NSdass: Darumb sollen wyr [...] vleyssig seyn und acht haben,
das wyr ynn der liebe zunemen und [ ...] (Luther: WA 15, 500)
Nn+daraufNSdass: [...], unnd habt ye wol acht drauff, das jr aus
den Euangelien leernet, |...] (Luther: WA 1012,441)

Nn+NSw-: [...],denn das du acht habst, wie du dich gegen deynem
nehisten erzeygist (Luther: WA 15, 500f.)

Nn+daraufNSw-: ein iglicher sol darauff achte habenn, was gott
mit yhm wirckt (PHD 1, 40)

Neuhochdeutsch: Nn; Nn+Na/Ng/pNaufA/NSdass/daraufNS-
dass/NSob/daraufNSw-

Nn: Habet Acht und haltet zusammen! (GWB)

Nn+Na: Er hat sein armes Tdubchen nicht Acht (DS 1, 8)
Nn+Ng: Der Dorfer und Stédte grof3 Acht zu haben (DS 1, 8)
Nn+pNaufA: Auch dem Grafen ward er vorgestellt, der aber wenig
Acht auf ihn hatte (GWB)

Nn+NSdass: Darumb wir denn [ ...] acht haben sollen/ daf} wir rei-
nes Hertzens seyn mogen |...] (DWDS: Johann Holfeld 1650)
Nn+daraufNSdass: So sollen die Gerichts-Verwaltere darauff gute
Acht haben/ das zuforderst die Civil-Sachen | ...] vorgebacht und
gehort[...] (DWDS: Der Stadt Hamburg Statuta und Gerichts Ord-
nung ca. 1680)

Nn+NSob: [...] diesmal sollst du mit gehen und Acht haben ob
Zweiduglein draufen ifit [ ...] (DWDS: Grimms Mirchen 1850)
Nn+daraufNSw-: [...] daf3 sie darauff acht hatte / was von Paulo
geredet ward [...] (DWDS: Joachim Liitkemann 1652)
Gegenwartsdeutsch: Nn+Ng/pNaufA/INFzu/NSw-

Nn+Ng: [...] und wie man doch mit rechtem Biirgersinn solcher
Zeichen ceher hiitte acht haben sollen; [...] (DWDS: Die Zeit
7.6.1956)

Nn+pNaufA: Wir miissten kiinftig selbst auf ihre Einhaltung Acht
haben, [...] (DWDS: Die Zeit 3.4.2014)

Nn+INFzu: ,, Wir miissen in der Europaliga Acht haben zu gewin-
nen, [...]“ (DWDS: Der Tagesspiegel 3.11.1999)
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Nn+NSw-: [...], wenn man acht hat, wie bald der Knall hinter den
Blitz drein kommt. (DWDS: Die Zeit 5.8.1988)

Obwohl der einwertige Gebrauch von Acht haben nur fiir das Fnhd.
und Nhd. registriert werden konnte, war er sicherlich auch im Mhd.
und ist im Gegenwartsdeutschen moglich. Das Genitivobjekt hat
seinen Platz in der Gesamtvalenz dieses Verbphrasems bis heute
behauptet, das Gleiche gilt fiir das Pripositionalobjekt mit auf +
Akkusativ. Das Akkusativobjekt (Na) im Fnhd. und Nhd. sowie das
Pripositionalobjekt mit um im Mhd. und das Prépositionalobjekt
mit vor im Fnhd. sind als seltene Erscheinungen anzusehen. Die
satzformigen Objekte im Fnhd. und Nhd. haben mehrere Gemein-
samkeiten, im heutigen Deutsch wiederum stellt der Nebensatz mit
w-Frage die einzige entsprechende Objektrealisation dar. In der ge-
genwartsbezogenen Valenzumgebung von Acht haben tritt zwar ein
Infinitivobjekt mit zu als eine spezifische Ergénzung auf, aber im
Ganzen ist die Gesamtvalenz deutlich geringer als im Fnhd. und
Nhd. Dies diirfte seinen Grund darin haben, dass Acht haben heute
nicht mehr so hédufig vorkommt wie frither (laut DUW ist das Phra-
sem veraltend und gehort der gehobenen Stilebene an).

24. Acht nehmen

Althochdeutsch (keine Belege)

Mittelhochdeutsch: Nn+Ng

Nn+Ng: si hat vil gilacht / mins herzen siuften; des nam ich danne
acht MWB)

Friihneuhochdeutsch: Nn; Nn+Na/Ng/pNaufA/HS/NSdass/NSw-
Nn: die mogen wol acht nemen und sich hiiten; aufs fleiszigste acht
zu nemmen (DWB)

Nn+Na: der kiinig .. der do mer die schone ires leibs acht vnd war-
genomen het dann die andern (DWBN 1, 1404)

Nn+Ng: [...], nemlich das man fur allen dingen der sunden acht
neme, |...] (Luther: WA 19, 215)

Nn+pNaufA: Ach das doch deine oren wolten achtnehmen auff das
geschrey meins bittens (Luther: WA 1,207)

Nn+HS: Hie hor, o mensch, nym eben achte, | Dis ist der wor cris-
tenlich glaub (FWB)

Nn+NSdass: so hab ich auch nicht gnommen acht,/ das eur gnad
gwessen ist hierinn (DWBN 1, 1404)
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Nn+NSw-: der fuchs nam .. acht, wie diese mauf} kein hunger er-
litten (DWBN 1, 1404)

Neuhochdeutsch: Nn+Na/Ng/pNaufA/NSdass/daraufNSdass
Nn+Na: Nun hatte dieser gleich sein Geschwdtze mit Klodius
Schwester/ daf3 ers nicht acht nahm [...] (DWDS: Andreas Hein-
rich Bucholtz 1659)

Nn+Ng: [...] daf jene den ersten Eifer bald ablegten/ und ihrer
Schanze besser acht nahmen [...] (DWDS: Andreas Heinrich
Bucholtz 1660)

Nn+pNaufA: [...] so soll er nach Aristotelis gutem Rath und Mei-
nung/ auff hell und trucken Wetter gut acht nemmen [...] (DWDS:
Johann Jacob Agricola 1677)

Nn+NSdass: Man mus aber mit brennenden Fackeln wol versehen
seyn/ auch im hinein gehen acht nehmen/ daf3 durch die/ in grosser
Menge darinnen enthaltenden Fleder-Mduse/ solche nicht aus-
geloscht werden. (DWDS: Johann Heinrich Seyfried 1679)
Nn+daraufNSdass: [...] vad muf3 darauff achtnehmen/ daf} nichts
im Raht vorgehe/ |...] (DWDS: Dietrich Reinkingk 1653)
Gegenwartsdeutsch: Nn+pNaufA

Nn+pNaufA: [...] dass sie auf ihre Gesundheit acht nehmen sol-
len. (DWDS: Die Zeit 17.3.2015)

Als eine Besonderheit der Valenzentwicklung von Acht nehmen
kann betrachtet werden, dass sowohl fiir die erste als auch fiir die
letzte Sprachperiode jeweils nur eine Valenzumgebung (Ng bzw.
pNaufA) belegt werden konnte. Dies zeugt davon, dass das Phra-
sem im Mhd. sehr selten war und es im gegenwértigen Deutsch wie-
der geworden ist; Acht nehmen wird z.B. in neueren und modernen
Allgemeinworterbiichern (u.a. IBW,2BW, DUW und DWDSWB)
nicht aufgefiihrt. Im Gegensatz zum Fnhd. lie3 sich im Nhd. fiir den
einwertigen Gebrauch kein Nachweis erbringen, was nicht bedeu-
tet, dass dieser Gebrauch ausgeschlossen war. Die Realisationen
des zweiwertigen Gebrauchs dhneln stark einander: Die nominalen
Objektklassen sind identisch, und in beiden Sprachperioden kamen
auch satzformige Objekte vor. Die einzige Objektrealisation im
Deutsch von heute ist im untersuchten Material zwar eine Préaposi-
tionalkonstruktion, aber analog zum Phrasem Acht haben kdme hier
wohl auch ein Genitivobjekt infrage.
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2.5.in Acht nehmen

Althochdeutsch (in thia ahta neman): Nn+Na

Nn+Na: firmonames ... anderero armuati ... ni nemen in thia ahta
manno scalkslahta (AWB)

Mittelhochdeutsch (keine Belege)

Friihneuhochdeutsch: Nn+Na

Nn+Na: Strabo riihmet den Homerus, dasz er die eigenschaft eines
Jjedwedern dinges sehr genau in acht genommen (DWB)
Neuhochdeutsch: Nn+Na/Ng/NSdass/NSob/NSw-

Nn+Na: .. nimmt er auch den todten Hirsch in Acht (DS 1, 8)
Nn+Ng: Der Markung nicht in Acht genommen (DS 1, 8)
Nn+NSdass: [...] er hat aber nicht darbey in acht genommen/ daf3
ein wenig diirre Holtz bald von der Flamme des Feuers angeziin-
det[...] wird [...] (DWDS: Johann Balthasar Schupp 1663)
Nn+NSob: Und horen ob alles wol auf einander klinget/ sonderlich
aber in Acht nehmen/ ob die Distinctiones also gleich geordnet/
daf [...] (DWDS: Georg Philipp Harsdorffer 1653)

Nn+NSw-: Und also in acht nehmen/ welchen Milch oder starcke
Speise gebiihre/ |...] (DWDS: Christoph Banner 1652)
Gegenwartsdeutsch: Nn+Na

Nn+Na: [...] wenn er nur den rechten Gebrauch und Ordnung in
acht nimmt, [...] (DWDS: Die Zeit 6.2.1958)

Die Analyse ldsst erkennen, dass in Acht nehmen nur im Nhd. hiu-
figer in Gebrauch war. Fiir die Sprachperioden Ahd., Fnhd. und Ge-
genwartsdeutsch konnten Belege jeweils nur fiir eine Valenzumge-
bung gebucht werden, fiir das Mhd. wiederum wurden keine Belege
gefunden. In jeder Periode wird das Phrasem mit zwei Ergéinzungen
verwendet. Das Genitivobjekt in der nhd. Gesamtvalenz von in Acht
nehmen ist insofern augenfillig, als das Ahd. und das Fnhd. nur den
Akkusativ als Objektkasus aufweisen (allerdings kann das Fehlen
des Genitivobjekts in den letztgenannten Sprachperioden an der
knappen Beleglage liegen). Das Phrasem in Acht nehmen ist heute
in der Bedeutung ,gut auf etw. achten, auf etw. aufpassen‘ weniger
iiblich. So wird seine Bedeutung beispielsweise im DUW wie folgt
definiert: ,etw. vorsichtig, sorgsam behandeln‘. Dagegen ist sich
vor jmdm., etw. in Acht nehmen (,sich vor jmdm., etw. vorsehen®)
ein fester Bestandteil des heutigen Phrasemguts.
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2.6. Achten haben

Althochdeutsch (keine Belege)

Mittelhochdeutsch (keine Belege)

Friihneuhochdeutsch: Nn+pNaufA/daraufNSdass/daraufNSw-
Nn+pNaufA: [...], eyn iglicher muf3 selb achten auff sich haben
und seynen leyb regirn nach difsem spruch Pauli: [...] (Luther: WA
1012,20)

Nn+daraufNSdass: Denn du must darauff achten haben, das es
tzeychen seyn sollen; [ ...] (Luther: WA 1012, 101)
Nn+daraufNSw-: Hab nur achten drauff, wie sich dieselbigen leutt
stellen tzu der ander leutt sund oder geprechen, [ ...] (Luther: WA
1011, 649)

Neuhochdeutsch (keine Belege)

Gegenwartsdeutsch (keine Belege)

Wie fiir das Phrasem Acht gewinnen sind fiir Achten haben Belege
nur fiir eine Sprachperiode vorhanden. Auch im Fnhd. ist das letzt-
genannte Phrasem selten (Belege dazu sind etwa bei Luther zu fin-
den). Das nominale Objekt realisiert sich als Pripositionalkonstruk-
tion, vorstellbar wire aber auch ein Genitivobjekt wie bei Acht ha-
ben (vgl. oben) und Achtung haben (vgl. unten).

2.7. Achtung geben

Althochdeutsch (keine Belege)

Mittelhochdeutsch (keine Belege)

Friihneuhochdeutsch: Nn+pNaufA

Nn+pNaufA: Gib nur achtung auff meinen Sohn (GH 13)
Neuhochdeutsch: Nn; Nn+pNaufA/NSdass/daraufNS-
dass/NSob/NSw-/daraufNSw-

Nn: [...] dap die Fiirsten/ in ablesung der Brieffen/ und iiberreich-
ter Schriften/ gute Achtung geben sollen [...] (DWDS: Martin Zeil-
ler 1660)

Nn+pNaufA: [...] daf3 er auff den Catechismum, auff die Tauff/
vind Wohlfahrt der Seelen oder Seeligkeit/ achtung gebe. (DWDS:
Johann Conrad Dannhauer 1653)

Nn+NSdass: [...] doch miifite man nothwendig Achtung geben/ dafs
nicht etwan seine Feinde jhin dieses Bad filschlich zugerichtet
hetten. (DWDS: Sigismund Friedrich Wartmann 1652)
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Nn+daraufNSdass: Darauff mag man achtung geben/ dafp man
wisse /| was wir an dem Evangelischen Ampt haben. (DWDS:
Joachim Liitkemann 1652)

Nn+NSob: [...] auch muf3 man achtung geben/ ob sie bewurzelt/
sintemahl sie ohn wurzeln schwerlich anschlagen. (DWDS: Jo-
hann Sigismund Elsholtz 1666)

Nn+NSw-: [...] da wir selbst/ personlich achtung geben/ Wie
diese Pest vergeh [...] (DWDS: Andreas Gryphius 1650)
Nn+daraufNSw-: Darnach mogen wir freylich wol fragen / vad da-
rauff achtung geben/ auff was weise ein solcher Mann habe kon-
nen in Heucheley vnd Sicherheit gerathen. (DWDS: Joachim Liit-
kemann 1652)

Gegenwartsdeutsch (keine Belege)

Fiir Achtung geben lassen sich die meisten Belege im Nhd. be-
obachten. Uberhaupt scheint das Phrasem besonders im 17. Jahr-
hundert hiufig verwendet worden zu sein; z.B. im Luther-Korpus
ist es nicht vertreten. Wenn die Gesamtvalenz von Achtung geben
im Fnhd. und Nhd. mit der von Acht geben verglichen wird, zeigt
sich, dass es hier folgende Unterschiede gibt: Acht geben weist im
Fnhd. auch einen einwertigen Gebrauch auf, und sowohl im Fnhd.
und Nhd. kommt neben einem Prépositionalobjekt auch ein Geni-
tivobjekt vor. — Im jetzigen Deutsch ist Achtung geben als Phrasem
der Aufmerksamkeit und des Wahrnehmens nicht mehr vorhanden
(Achtung beschrinkt sich heutzutage auf die Bedeutung ,Hochach-
tung®).

2.8. Achtung haben

Althochdeutsch (keine Belege)

Mittelhochdeutsch: Nn+Ng/pNaufA

Nn+Ng: [...] dann beyden wir bifs off das letst und verlief3en yne,
so han wir syn umb sust so lang gehut und achtung gehabt
(MHDBDB: Prosa-Lancelot)

Nn+pNaufA: als wir [...] hdn meinunge oder ahtunge if ihtes iht
anders dan if got (MWB)

Friihneuhochdeutsch: Nn; Nn+Ng/pNaufA/pNum/pNvorA/
NSdass/daraufNSdass/NSob/NSw-/daraufNSw-

Nn: hie sol man imerdar achtung haben (DWB)

Nn+Ng: [...] das ir vnsers wiltprets allenthalben gut achtung vnd
auffsehen zu haben bestellet (DWBN 1, 1410)
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Nn+pNaufA: [...] sonderlich, wenn wir auff das gegenwertig iibel
oder unglick achtung haben und nicht auff Gotts wort, [...] (Lu-
ther: WA 1012, 226)

Nn+pNum: daz sy (Dorothea) keyne achtunge odir sorge mochte
haben umme di liplichin vorgenclichin dinge (DWBN 1, 1410)
Nn+pNvorA: habt achtunge in ewern stetin vor verretenisse vnd
vor fiier (DWBN 1, 1410)

Nn+NSdass: [...] wirdt mit grosem ernnst vand hohestem vleis ach-
tung gehabt, das Schulen [ ...] zu guter zucht der Jugennt auffge-
richt vand erhaldten werdenn. (Luther: WA 30 II, 249)
Nn+daraufNSdass: [...] das wir ye achtung darauff haben sollen,
daz sie uns nicht verfiiren [ ...] (Luther: WA 1012, 244)
Nn+NSob: [...] darnach kan man auch achtung haben, ob sie
Christlich leben (Luther: WA 15,491)

Nn+NSw-: Yr habt [...] wenige ader kleynne achtung, wann das
Sfeuerwergk wolfeile ist (FWB)

Nn+daraufNSw-: [...] wie Christus [...] die scheflyn weydet [...]
und achtung drauff hat, welche kranck seind, | ...] (Luther: WA 10
12,243)

Neuhochdeutsch: Nn+Ng/pNaufA/NSdass/daraufNSdass/NSw-
IdaraufNSw-

Nn+Ng: Ein jeder fiihrer hat bey sich zwolff tapffre knaben/ Die mit
geschwindem lauff sein fleiffig achtung haben [...] (DWDS:
Publius Vergilius Maro 1668)

Nn+pNaufA: [...] dafs jhr auff die innerliche Liiste vnd Zunei-
gung defd Hertzens gute achtung haben sollet. (DWDS: Joachim
Liitkemann 1652)

Nn+NSdass: [...] daf3 man mit dem Baden anhalten solte/ bif3 die
Haut aufschliige/ darneben aber gute Achtung haben/ daf3 der
schadhaffte Ort/ vor viertzig Tagen/ nicht zugeheilet wiirde.
(DWDS: Martin Zeiller 1658)

Nn+daraufNSdass: [...] solt du drauff achtung haben/ Daf} du be-
decket triigst/ dein haupt und angesicht |...] (DWDS: Publius Ver-
gilius Maro 1668)

Nn+NSw-: [...] drum muf3 Er wohl achtung haben/ wann warme
Herbst seyn. (DWDS: Johann Jacob Agricola 1677)
Nn+daraufNSw-: [...] daf3 er nicht soll darauff achtung haben/
was fiir Pfarrherrn und Prediger die kirchen wehlten. (DWDS:
Gottfried Arnold 1700)

Gegenwartsdeutsch (keine Belege)
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Aus einer Gegeniiberstellung von Achtung haben und Achtung ge-
ben ergibt sich, dass das erstere Phrasem im Fnhd. wesentlich héu-
figer gewesen sein muss; dies spiegelt sich auch in der Ge-
samtvalenz von Achtung haben wider, die deutlich vielseitiger ist
als die von Achtung geben. In den nhd. Valenzumgebungen dage-
gen sind keine groflen Abweichungen zu erkennen. Bei beiden
Phrasemen liegt sowohl ein einwertiger als auch ein zweiwertiger
Gebrauch vor. Werden dann Acht haben und Achtung haben mitei-
nander verglichen, so ldsst sich feststellen, dass Acht haben im Gan-
zen in der deutschen Sprachgeschichte weiter verbreitet ist. Aller-
dings konnen in der fnhd. und nhd. Gesamtvalenz keine bedeuten-
den Unterschiede registriert werden. — In Bezug auf das Vorhan-
densein von Achtung haben als Phrasem im Deutsch von heute trifft
das Gleiche zu wie bei Achtung geben.

2.9. gewahr werden

Althochdeutsch: Nn+Ng/NSdass; Nn+Na+INF

Nn+Ng: du gienge sament demo diébe. ddr du sin gewdr wurde
(DWB)

Nn+NSdass: laz mih keuuar uuerden, daz du mih obesehest (AWB
Belegkartei)

Nn+Na+INF: Sie uwiirten gudr die sdngcitenna darzii fdren
(AWB Belegkartei)

Mittelhochdeutsch:  Nn+Na/Ng/pNum/HS/NSdass/desNSdass/
desNSob/NSw-

Nn+Na: in den hof er nu geschreit. / sa daz der lewe wart gewar,
[...](MWB)

Nn+Ng: niheinis urlougis wart man giwari (MWB)

Nn+pNum: ir bichtere wart iezu gewar, |...] umme disen unflat,
[...](MWB)

Nn+HS: der gast wirt schiere gewar, enist er niht ein tore gar, |...]
(DWB)

Nn+NSdass: do der uater geware wart / daz daz kint geboren was
[...] MWB)

Nn+desNSdass: wirt sie des an mir gewar, / daz ich alsus mit zorne
var,[...] MWB)

Nn+desNSob: [...] daz nieman wurde des gewar, ob er e3 weere
oder ich. (DWB)

Nn+NSw-: ir der weder |...] gewar wart, / wer der ander were
(MWB)
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Friihneuhochdeutsch: Nn; Nn+Na/Ng/NSdass/desNSdass/esNS-
dass/INSob/NSw-; Nn+Na+INF

Nn: [...],das die warheytt unuorsehens und 3o heymlich untergehet
[...]1 Ja, auch fso heymlich, das die rechtglewbigen nit wurden ge-
war, wenn sie nitt mit vleyf3 nach der warheytt trachten (Luther:
WA 1011,321)

Nn+Na: Was sihest du einen splitter in deines briiders auge und den
balcken in deinem auge wiirstu nit gewar (Luther: WA 1012,321)
Nn+Ng: [...] vad wirst nicht gewar des Balcken in deinem auge
(Luther-Bibel: Mt 7,3)

Nn+NSdass: Wo er aber gewar wurd. das wyr dif3 gepett wollten
vben |...] (Luther: WA 9, 265)

Nn+desNSdass: denn wo ich des gewar und gewisz wurde, das sie
solch gifft ausz meinen biichern sugen,|[...] (DWB)
Nn+esNSdass: [...], und niemant wird es gewar, das es ein solche
krafft hatt, |...] (DWB)

Nn+NSob: [...], so wirstu nymer gewar, ob eyn winckel ledig sey,
[...] (Luther: WA 15, 366)

Nn+NSw-: Denn sie wirtt gewar, wie tzwisschen yhr unnd eynem
offenberlichen sunder odder flunderynn keyn unterscheydt ist,
[...] (Luther: WA 1011, 346)

Nn+Na+INF: da wurd ich gewar / auf3 einer tieffen hoden / [...]
gegen mir heraufy kommen / einen Ritter (FWB)
Neuhochdeutsch: Nn+Na/Ng/pNaufA/NSdass/NSw-/dessenNSw-
Nn+Na: begebenheiten, die, wenn ihr sie nur gewahr werdet, euch
in erstaunen setzen sollen. (DWB)

Nn+Ng: [...] ward sie ihrer allerliebsten Tochter alsbald gewahr
[...] (DWDS: Andreas Heinrich Bucholtz 1660)

Nn+pNaufA: er [...] war auf derselben Spur wie ich auf den
Irrthum Newtons gewahr worden (GWB)

Nn+NSdass: Wenn er gewahr wird daf sein Gegner ihm an mora-
lischen Kriften zu sehr iiberlegen ist. (DWDS: Carl von Clause-
witz 1834)

Nn+NSw-: als er erst deutlich gewahr wurde, wohin ihn die be-
trachtungen, denen er sich iiberliesz, nothwendig fiihren musz-
ten. (DWB)

Nn-+dessen/NSw-: [...] sondern hat auch die erfahrung davon in
seiner seelen/ welche gewahr wird dessen/ was in ihr geschihet
[...] (DWDS: Philipp Jakob Spener 1701)
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Gegenwartsdeutsch: Nn+Na/Nd/Ng/INFzu/NSdass/NSob/NSw-;
Nd+NSdass/NSw-

Nn+Na: Er sah sie freundlich an, |[...], nicht ganz behaglich, aber
so, dafs sie den Blick nicht gewahr wurde. (DWDS: Uwe Johnson
1970)

Nn+Nd: [...], als ich mich noch einmal umwandte und dem
schrecklichsten Anblick meines Lebens gewahr wurde. (DWDS:
Raoul Schrott 2003)

Nn+Ng: [...] weil er die Widerstdnde, die Hemmnisse, die Barrie-
ren und die Barrikaden nicht kennt oder nicht wahrhaben will oder
threr nicht gewahr wird. (DWDS: Wolfgang Hildesheimer 1981)
Nn+INFzu: Ihm jagt Angst ein, dass er gewahr wird, in etwas hin-
geraten zu sein, das sein Verstand nicht zu fassen vermag.
(DWDS: Die Zeit 19.8.1999)

Nn+NSdass: Aber wer ihn aus der Ndhe beobachten konnte, wiirde
rasch gewahr werden, daf3 er gar nicht arbeitet, sondern |...]
(DWDS: Hans-Ulrich Horster [d.i. Rhein, Eduard] 1991 [1950])
Nn+NSob: Ich wurde nie gewahr, ob sie unseren Rekord zunichte
machten; [...] (DWDS: Erwin Strittmatter 1983)

Nn+NSw-: Wem das nicht aus dem erzihlenden Werk Kafkas schon
aufgeddammert ist, wird bei dem Blick in seine tdglichen Aufzeich-
nungen [ ...] gewahr werden, mit welch rabiater Verbissenheit sich
Kafka vor jedem |...] Selbstbetrug zu hiiten wufite. (DWDS: Die
Zeit 13.9.1951)

Nd+NSdass: [...], dass vielen Abgeordneten erst so langsam ge-
wahr wird, dass iiber Nacht eine tragende Sdule des konservativen
Wertegebdude [sic!] abmontiert worden ist. (DWDS: Die Zeit
9.6.2011)

Nd+NSw-: Sie schrak auf, als ihr plotzlich gewahr wurde, mit wel-
cher Sicht sie ihre Reise betrachtete. (DWDS: Erik Neutsch 1964)

Aus der Zusammenstellung der Valenzumgebungen ist ersichtlich,
dass die quantitative Polyvalenz von gewahr werden einen ein-,
zwei und dreiwertigen Gebrauch umfasst. Hier ist jedoch gleich an-
zumerken, dass das Vorkommen ohne Objekt wie im Fnhd. bzw.
mit zwei Objekten, d.h. mit Akkusativ und Infinitiv ohne zu (INF)
wie im Ahd. und Fnhd., nicht zu den typischen Valenzeigenschaf-
ten von gewahr werden gehort. Das aus dem Ahd. stammende Ge-
nitivobjekt hat sich bis heute gehalten, auch wenn es bereits seit
dem Mhd. mit dem Akkusativobjekt konkurriert. Das Schwanken
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zwischen Akkusativ und Genitiv tritt z.B. im Sprachgebrauch von
Luther deutlich zutage: Unter den oben angefiihrten Beispielen
weist das Substantiv Balken diese beiden Kasus auf (in seiner Uber-
setzung des Neuen Testaments von 1522 und der gesamten Bibel
von 1545 hilt Luther aber konsequent am Genitiv fest). Das fiir das
Gegenwartsdeutsche belegte Dativobjekt sowie das mhd. Préposi-
tionalobjekt mit um und das nhd. Prépositionalobjekt mit auf sind
eher Ausnahmen in der Gesamtvalenz von gewahr werden, ebenso
diirfte das im heutigen Deutsch auftauchende Infinitivobjekt mit zu
keine iibliche Erginzungsklasse sein. Beziiglich der satzférmigen
Ergiinzungen ist zuerst darauf hinzuweisen, dass auch ein Hauptsatz
(HS) als Objekt auftreten kann; dies wird in der mhd. Gesamtvalenz
von gewahr werden sichtbar. Bei Nebensitzen wiederum kann ein
Korrelat stehen oder fehlen. Wenn es vor einem Nebensatz er-
scheint, ist der Kasus Genitiv (mhd. und fnhd. des, nhd. dessen),
fnhd. auch Akkusativ (es). Die Konstruktion Dativobjekt + Neben-
satzsubjekt (Nd+NSdass/NSw-) im gegenwirtigen Deutsch ist
wohl keine hiufige Valenzrealisation. Das kommt auch darin zum
Ausdruck, dass sie nicht lexikografisch kodifiziert ist.

2.10. innewerden

Althochdeutsch (keine Belege)

Mittelhochdeutsch: Nn+Ng/NSdass/desNSdass/NSw-

Nn+Ng: [...] daz wir ir helfe inne werden an libe vnd an der sele.
(ReM: PrPa)

Nn+NSdass: Do ward Tyrus inne/ Das er pey der schwartzen lag
(MWB Belegarchiv)

Nn+desNSdass: [...] als er des wart inne/ daz diu porte was if
getdn, |...] (MWB Belegarchiv)

Nn+NSw-: wir wurden inne/ [...] wie minne flihtet arme und bein,
[...] MWB Belegarchiv)

Friihneuhochdeutsch: Nn+Na/Ng/NSdass/esNSdass/NSw-/esNSw
Nn+Na: Das es sollen inne werden alles volck Ephraim / vnd die
biirger zu Samaria (Luther-Bibel: Jes 9.9)

Nn+Ng: Alls nw dy kiiniginne | sich schied von im [...] | ward er
des priefes inne (FWB)

Nn+NSdass: so wirstu inne, [ ...] Daz Got ist verre hoer dir (FWB)
Nn+esNSdass: Wyr werdens ynne werden, das das werck ynn ynen
gegen Gott gerichtet ist [ ...] (Luther: WA 15,701)
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Nn+NSw-: [...], das man ynne werde, was goth vormag durch die,
die in ym trawen, |...] (Luther: WA 9, 587)

Nn+esNSw-: [...] und sie sollens auch ynne werden, welche frucht
sie erlangen und wie feine leute Gott aus yhn machen wird (RGB
1077)

Neuhochdeutsch: Nn+Na/Ng/NSdass/esNSdass/NSw-/esNSw-
Nn+Na: [...] nachdem man aber die warhafftige Verwirrung inne
ward/ [...] (DWDS: Neuer Lust- und Lehrreicher Schau-Platz
1685)

Nn+Ng: sie werden ihres wahnes inne werden. (DWB)
Nn+NSdass: ich werde inne dasz ich mich getiduscht habe (DWB)
Nn+esNSdass: Bist du es inne geworden, daf} ich kam? (JA)
Nn+NSw-: Hier kannst du inne werden, wie in der Welt sich alles
billig fiigt, [...] JA)

Nn+esNSw-: Er wird es schon noch inne werden, was das heifit,
einen solchen Menschen zu beleidigen (JC 2, 825)
Gegenwartsdeutsch:  Nn+Na/Ng/pNiiber A/NSdass/dessenNS-
dass/NSw-

Nn+Na: Voraussetzung fiir den Erfolg dieser Nachfolge ist rechte
Selbsterkenntnis, die die eigene Siindhaftigkeit innewerden ldfst;
[...] (DWDS: Karl Baus 1962)

Nn+Ng: [...], in denen das historische Menschheitsbild kulminiert
und seiner Krise innewird, [...] (DWDS: Werner Hofmann 1960)
Nn+pNiiberA: Ich hoffe, dass sich viele Menschen trotzdem Mel
Gibsons Film nicht nur ansehen, sondern innewerden iiber das, was
Jesus fiir sie getan hat. (DWDS: Die Zeit 18.3.2004)

Nn+NSdass: [...] wird man bald innewerden, daf} er tatsdchlich
perenniert, [...] (DWDS: Johannes Hirschberger 1952)
Nn+dessenNSdass: Mdgen Sie dessen innewerden, ...daf} das Mit-
einander von Menschen und Volkern nicht zu einem Gegenei-
nander fiithrt —[...] (DWDS: Die Zeit 16.10.1959)

Nn+NSw-: [...], in denen man die schlafenden Hollenhunde we-
cken muf3, um an ihrem Gebelle innezuwerden, wie nahe wir der
Holle noch sind. (DWDS: Die Zeit 22.1.1960)

Aus der Zusammenstellung der Valenzumgebungen von innewer-
den geht hervor, dass das Phrasem in quantitativer Hinsicht im
Mhd., Fnhd., Nhd. und Gegenwartsdeutschen zweiwertig verwen-
det wird. Trotz der Konkurrenz durch das Akkusativobjekt, das zu-
erst im Fnhd. auftaucht, bleibt das Genitivobjekt bis heute ein Be-
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standteil der Gesamtvalenz von innewerden. Entsprechend ldsst
sich der Genitiv als Korrelat noch im jetzigen Deutsch (vgl. des-
senNSdass) belegen. Im Mhd. lautet das Korrelat des, im Fnhd. und
Nhd. steht es im Akkusativ (es). Beachtung verdient die Tatsache,
dass die Gesamtvalenz von innewerden im Fnhd. und Nhd. iden-
tisch ist. Das Prépositionalobjekt mit iiber in der heutigen Valenzu-
mgebung des Phrasems ist als eine seltene Ersatzform des Genitivs
anzusehen.

2.11. innen werden

Althochdeutsch: Nn+Ng

Nn+Ng: wanda her thes innen is worthan (AWB Belegkartei)
Mittelhochdeutsch: Nn+Ng/HS/NSdass/desNSdass/NSw-
Nn+Ng: do er des tieres innen wart, [...] (MWB Belegarchiv)
Nn+HS: nu bin ieh worden innen. du uerstest daz gotes wort geli-
che. sam div nater [ ...] (ReM: Kaiserchronik)

Nn+NSdass: do wart er innin uf dem wege/ das in ir miit stiint gein
Sodoma (MWB Belegarchiv)

Nn+desNSdass: [...] werde man des in